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Troubles in the Church of 
England 


By JOHN B. SHEERIN, C.S.P. 


T.. CONVOCATION of Canter- 


bury held last June has far-reaching 
implications for Catholies as well as 
for members of the Chureh of Eng- 
land. The Convocation was opened at 
Lambeth Palace by Dr. Fisher, Arch- 
bishop of Canterbury. In his Presi- 
dential address, he called the Catholic 
Church “perhaps the greatest hindrance 
to the advance of the Kingdom of God 
As a bill of particulars 
to substantiate this wild accusation, he 


among men.” 
cited the Catholic teaching on “com- 
This ban on inter- 
labeled 


municatio in sacris.” 


communion with heretics he 
“ecclesiastical apartheid.” 
The Chureh of England leader even 
went so far as to endorse the opinion 
of Canon Kemp who in a Latin sermon 
spoke of “those Romans who arrogate 


to themselves the Catholie name, who 





Father Sheerin, C.S.P., M.A., LL.B., is 
editor of the Catholic World and monthly 
contributor to this Review since March, 1944. 
His H P R article, “The Virtue of Patriotism,” 
brought a first-place award to this REvIEw 
at the annual convention of the Catholic 
Press Association of the United States, and 
his recent article in these pages, “Judge 
Valente, Natural Law and Decency,” was re- 
printed in the latest issue of Catholic Mind. 
Former director of the Paulist Information 
Center (Boston), Father Sheerin is a Con- 
sultor of the Society of St. Paul the Apostle. 


ure enemies of all liberty, and who 
ceaselessly strive to make profit from 
the diseords which from time to time 
arise out of our liberty.” What was 
the Arehbishop driving at? 


BETRAYAL AT THE CONVOCATION 


This endorsement of a reference to 
Romans who “strive to make _ profit 
from the disecords’” in the Church of 
England contains the clue to the des- 
perate vituperation of Dr. Fisher. He 
knew that a fateful hour was approach- 
ing at the Convocation: the pronounce- 
ment by the assembled bishops that 
hereafter there would be intercom- 
munion between the Anglican Church 
and the Chureh of South India. This 
pronouncement would foree many 
Anglican clergymen to examine their 
consciences to see if they could, in con- 
science, remain Anglicans. Dr. Fisher 
knew that many of them would look 
Xome-ward. For these clergymen had 
always believed they were members of 
the Catholie Church, refusing allegiance 
to the Pope, yet accepting other funda- 
mental doctrines of Catholicism. 

Why would they object to intercom- 
munion with the Church of South 
India? For the simple reason that 
there is mighty little Catholicism in 
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that Church. In its Constitution it 
does not require of its members an as- 
sent to “every word and phrase” in 
the Christian creeds, and, moreover, 
it intends to remain perpetually in com- 
munion with who 
deny the fundamentals of sacramental 
teaching. Eventually all the ministers 
of the Chureh of South India will re- 
episcopal ordination, but one 
wonders about the intention of the re- 
cipient of such ordination if he is free 
chooses about the 
Convoeation inei- 
validity of 


non-Conformists 


ceive 


to believe as he 
sacraments. The 
dentally recognized the 
orders in that Church. 
What will become of the Anglican 
clergy who resent this tie with the 
Chureh of South India? There are un- 
doubtedly some who have already made 
up their minds to go over to Rome, 
though the great majority are probably 
still undecided. Typical of their atti- 
tude, apparently, is the mind of the 
Rev. Hugh Ross Williamson. In a 
letter (July 22nd) to The Catholic 
Herald, he wrote that action of the 
Convocation was taken with the con- 
nivance of the majority of the High 
Church proctors but that “most mem- 
bers of the Church of England knew 
nothing about it till they woke in the 
morning and found themselves be- 
trayed.” The issue now, according to 
this Anglican correspondent, is to pre- 
sent the matter before the meeting of 
Bishops in October and, if not revoked, 
further struggle within the Chureh of 
England becomes useless for the Catho- 
lic-minded clergy. For, says the Rev. 
Williamson, the Convocation decision 
marked “the end of the Chureh of Eng- 


land as we have known it.” 

It may happen that there will be a 
great wave of conversions to the Roman 
Many Anglican 


C‘atholie Church. 


Papalists have been considering the 


12 


~ 


step for years. On the other hand, 
there are many obstacles that may 
stand in the way. The Tablet (Lon- 
don) undoubtedly had many Anglicans 
in mind when it discussed the diffieul- 
ties of hereties and schismaties. 


They are held back from the 
Chureh by all sorts of cogent reasons 
or powerful sentiments, the memories 
of homes and parents whose lives 
they rightly revere, the history, long 
by human standards, of their own 
institutions, the patriotism which 
has so much to do with the sentiment 
for a national church, the difficulty 
of seeing clearly through a protracted 
and involved controversy. 


Their patriotism seems to be inter- 
woven with their Anglicanism. A 
Catholic, attending Mass anywhere in 
the world, feels “spiritually” at home 
but the Anglican at Morning Prayer in 
Bombay or Toronto feels almost as if 
he were back in Britain. 


—AND WHO STARTED 
THIS DISCORD? 


Probably the two chief obstacles 
among the Anglican clergymen are mar- 
riage and the rite of the established 
Chureh. Most of these men have wives 
and families and will think twice be- 
fore subjecting their families to starva- 
tion. Many of them have a sentimental 
reverence for the rite they have been 
following these many years. One solu- 
tion that has been mentioned is the 
formation of a British Uniat Chureh 
which would bring these converts from 
Anglicanism into communion with 
Rome, but at the same time allow them 
to retain their spouses and their ac- 
customed ritual. Interestingly, the 
British hierarchy have made absolutely 
no statements regarding the Convoea- 
tion decree since it Was announced, nor 
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did they comment on it previously; yet, 
Archbishop Fisher said that Canon 
Kemp was right in stating that Roman 
Catholies “ceaselessly strive to make 
profit from the discords which from 
time to time arise out of our liberty.” 

For several months The Tablet (Lon- 
don) has carried letters pertaining to 
the question of the Church of South 
India and its tie with the Chureh of 
Kngland. Many of these letters ap- 
peared before Convocation and were 
written by Anglicans to express their 
fears and premonitions of the Convoca- 
tion resolution. Notable was the tone 
of the Catholic letters. Almost every 
one showed an exquisite charity and a 
sympathetic understanding of — the 
plight of the Catholic-minded Anglican 
in a body that is essentially Prot- 
estant. 


One specially interesting letter ap- 
peared on July 9th (after the Convoea- 
tion). The writer, Philip Flanagan, 
expressed his doubts about the desir- 
ability of a wave of conversions to 
Catholicism. He stated that in the 
Anglican Churel belief is a rather 
private affair. Even the official ‘*Doe- 
trine in the Chureh of England” says 
that the final judgment on any doc- 
trine must lie with the individual him- 
self. In other words, the correspondent 
maintains that Anglicans generally do 
not have the Catholic idea of faith, 
neceptance of revelation from a Chureh 
They 
accept on the authority of their own 
Mr. Flanagan 


divinely protected from. error. 


reason and convictions. 
feels that would not 
bring the gift of faith and that it 
would be unkind to encourage Angli- 
cans toward conversion before telling 
them just precisely what the act of 
faith really means. Corporate con- 
version, therefore, might not prove al- 


mere transfer 


together desirable as it might wash into 


the Church many men and women who 
would later relapse when they dis- 
covered what the Catholic concept of 
faith is in reality, 7.e., not only accep- 
tanee of right doctrine but also ac- 
ceptance for the right motive. 

It seems to me that the above is not 
a great danger in corporate conversion. 
In fact, there is more danger that an 
individual will without the 
right motive than there is danger of 
wrong motive in corporate conversion. 
In such an important matter as this, 
ignorance is less likely to be found in a 
group than in an individual. Certainly, 
in the case of the clergy, there is little 
possibility that a minister will fail to 
know what the Catholie act of faith 
entails. 


come in 


“COMMUNICATIO IN SACRIS”— 

ISSUE IN ENGLAND 

Dr. Fisher's claim that the Catholic 
Church was a foe of the Kingdom of 
God because of its policy forbidding 
“communicatio in sacris” was unfortu- 
nate not only in its distortion of truth, 
but in its ineptness of language. He 
said that the Catholie policy consti- 
tuted an “apartheid” similar to the 
segregation policy obtaining in South 
Africa. The comparison was singu- 
larly inept because the South African 
regime erects an insuperable barrier 
ugainst the natives, whereas the Catho- 
lie Chureh welcomes open-armed any- 
one Who chooses to accept her beliefs. 

In reading British Catholie maga- 
zines, one gets the impression that the 
whole question of 


‘communicatio an 
sacris” is a real problem in England. 
The American Catholie is baffled when 
Fisher gives so much stress to this dif- 
ference in policy between the Catholic 
Church and Anglicanism that sanctions 
communion with a non-Christian body. 
Here, in America, the question of “com- 
municatio in sacris” is seldom a ques- 
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tion of any importance. School chil- 
dren here and there may find them- 
selves in embarrassing situations when 
they are called on-to recite the Lord’s 
Prayer along with non-Catholic chil- 
dren in the assembly period. Occa- 
sionally Catholics will be present when 
a non-Catholic says Grace before Meals 
on the occasion of public dinners. But, 
for the most part, in the United States 
it seldom happens that Catholics are 
faced with the question of participat- 
ing with non-Catholies at prayer. 

In England, however, it must be a 
genuine problem of large proportions, 
so often do British Catholic writers re- 
fer to it. Rev. Hilary St. John, O.P., 
writes a letter in the July 16th issue of 
The Tablet (London) in which he says 
that charges such as that of Fisher's 
“apartheid” sometimes seem justified in 
the eyes of non-Catholies. They seem 
justified “by our apparent inability to 
pray with them under any cireum- 
stances whatsoever.” The Dominican 
goes on to say that we cannot under 
any circumstance admit that one of 
the sects is divinely authorized. But 
he states that there is no reason why 
the recitation of the Lord’s Prayer with 
them should be considered “communi- 
catio in sacris.” 

His opinion is that the time has come 
for the theologians to give some eluci- 
dation of the lawfulness of such com- 
mon prayers. The Holy Father himself, 
through the Holy Office in 1949, made 
it plain that the saying of prayers in 
common with non-Catholies is permis- 
sible for mixed meetings in which there 
ix discussion of Christian doetrine. 
Father St. John feels that the “com- 
municatio in sacris” ban implies a pro- 
hibition only of taking part in worship 
or prayer which presume acceptance of 
authority alienated 
Surely that 


an eeclesiastical 
from the Catholie Chureh. 
cannot be said of the Lord’s Prayer. 
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DR. FISHER’S INCONSISTENCY 


At any rate, it does seem that Dr. 
Fisher was attempting to excuse the ex- 
liberalism and _— latitudi- 
narianism of the Chureh of England by 


travagant 
pointing the finger of scorn at the 
Catholic policy of exclusion of heresy 
from the Church. We Catholies main- 
tain no “apartheid” in social affairs: 
we mix freely in the community. We 
do feel, however, that as Christians we 
must defend the deposit of faith handed 
We have no right to squan- 
Kven if an angel 


down to us. 
der our inheritance. 
from heaven were to tell us otherwise, 
we could not allow an intruder to cor- 
We do 


not judge any man’s conscience. Dr. 


rupt the doctrines of Christ. 


Fisher, we trust, is following his con- 
conscience nurtured in a 
essentially Protestant. 


science, a 
chureh that i 
Therefore he must recognize the right 
of other Christians to private interpre- 
tation of the Scriptures, so that he 
cannot logically condemn as heresy any 
doctrine which any Christian 
preach. Actually, he is in the right 


may 
place. The unfortunate persons are the 
Anglicans who have proceeded on the 
false assumption (in all good faith) 
that the Angliean Chureh is a branch 
of the true Catholie Church. 

In saying that the Catholie Chureh 
Was “perhaps the greatest hindrance to 
the advance of the Kingdom of God 
among men,” Dr. Fisher set up an ob- 
vious comparison. When we think of 
obstacles to the Kingdom of God _ to- 
day, we instinctively think of Soviet 
Russia. IT venture to say that 99 out 
of 100 Britishers would say that Mos- 
cow is a far greater menace than Rome. 
Dr. Fisher must have been aware of 
the analogy implied. In fact, subse- 
quent events seem to poimt to a very 
deliberate intention on his part in mak- 
ing the comparison because his wel- 





{= 


l- 


TROUBLES IN THE CHURCH OF ENGLAND 





eome, a few weeks ago, to the Russian 
church leaders was most cordial. They 
came to England for talks on the pos- 
sibility of intereommunion between the 
Chureh of England and the Russian 
Orthodox Chureh. His geniality to 
these Red clergymen was rather amaz- 
ing. One can become accustomed to 
the pro-Red palaver of the Red Dean 
of Canterbury, but it is rather sur- 
prising to read of the credulity of Dr. 
Fisher. 


DR. FISHER AND HIS GUESTS 


Obviously the ministers of a puppet 
church must be puppets, especially in 
view of the fact that they have been 
despatched abroad by the Soviets. 
What is their game?  Professedly, to 
interest the Church of England in 
closer relations with the Moscow 
Chureh. But only the gullible can fail 
to see a connection between this move 
and the new face on Soviet foreign 
policy. That policy, as laid down by 
Khrushchev, seems to be aimed at the 
destruction of NATO (which the Rus- 
slans realize is the great obstacle to 
the conquest of Germany and all of 
Kurope). The beaming smile and all 
the other constituents of the new policy 
are designed to prove to Europe that 
NATO is unnecessary because it is 


based on the idea of a Soviet menace, 
and, of course, there is no such menace. 
“Look, we are nice people. We smile 
and offer toasts to the nice Europeans!”’ 
So the Russian Church leaders want to 
show England that they need not be 
afraid of Moscow. 

Who were some of the churchmen 
Fisher received so cordially? Well, 
three of them gave addresses at the 
Peace Conferences held in Moscow in 
1952. At those Conferences the chief 
idea was protest against the use of bac- 
teriological warfare by the Allied Forces 
in Korea. Church leaders had been 
called together by the Russian propa- 
ganda department so that they would 
hand down this lying propaganda to 
their flocks. In England, their main 
propaganda activity seemed to be to 
prove that religion and atheistic Com- 
munism live not only in peaceful co- 
existence, but in actual amity. Ap- 
parently, Dr. Fisher was a_ willing 
listener to their tale. He expressed 
“deep joy” that ecclesiastical contacts 
with Russia were being resumed. 

I wonder what Cardinal Mindszenty 
would say if he met up with these Rus- 
sian puppets in clerical clothes. | 
know what he would say about a gul- 
lible Archbishop of a Christian Church. 
His Grace of Lambeth would not be 
flattered by the Cardinal’s comments. 








Orestes Brownson and the 
‘Fourth Estate’ 


By BONAVENTURE STEFUN, O.F.M.CAP. 


[a 
a has been written about 


the Catholic press in this 
to fill a daily newspaper for a year run- 
Stories have featured the gradu- 


country 


ning. 
ate’s place in journalism, tlie purpose of 
a Catholie press, the great advantages 
of Catholic journalism—and the flood 
pours on. 

One of the first pens wielded in that 
cause, one of the mighty pens, was that 
of Orestes A. 
giant among American converts and a 


Brownson. He was a 


power in journalism when Catholies in 
this country hardly knew what the word 
meant. From Brownson’s writings we 
ean trace his critical opinion of the secu- 
What is 


more important for the present, we can 


lar press of a century ago. 


examine h's ideas of what the Catholie 
press ought to be, and how it ought to 
be used in the apostolate. 


BROWNSON’S PEN— 
SHIELD FOR THE CHURCH 


After forty years as a non-Catholic 
preacher and writer, Brownson found 
himself out of a job when he converted. 
As a family man he could not enter the 
ranks of the priesthood. Bishop Fen- 
wiek, of Boston, insisted that there was 


work for the eonvert. The Catholic 





Frater Bonaventure is a voung Capuchin 
who is awaiting ordination next June. In 
line with the urgings of the subject of his 
article, he has contributed widely to the 
Catholic press during the past three years. 


16 


press needed champions. Brownson was 
advised to enter the lists in order to 
make amends for the errors he pub- 
lished in earlier journals. 

“You have led many astray by vour 
Bishop Fenwick told hin, 
“and now you must guide them back 


writings,” 


again,” 

How well Brownson’s Quarterly Re- 
view served as a beacon of faith may be 
seen from the tribute paid its author by 
Catholic editor. In 1874 
Brownson wrote a culogy of the late 
Arehbishop Spalding, 


another 


acclaiming him 
the leader of a rising Catholie America. 
The editor of the Catholic Advocate 
replied editorially that he too appre- 
ciated the work of the arehbishop, but 
that if 
Brownson who had put vigor into the 
Catholies of the land, who had taught 
them to hold their heads high in defi- 
ance of ridicule and persecution. The 


Was lis opinion that it was 


ndmiring editor wrote: 


Thirty years back dates the com- 
mencement of this revival, and thirty 
vears baek O. A. Brownson began his 
career as the ehief Catholie journal- 
ist of Ameriea. The coincidence in 
dates alone points the eause. 


TRUTH SET HIM FREF 


The influence of Brownson’s pen 
leaped even national borders. Leading 
Catholie journals in Franee, Germany 
and Italy translated and republished 
the able articles of his Quarterly Re- 
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view. In 1854 His Holiness, Pope Pius 
IX, blessed this great journalist for the 
splendid work he was doing for the 
Church. 
Brownson threw up a journalistic ram- 
part behind which the Catholics of the 
United States could do battle, and he 
forged a spearhead which made anxious 
even the solidly entrenched seeular 
papers. His was a one-man journal, 
with the life which Chesterton meant 
when he said: “A paper has no life 
unless it is the expression of individual 
opinion.” This editor could stand 
alone, and often he had to do just that. 


There is no denying that 


For a long time his was the lone pen 
raised in journalistie defense of the 
Church in the United States. But he 
had the support of Rome, as expressed 
in after years by Pope Saint Pius X: 
“My predecessors chose to bless the 
swords and shields of the Crusaders; 
but I would rather bless the pen of the 
Catholic journalist.” 

Brownson'’s pen never stopped for 
He would work through half the 
night, doing close research work, and 
then he would thunder out his convic- 
tions. Giant that he was in stature, 
his battlefield was the little desk in his 
office at home, and his weapon was thie 
small pen between his fingers. Huddled 
over the desk he would ponder over 
problems long and thoroughly, and 
then he would write out his opinions. 
The topic would suit the need of the 
moment. When the Holy Father, Pope 
Pius IX, urged laymen to devote them- 
selves to Catholic journalism, Brown- 
son earried a long artiele in his Review 
to plead the Pontiff’s cause. The editor 
could look about the country and eount 
the few feeble attempts at Catholic 
papers. He sadly noted that only two 
or three of them were worthy of their 
name. Opposed to them were the armies 
of seeular papers in which he saw little 
IIe would not say with Ruskin 


long. 


rood. 


that they were so many “square leagues 
of dirtily printed falsehood,” but he 
would agree with J. L. Spalding that 
“It is better not to read at all than to 
read only newspapers.” 

VIEWS ON MODERN JOURNALISM 

Brownson looked at journalism 
through the message of the Gospel. An 
expert historian, he traced modern jour- 
nalism to the French Revolution. The 
press had been established long before, 
but Brownson insisted that it was in the 
fevolution that it was turned into an 
instrument of perversion, the tinder for 
feeding passions, a stimulant for public 
Brownson’s commission from 
Bishop Fenwick was that he should 
guide by his pen, the only true purpose 
of writing. Brownson judged that the 
secular press had no principles, that it 
could, in consequence, do no guiding. 
Modern journalism, born in revolution, 
could stay alive only when fed on sin. 
It was Brownson’s opinion that the 
secular press was a tool of the material- 
ism of his day. 

In an article for the Catholic World 
(July, 1866) he wrote: 


hate. 


Not the least of the evils of journal- 
ism is the necessity it is under in 
order to live, to get readers, and to get 
readers it must echo public opinion 
or party feeling, defend causes that 
need no defense, and flatter passions 
already too strong. Instead of cor- 
recting public sentiment and labor- 
ing to form a sound public opinion 
or a correct moral judgment, its con- 
ductors are constantly tempted to 
feel the publie pulse to discover what 
is for the moment popular, and then 
to echo it. and denounce all who dis- 
sent from it. 


In speaking of the secular press he 
developed the same thought in his 
Review: 


The press makes readers, but does 
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little to make virtuous and _ intelli- 

gent readers .. . and ean do nothing 

to create a higher standard of virtue 
or tone of thought. 

In seeking the broadest market, the 
press tries to please the lowest strata of 
culture, and “the evil tendency, like 
rumor, Crescit eundo.” 


PURPOSE OF THE CATHOLIC PRESS 


This crusading editor did not stop at 
denunciation. He laid down the strong 
principles which 
Catholic press. 


should govern the 


The non-Catholic press, he wrote, 
proceeds on the principle that the 
people ure the jury, and that editors 
are simply advocates addressing 
them. It seeks simply to obtain from 
the people a verdict in favor of its 
client. The Catholic press proceeds 
on the principle that it has nothing to 
do but to make known to the people 
the judgment of the court, that is, of 
the Church, to explain it to the 
people, and to induce them to aecept 
and conform to it. 


From his own experience Brownson 


could show that the secular 
would have little to do with Catholic 
journals. The non-Catholic world in 
general would not enter much into the 
audience of a Catholic paper. Catholic 


journalism had its sphere cut out for it 


papers 


by the very atmosphere surrounding it. 
That sphere or purpose was to guide its 
own people and guard them from the 
unwholesome influence of the secular 
press. Orestes Brownson, the most 
feared Catholic journalist in America, 
admitted that the Catholie press was 
not faultless, but he held that we need 
not be ashamed of it, not even as it was 
a hundred years ago. Rather we should 
be proud of a press governed by princi- 
ples, an independent press, one which 
means what it prints. 

With Brownson it was self-evident 
that a Catholie press was needed, the 
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quarterly, the monthly, the weekly, 
and tne daily. He pointed out that 
ours is a fast age, and yet a reading 
age. Unfortunately the reading, too, 
was fast and light. If Catholie publi- 
cists avoided the field, the secular news- 
men, with representatives in every quar- 
ter of the earth and behind every polit- 
ical table, would lure away even edu- 
eated and Catholies. The 
press had the power. Macaulay called 
it the “Fourth Estate.” Brownson 
went further to say that it was not 
merely that (the fourth estate) but “an 
estate which has well-nigh usurped the 


religious 


functions of all the others, and taken 
the sole direction of the intellectual and 
moral destinies of the eivilized world.’ 


To leave such a power in the hands of 
enemies of the Church would be a be- 
trayal of the command of Christ to 
teach all nations. In his day, Brown- 
son called the press the greatest aux- 
iliary weapon of the apostolate. He 
urged Catholic journalists to apply 
Catholie principles to the social and 
political problems of the hour, to pre- 
sent the doctrines of the Church in new 
With 
enemies hammering away against those 
doctrines before all the people, it could 


garb, or at least in bolder type. 


no longer be possible to let teachers 
respond to the attacks merely in the 
classroom. The battle must rage in 
the forum with counter-attacks, using 
the same weapons, the rapid fire of 
piercing print. 

Edueation through the 
Brownson’s aim. 
supersede the pulpit or any other es- 


press Was 


He did not intend to 


tablished means of guiding the people, 
but to use the press in an ancillary posi- 
tion. Brownson anticipated the coun- 
sel of Pope Saint Pius X by a generation 
in declaring that a Catholie press was 
not an innovation. He acted according 
to the mind of Rome, as indicated when 
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Saint Pius X warned the clergy and 
people that the press should be put to 


greater use. Said the Holy Father: 


In vain will you build schools .. . 
if you are not able to wield the de- 
fensive and offensive weapons of a 
loyal and sincere Catholic press. 


LAYMEN IN CATHOLIC JOURNALISM 


There was the whole problem: to 
make the press effective, yet to keep it 
orthodox and within the control of the 
hierarchy. Brownson was a layman of 
whom bishops asked advice and support, 
but not all laymen had his ability and 
training. It was his opinion that the 
belonged in the hands of the 
clergy. But the clergy’s hands were al- 
ready filled. Their tasks were many 
and their 
Brownson: 


press 


numbers few. Observed 


That they have been able to do no 
more need not surprise us; that they 
have been able to do so much, and 
to do it so well, is the wonder. 


In the administration of the sacraments 
It was in their 
task of protecting the faithful in the 


they had to work alone. 


Faith and in leading others into the 
fold that laymen could act as auxili- 
aries to the clergy. Since lay journalists 
ordinarily have not theological training, 
they need but submit their writings to 
those who have. It is the business of 
lay journals to approve themselves to 
the pastors of the Chureh. It is only 
under that sanetion they have the ap- 
proval of the Holy See. 

In themselves, editors are not di- 
vinely commissioned teachers. Brown- 
son insisted that Catholie editors be al- 
ways conscious of the fact and not imi- 
tate the managers of secular papers 
who regard themselves “as so many 
commissioned to 
superintend all the affairs of both 
A Catholie publicist 


sovereign pontiffs 


chureh and state.” 


“does not set himself up as wiser than 
all his contemporaries or predecessors. 
He does not assume to be wiser or better 
than his spiritual chiefs.” A Catholic 
editor may call public attention to evils 
of the day, but he must discuss them 
without attempting to decide them. 
The role of deciding lies within the 
province of the hierarchy. 

Laymen ran great dangers in the 
Catholic press, but the editor of the 
Quarterly Review voted for the accept- 
ance of lay journalists long before Pope 
Benedict XV declared: 


It seems to us that nothing is more 
desirable than the number of those 
who can use their pen in a way rich 
blessings should increase. 

There was the other matter of lack 
of support. Even Brownson’s able 
journal had a low subscription list. 
Men dared to breach the frontiers, but 
not to resist the tide of the secular press. 
Brownson urged them to their duty. 
He was of the spirit of Pope Saint Pius 
X, who was to say many years later: 


I would make any sacrifice, even to 
the pawning of my ring, pectoral 
cross and soutane, in order to support 
a Catholic newspaper. 


SUCCESS THROUGH SACRIFICE 


In Brownson’s day a long struggle 
lay before the Catholic press in Amer- 
ica, and the victory is not yet complete. 
Brownson wrote: 


We know perfectly well that the 
press cannot with us assume its proper 
rank without much labor and sacri- 
fice, and not at all, unless its support 
is looked upon as a religious duty, and 
men undertake to sustain it for God’s 
sake. But in these times and in this 
country, we hazard nothing in saying 
that the support of the Catholic press 
is a religious duty, a duty to our 
(od and to our neighbor. It is an act 
of spiritual charity, which, if we love 
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God, we shall feel it not only our 
duty, but our pleasure to perform. 
The editor clamored for support. He 
knew that the Catholic population could 
not support the press as a luxury or a 
source of entertainment, but only from 
a sense of duty, “a nobler, and, in the 
long run, a stronger motive of action 
than devotion to interest or pleasure.” 

But how to overcome the evils ruin- 
ing society? By destroying the secular 


press? That was not Brownson’s way. 


We want a secular press. We want 
just such journals as these might be, 
just as much as we want any others. 
May we not hope that the develop- 
ment of the revolutionary and social- 
istic spirit in Europe, the terrible 
evils to religion they bring in their 
train, the present situation of the 
Church .. . will not be without effect 
on these secular editors, induce them 
to review their principles, to reex- 
amine them in the light of the true 
Catholic doctrine, and finally bring 
them into line with the Catholic press, 
to do valiant battle on the same side, 
against the same enemies, and for the 
same glorious but unpopular cause? 


REFORM BY APPEAL 
TO CHRISTIAN CONSCIENCE 


If we are few, then we must act as 
leaven and Christianize the whole mass. 
Such was the strategy which Brownson 
advocated—in keeping with the Gospel. 
Though the Chureh might wish many 
of the secular publications consigned to 
flames, she must depend upon civil law 
to enforee morality in print. Alone, 
the Chureh ean appeal only to Catholic 
consciences, and they must have the 
courage to follow her. 

The public now holds the place of 
patrons of the press which once was 
held by princes and nobles. They dare 
not support and elamor for a press in 
keeping with the inelinations of fallen 
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nature, but one addressing their Chris- 
tian consciences. There can be no other 
alternative. The press in this country 
must remain free, and to be good in its 
freedom, it must be conscientious. 


We have established the regime of 
liberty, and that regime, with its at- 
tendant good and evil, must be ac- 
cepted in its principles, and in all 
its logical consequences. If the press 
becomes a fearful instrument for evil 
in the hands of the heedless or ill- 
disposed, it is no less an instrument 
for good in the hands of the en- 
lightened, honest, and capable. The 
free press in the modern world is 
needed to defend the right, to advance 
the true, to maintain order, morality, 
intelligence, civilization, and cannot 
be given up for the sake of escaping 
the evils which flow from its abuse. 


Brownson did not mean the freedom 
sought by present-day papers, but the 
freedom of the children of God. 


We want the press free, independ- 
ent, as it regards the people and secu- 
lar authority; but as regards the 
Church, free only to do her bidding. 


It has no right to exist as an independ- 
ent institution, a sort of lay episcopacy. 
Only if it acts in keeping with the mind 
of the Chureh will it do much good. 
Yet, we must never forget that the 
great work itself which we want ac- 
complished is God’s work. Our first 
concern is to make ourselves worthy 
for His use. 


ur most effectual working will be 
praver to him that he will be pleased 
himself to work. A> single prayer 
offered in secret to Almighty God, by 
some devout soul, unknown to the 
world, shall effect more than our 
most elaborate articles or brilliant 
and stirring editorials. . .. The 
times are fearful; the dangers are 
thick and threatening. Let us, there- 
fore, betake ourselves to prayer, as 
the surest and speediest remedy. 


The New Vernacular Ritual 


lil. By JOHN J. DANAGHER, C.M., J.C.D. 


MATRIMONY 


The rubrics for the marriage cere- 
mony (No. 2) indicate that all mem- 
bers of the bridal party are to kneel 
for the beginning of the rite at the altar 
steps, and that only the priest and the 
servers remain standing for this portion 
of the ceremony. The instruetion or 
exhortation is to be given after the 
opening prayers have been recited. It 
does not seem that the exhortation 
given at this point in the Collectio 
Rituum* is strictly of obligation. The 
rubrics say that the sermon, if any, 
should be given at this time, and they 
also say that the exhortation printed in 
the new ritual may be used. The writer 
believes that, although one might have 
a personal preference for this exhorta- 
tion or for the more familiar version 
which it so closely resembles, the use 
of a similar allocution drawn from 
another source would be permissible 
here. If the priest may then address 
the couple in his own words, and if he 
is also permitted, but not required, to 
read the exhortation given in the Col- 
lectio Rituwum, it is reasonable to con- 





Father Danagher who conducts’ the 
Canonical Series and Questions Answered de- 
partments is professor of Canon Law at St. 
Thomas Seminary, Denver, Colorado. Prior 
‘o his work in the elassroom, Father Danagher 
had wide experience in parish work. 


" Collectio Rituum ad instar Appendicis 
Ritualis Romani pro Dioecesibus Statwim 
Foederatorum Americae Septentrionalis 
Bruce, Milwaukee, 1954). 


clude that he may likewise read to them 
2 suitable instruction or exhortation 
from some other approved manual or 
ritual. 

After the sermon or exhortation, the 
bridal party stands, and the actual 
marriage ceremony begins. In_ this 
ceremony the Ego conjungo vos must 
be said in Latin, although its English 
translation may then be given. Many 
will be grateful that the new ritual pro- 
vides a formula for the now frequent 
double-ring ceremony. The priest who 
assists at a marriage should be on guard 
to omit the designated brief portion of 
the blessing which is given toward the 
end of the ceremony, if the parties be 
of advanced age, and reference to future 
offspring might be out of place. 

In the rubrics, No. 10 gives a prayer 
to be recited if the marriage is not to 
be blessed. The blessing given in the 
course of the marriage ceremony is not 
the nuptial blessing. However, the 
rubrie just referred to indicates that 
even this blessing is to be omitted, and 
a concluding prayer substituted for it, 
if the nuptial blessing does not follow 
the marriage. Of course, the nuptial 
blessing is usually given during Mass, 
although by reason of apostolic indult 
it is sometimes permitted outside of 
Mass. Therefore, the proper under- 
<tanding of the rubric seems to be this. 

If the nuptial blessing is going to be 
conferred, either during Mass or out- 
Mass the priest should also 
recite the vernacular blessing found 
under No. 8 in the marriage ceremony. 


side of 
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If the nuptial blessing is not to be given, 
the blessing in the ceremony should 
also be omitted, and the final prayer 
found in No. 10 is to be recited in its 
stead. 

A remarkable concession is found in 
Chapter 3 of Title IV, where we have 
a vernacular version of the Latin 
nuptial blessing contained in the Missal. 
The new ritual thus allows us to give 
in English the nuptial blessing that is 
imparted in the very course of the holy 
sacrifice, after the Pater Noster and 
again before the Placeat. The Latin 
blessing does not have to be read. It 
is permitted to give the blessing solely 
in English, although it be during Mass 
and taken from the Roman Missal. 

What is to be said of the nuptial 
blessing extra Missam? The Code of 
Canon Law requires that the nuptial 
blessing be given only during the nuptial 
Mass.*” However, the quinquennial 
faculties granted to the local Ordinaries 
authorize them to grant permission for 
the conferring of this blessing outside 
of Mass.*' The faculty is subdelegated 
by many Ordinaries in their diocesan 
faculties, while in other places it will be 
given for particular cases upon applica- 
tion to the bishop. 

The Collectio Rituwum does not in- 
clude the nuptial blessing extra Missam, 
the rite for which is given in the Roman 
Ritual.*2 Does this mean that it is 
no longer permitted to give this blessing 
outside of Mass in the United States? 
It is clear from the rescript of the 
Sacred Congregation of Rites that no 
such prohibition has been enacted. 
Although we may wish that the new 
ritual contained a translation of this 


*” Canon 1101, §1 

"The Canon Law Digest. By T. Lincoln 
Bouscaren, S. J. (Bruce, Milwaukee, 1934— 
1954). Volume II, page 37. 

5 Rituale Romanum. (1952). Tit. 


VIL, 


form of the nuptial blessing, we are at 
least permitted to employ a vernacular 
version drawn from some other source. 
The rescript says explicitly: “In the 
nuptial blessing outside of Mass, to be 
given by apostolic indult when Mass 
is not celebrated, the prayers found in 
the Roman Ritual may be recited in 
the English language.” 

The Roman Ritual 
nuptial blessing to be used when Mass 


contains the 


is not said®* and includes also certain 
prayers to be recited over the newly 
married couple when the nuptial bless- 
ing is not permitted, whatever be the 
reason for its not being allowed.** The 
use of either formula requires an apos- 
tolic indult, which we have already seen 
is given by the quinquennial faculties. 
These have not been revoked by the 
Collectio Rituum, nor have the faculties 
of the various dioceses been abrogated 
by the new ritual.®* 

But where is the English translation 
to be found? One available source is a 
well known work that contains a ver- 
nacular version of the rites for the 
sacraments, blessings, and various other 
ceremonies of the Roman Ritual.** This 
work gives the English of both formulas, 
that is, of the nuptial blessing outside 
of Mass, and of the preces super con- 
juges.”? Because the Sacred Congrega- 
tion of Rites merely allows the vernac- 
ular to be used for these ceremunies, 
and does not require a specific version, 
any correct translation approved by a 
competent local Ordinary should be ac- 
ceptable for the rites in question. A 
large part of these blessings consists in 
the recitation of Psalm 127, an approved 
translation of which is given on page 240 


loc. cit. 

“op. cit., cap. 4. 

*® Cf. Canon 207, §1. 

*® The Roman Ritual in Latin and English. 
translated and edited by Philip T. Weller 
(Bruce, Milwaukee, 1948). 

7 ap. cit., Vol. I, pp. 470-475. 
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of the Collectio Rituum. Private trans- 
lations, no matter how accurate, are 
not authorized for liturgical rites. 
Therefore, the Ordinary’s approval 
should be sought for any translation, 
unless one chooses to avail himself of 
a vernacular version which has already 
received the approbation of a_ local 
Ordinary. 


A NOTE ON MIXED MARRIAGES 


The priest who is officiating at a 
mixed marriage should note the in- 
troductory rubric, which directs that, 
before the asking and receiving of con- 
sent from the parties, he is to give a 
brief talk or to read the preliminary 
exhortation, as he would for a Catholic 
marriage. Moreover, at the conclusion 
of the ceremony, he is directed to read 
to the couple the exhortation there 
In other 
words, if the Church has seen fit to 


given, or one that is similar. 


grant a dispensation for the marriage 
in question, the priest should not lose 
the opportunity to impress the parties 
with the sacred nature of the contract 
and of the state of life upon which they 
are entering. To confine the ceremony 
to a brief asking and receiving of con- 
sent can serve only to send away the 
parties, and especially the non-Catholic, 
with an unfavorable impression of the 
Catholie Church and her priests, which 
may serve to impede or to prevent the 
subsequent conversion to the faith of 
the non-Catholie husband or wife. 


SECTION ON BLESSINGS 


Part II of the Collectio Ritwum, en- 
titled Benedictionale, consists of various 
blessings that may now be given in the 
vernacular. Some have questioned the 
propriety of using these various bless- 
ings in English, because the rescript 
of the Sacred Congregation of Rites, 
printed at the beginning of the new 
ritual, makes no mention of them in 


its enumeration following upon the 
declaration: “The priest may recite in 
the vernacular only those things which 
follow.’’* At the risk of some repeti- 
tion, we shall devote some attention 
to this point. 

Like any statement in a legal docu- 
ment, the words just quoted must be 
taken in context. The reseript of the 
Sacred Congregation says that the per- 
mission of the Holy See was sought, 
in the name of and by the authority of 
all the Archbishops and Bishops of the 
United States, for use of the vernacular 
in designated prayers in the adminis- 
tration of certain sacraments, namely, 
Baptism, Extreme Unetion and Matri- 
mony, and in obsequies for the dead.*® 
If there had been presented to the Holy 
See nothing more than a petition to use 
Knglish in administration of the sacra- 
ments specified and in funeral services, 
we might well question the insertion 
of various blessings into the Collectio 
Rituum. However, there was more to 
the case than this. 

The rescript also says that there was 
submitted to the Sacred Congregation 
of Rites a sample copy of the ritual, 
use of which was being sought, and 
that in this sample or proposed ritual 
were included in the vernacular those 
rites and prayers which a special liturgi- 
cal commission had judged it opportune 
to render into English. It was this so- 
‘alled manuscript copy of the vernac- 
ular ritual for which the approbation 
of the Holy See was asked. 


SS “Sacerdos vernacula lingua proferre potest 
ea tantum quae sequuntur . . .” 

sash enixe adprecatus est, ut de Sua 
suprema  Auctoritate, in  admunistratione 
quorundam Sacramentorum, Baptismi nempe, 
Extremae Unctionis ac Matrimonit, necnon in 
Exequiis Defunctorum, usum linguae anglicae 
in determinatis precibus indulgere benigne 
dignaretur ae cs 

me | Quam Rituum Collectionem, ad 
instar Appendicis Ritualis Romani ita con- 
cinnatam, Sacrorum Rituum Congregationis 
judicio, pro opportuna approbatione rever- 
enter subtecit.” 
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In other words, the Ordinaries of 
the United States did not merely ask 
permission to draw up a new ritual. 
There was presented in their name a 
vernacular ritual already drawn up,®! 
and approbation was sought for this 
ritual. Moreover, the Sacred Congre- 
gation of Rites did not ask that a ver- 
nacular ritual be prepared and = sub- 
mitted for examination. Rather, it 
directed that two copies of the afore- 
said ritual should be sent to the Holy 
See after it had been published.*- 

It is in this context, therefore, that 
we must consider the itemized list of 
directions given in the reseript from 
Rome. That document did not profess 
to give by name and in detail each and 
every point to be ineluded in the ver- 
nacular ritual, nor should we expect 
such details to be contained in the re- 
script of approval, when these changes 
could be made in the body of the ritual. 
For example, there was removed the 
suggested prelude to the exoreisms at 
baptism, “Wicked spirit, I now adjure 
you.” The words of the priest to the 
sponsors, “Recite the Profession of 
Faith,” were changed to read, “Say 
the Apostles’ Creed.” Likewise, the 
priest is to direct the sponsors to “say 
the Our Father” rather than to “say 
the Lord’s Prayer,” as originally pro- 
These are only examples of the 
various minor omissions and modifica- 
tions that took place before final ap- 
probation of the new ritual was granted. 

In some instances, the Collectio 
Rituum permits the vernacular (by its 
placement in a parallel column) where 
it was not requested in the manuscript 
copy of the ritual. For example, this 


posed. 


miab juzta exemplar a Commissione 
, 


speciali liturgica exaratum 

=“Iniungitur insuper onus transmittendi ad 
S. Rituwm Congregationem duo exemplaria 
praefati Ritualis, postquam typis editum 
fuerit.” 
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change is found in the words recited by 
the priests when he touches the ears 
und the nostrils of the infant before 
baptism. English alone may be used 
for this part of the ceremony. By con- 
trast the ritual as proposed would have 
allowed the use of either Latin or 
Knglish in the recitation of the three 
long prayers that follow the actual 
anointing of a dying person. In the 
Collectio Rituum the vernacular was 
removed from its parallel column and 
was placed in a footnote, so that the 
Latin prayers must be recited, and the 
vernacular version of them may be 

This change 
is in aecordance with the direction 
given by the Sacred Congregation of 
Rites, which emphasized it by under- 
lining or italicizing the words of the 
resecript which require this change.™ 

We find another change made in the 
ritual in accordance with the specific 
order of the Sacred Congregation. The 
manuscript copy of the ritual replaced 


recited before or after. 


the Ego conjungo vos of the Roman 
Ritual’s marriage ceremony — with 


another formula, and also allowed the 
blessing of the ring to be given in either 
Latin or English. The Holy See, not 
approving of these proposals, allowed 
the use of English throughout the mar- 
riage ceremony, but made an exception 
for the blessing of the ring and the 
Ego conjungo vos.** A similar change 
was made in the funeral serviee. The 
original proposal was that Latin or 
English could be used throughout. As 
approved by the Holy See, the ritual 
is limited to Latin for the prayers and 


"In ordine administrandi Sacramentum 
Extremae Unctionis, latina tantum lingua 
adhibeatur in oratione impositionis manwum 
super infirmum, in verbis unctionum et in 
orationibus subsequentibus.” 

*“In  celebratione Matrimonii — lingua 
anglica sacerdos uti potest ad omnia, praeter 
henedictionem anuli et formulan ‘Ego coni- 
ungo vos... 2” 
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absolutions that take place in the 
church after the Requiem Mass, in 
aecordance with the restriction placed 
by the Congregation, which 
allows prayers in the vernacular to be 
said after the official, liturgical rite has 
been completed. 

No such directions were given for the 
blessings in Part II of the Collectio 
Rituum, because there was no need for 
them. As will be seen shortly, only a 
few comparatively minor changes were 
made in the blessings proposed with 
the manuscript copy of the new ritual, 
und none of these restricted the recita- 
tion of the prayers to Latin. The see- 
tion on blessings was ineluded in the 
exemplar sent to Rome, and this section 
remained part of the ritual approved 
by the Sacred Congregation of Rites, 
after due examination. Special facul- 
ties from the Supreme Pontiff and dili- 
gent study of a ritual actually pre- 
sented to the Saered Congregation are 
not consistent with mere approval of 
a proposal to draw up a vernacular 
ritual.’ The 
use of these terms indicates approba- 
tion of the ritual presented to it, sub- 
ject to the modifications and _ restrie- 
tions expressed in the giving of that 
approbation. 


Sacred 


Sacred Congregation’s 


OBSERVATIONS ON PARTICULAR 
BLESSINGS 


Among the blessings in the new ritual, 
No. 7 gives the brief formula for attaeh- 
ing the Dominican blessing to rosaries. 
We must not overlook the fact special 
faculties are needed to give this bless- 
ing with its attached indulgences. The 
formula in the Collectio Rituum is only 
for the use of those priests who have 


©«Sacra porro Rituum Congregatio, utendo 
peculiaribus facultatibus sibi ab Ipso Sanctis- 
simo Domino nostro tributis, exhibito Rituali 
diligenti studio perpenso, prae oculis habitis 
hodiernis circumstantiis . = 


these special faculties. It should also 
be pointed out that similar faculties 
are required to enroll anyone in the 
brown Seapular of Our Lady of Mount 
Carmel (No. 23). Likewise, special 
permission is needed from the bishop 
to bless a national flag, using the 
No. 26. It would seem 
reasonable to understand that an Ordi- 
nary’s approval of the Collectio Ritwum 
for use in his diocese would implicitly 
include permission for the priests of the 
diocese to confer this blessing, although 
explicit granting of permission would 
remove any oceasion for doubt. This 
blessing, as well as that over a sick 
child (No. 22), have been added in the 
Collectio Rituum. They were not in 
the manuscript copy sent to the Holy 
See. 


formula in 


No. 10 gives the blessing for homes 
outside of Paschaltide, while No. 11 
provides the formula to be employed 
on Holy Saturday and during the rest 
of the Easter season. The Code of 
Canon Law reserves to the pastor or 
to his delegate the right to bless homes 
on Holy Saturday, or on whatever 
particular day is set aside for that 
function by local usage.®* This blessing 
is not reserved to the pastor on other 
days throughout the year, and special 
faculties are not then required for it. 
However, he who confers the blessing 
should use a surplice and stole, or at 
least a stole, as well as sprinkling the 
house with holy water. All of these 
things are called for by the rubrics of 
both Roman Ritual and Collectio 
Rituum. 

Permission was originally asked to 
give in English the blessing of throats 
on February 3, the feast of St. Blaise. 
The ritual approved by the Holy See 
grants even more than that, by per- 
mitting also that the candles used for 


“Canon 462. n. 6 
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this ceremony may be blessed in the 
vernacular (No. 13). This special 
blessing is required by the rubrics for 
the candles that are used to confer 
this blessing. Consequently, one should 
not bless throats with candles that have 
been given only an ordinary blessing, 
or which have not been blessed at all. 


FUNERAL RITES 


Whereas the Roman Ritual speaks of 
the procession to the home of the de- 
ceased to bring the body to the chureh,** 
the Collectio Rituwum recognizes the 
widespread custom in the United States 
of keeping the body at a funeral parlor, 
instead of at the family home. There- 
fore, the introductory rubries for the 
funeral service say that the priest goes 
either to the home or to the place where 
the body is laid out. 

The ceremonies that are held before 
the offering of the holy sacrifice of the 
Mass are divided into three sections: 
a) in the home of the deceased, or 
where the body is at the time; b) pro- 
cession to the church; ¢) in the church. 
The second paragraph of the rubries 
directs that “this part of the rite, if 
it not be performed in the home or 
where the body is laid out, should take 
place in the vestibule of the church.” 
This directive refers only to the very 
first section of the prayers. It does not 
include the Wiserere, which is said or 
chanted during the procession to the 
church, when this takes place. 

The first prayer to be said in the 
vestibule, if the priest has not gone 
to the home or the funeral parlor for 
this portion of the ceremony, is the 
psalm De profundis, with its antiphon 
and prayer. Then would follow the 
Subvenite, which is to be recited at 
the entrance of the church. The rubrics 
make it clear that the De profundis 


"Tit. VIII, cap. 3, n. 1. 
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recited 
Subvenite, 


should be before the priest 
begins the and that the 
Miserere does not have to be said when 
the priest receives the body at the 
church instead of going to the home 
or to the mortuary. Because Latin and 
English are found side by side for these 
prayers, it is permitted to recite them 
only in the vernacular. 

However, for the rites held in the 
church after Mass has been celebrated, 
a different rule applies. The various 
prayers and absolutions of that part of 
the ceremony are given in translation 
at the bottom of the respective pages. 
In the administration of the sacraments, 
this would indicate that it is allowed 
to read the English version before or 
after the Latin recitation of the indi- 
vidual prayers. For the prayers of 
absolution over the corpse this norm 
The reseript 
of the Sacred Congregation of Rites, 
by which the Collectio Rituum was ap- 
proved, says not only that the prayers 
and absolutions of the funeral rite are 
to be said in Latin, but also that it 
is permitted to read an English transla- 
tion of them when this rite has been 
completed.6* This does not contradict 
the rule given in the Praenotanda of 
the new ritual, which permits reading 
the English immediately before or after 
exorcisms, anointings, and sacramental 
forms. The rule is different for these 
and for the rite of burial. In the latter, 
the entire rite (in the chureh after 
Mass) is to be completed before the 
priest English of 
prayers and absolutions. 


does not seem to apply. 


reads the those 


We say that the restriction applies 
only to the rites that take place in the 


*“In Exequiis peragendis pro fidelibus de- 
functis, sola lingua latina preces et absolu- 
tiones peragit debent. Nihil tamen_ vetat 
quominus, hoc ritu absoluto, vulgari lingua 
aliae addantur preces, pro opportunitate et 
loci ab Ordinarus determinandae et ab ipso 
sacerdote recitandae.” 
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church immediately after Mass, because 
the prayers before and after that see- 
tion are given in parallel columns, 
which means that they may be read 
only in English, if the priest so desires. 

The Collectio Ritwum permits either 
the Latin or the English to be read for 
the prayer said at the cemetery, if the 
The new 
ritual seems to imply that the body is 


grave has not been blessed. 


not placed in the grave until the cere- 
mony of blessing has been completed, 
although the Roman Ritual does not 
make this distinction.®® So far as the 
writer knows, it is customary in most 
places to lay the body immediately 
other supports 
placed over the top of the grave, and 


upon the boards or 
for the customary prayers to be started 
whether include the 
In some 
is the practice during the 
prayers at the graveside to lower the 
hody partially or completely into the 
grave; in other localities, this practice 
does not exist. From experience with 
both procedures, the writer does not 
often adds 
emotional strain 
undergone by the relatives of the de- 
Independently of this per- 
sonal preference, however, we do not 
believe that the new ritual imposes 
an obligation of lowering the body into 
the grave during the last prayers, de- 
spite the fact that No. 13 of the rubrics 


at once, these 
blessing of the grave or not. 


places it 


favor the custom, which 


needlessly to the 


ceased. 


says: “Tunc corpus sepulchro im- 
mittitur.” 
The rubries for the rites at the 


(No. 14) direct that the 
sermon, if one is to be given, should 
take place immediately after the Bene- 
dictus and the Ego sum. This should 
be understood to apply only to the brief 
talk which might be given at the 
cemetery. The ritual does not forbid 


cemetery 


met se VI, cap. 3, n. 12. 


the custom of giving a suitable sermon 
in the chureh before the body is carried 
to the cemetery. 

The four prayers in English, which 
it has been customary in many places 
to recite at the end of the rites in the 
cemetery, are now incorporated into 
the liturgical ceremony of the Collectio 
Rituum. Apparently the first two 
prayers in English are not obligatory, 
but, if said, they should be recited in 
indicated.” The last two 
prayers, those for the bystanders at 
the grave, do seem to be of obligation, 
and the burial rite for children explic- 
itly directs that they should always 
be said.7' The new ritual has nothing 
about the recitation of prayers during 
the procession returning to the church. 
Usually there is no such procession in 
the United States, especially where 
chureh and cemetery are not adjacent, 


the order 


as is frequently the case in this country. 
However, there is no prohibition against 
reciting several Our Fathers and other 
appropriate prayers, according to the 
existing custom of the locality, after 
completion of the other rites. 

Of the burial rite for children, we 
may point out that the Collectio 
Rituum speaks of the offering of a 
votive Mass of the Angels, where this 
is customary.” This votive Mass is 
not required, and it is explicitly stated 
that the ordinary rubries are to be 
observed in the offering of any Mass 
that is said on this oceasion. At the 
very end of the rite, as we have pointed 
out earlier, the priest is directed always 
to say the two prayers for the by- 
standers at the grave. 


WEDDING ANNIVERSARIES 


The blessing for wedding anniver- 


age 225. 
2 Page 2 a. 
7 Page 229, n. 4. 
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saries that is given in the Collectio 
Rituum does not correspond exactly 
to that which is given in the Appendix 
to the Roman Ritual of 1952." The 
title in the Roman Ritual describes the 
blessing as one to be given after twenty- 
five or fifty years of married life. It 
also directs that, if the parties wish to 
give thanks in chureh for the blessings 
of their married life, the priest is to 
be garbed in sacred vestments, and that 
he should celebrate Mass for them after 
a brief appropriate sermon. The Mass 
pro sponsis may not be said, but the 
votive or other Mass celebrated on that 
occasion enjoys the same _ liturgical 
privileges as the ordinary nuptial Mass. 
The Ritual states that a votive Mass 
of the Most Holy Trinity or of the 
Blessed Virgin Mary may be said, and 
that the prayer pro gratiarum actione 
is to be added under one conclusion to 
the prayer of the Mass. After the last 
Gospel of the Mass, the celebrant re- 
moves his maniple, and then confers 
the blessing given in the Roman Ritual. 
Of course, this blessing must be in 
Latin. 

The Collectio Rituum, on the other 
hand, gives an anniversary blessing 
that does not necessarily have to be 
conferred in connection with the holy 
sacrifice of the Mass.** If the blessing 
be given apart from Mass, the priest 
wears a surplice and a white stole. If 
Mass is to follow the blessing, the priest 
wears the sacred vestments, except for 
the maniple. In this case, the blessing 
takes place first, and is followed by 
the Mass of the day, or, if the rubries 
permit, by a votive Mass of our Blessed 
Mother. The recitation of the Te 
Deum at the end of Mass is optional. 
Both this hymn and the prayers of the 


actual blessing may be said in the 


7 Appendix, Part IL. 
* Page 238 
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vernacular. 

There is some uncertainty as to 
whether or not this blessing may be 
given on other than the twenty-fifth or 


fiftieth wedding anniversaries. The 
Roman Ritual limits its blessing to 


those two occasions, while the title of 
the blessing in the vernacular ritual 
Despite 
the reference to jubilees, the English 
heading calls the rite a “blessing for 
wedding anniversaries,” and the intro- 
ductory rubries say only that it is n 
blessing for couples who wish to cele- 


speaks of Nuptis Jubilaeis. 


brate anniversarium 
seems, therefore, that the blessing in 
the vernacular ritual, although in- 
tended primarily for use on the twenty- 
fifth and fiftieth anniversaries, is not 
limited to them, and that it may law- 
fully be conferred on other wedding 
anniversaries, if the parties request it. 
It should be noted that both the Roman 
Ritual and the Collectio Rituum allow 
any priest to confer the anniversary 


nuptiarum. It 


blessing. The nuptial blessing, on the 
contrary, is to be given only by a priest 
who could lawfully and validly assist 
at the marriage of the couple receiving 
the blessing.™ 


CONCLUDING REMARKS 


It has been pointed out earlier that 
the new vernacular ritual requires for 
its lawful use the approbation of the 
Ordinary of the place where it is being 
employed, because the Sacred Con- 
vregation of Rites permits use of the 
vernacular ad mentem Ordinarii. May 
x priest from another diocese make 
use of the approval of his own Ordinary, 
and of the regulations established by 
him, to use the new ritual in a diocese 
where he is visiting? In accordance 
with the conditions laid down by the 
Holy See in its approval of the new 


®Canon 1101, §2. 
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ritual, We must say that a visiting priest 
is bound by the regulations of the place 
where he is, and where he is administer- 
ing the sacraments or performing other 
rites. If the Ordinary of that place has 
established any special regulations, or 
has placed any restrictions upon the 
use of the Collectio Rituum, the extra- 
diocesan priest is obliged to observe 
His use of the 


them. vernacular is 


lawful only in so far as it corresponds 
to the directives of the local Ordinary, 
to whom the Holy See has committed 
the decision as to use of the new ritual 
in his territory.“ 


* A report in the National Edition of the 
Register at the end of July stated that full 
approval for use of the Collectio Rituum had 
been given in four archdioceses and thirteen 
dioceses, with partial approval being given 
in one archdiocese and five dioceses. 
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Catholicism—T otalitarian 
or Tolerant? 


By LESLIE RUMBLE M.S.C., S.T.D. 


l, THE UNITED States the frag- 
mentation of Christendom is exempli- 
fied as in few others. By this expres- 
sion is not meant, of course, the dis- 
ruption of the Church. No Catholic 
can admit that the divinely-guaranteed 
unity of the Church has in any way 
been impaired by any schisms in 
Christendom. 
tial divisions in the Church. 
‘an be only divisions from it. But 
Christendom is indeed divided, the 
Catholic Church finding herself in the 
midst of hundreds of non-Catholic sects 
divided from her and divided from one 
another. And nowhere, as has been 
evident than in 


There can be no essen- 
There 


said, is this 
America. 
Whence came this confusion and 
chaos? We know that it is the logical 
result of the principles of the 16th cen- 
tury Protestant reformers, with their 
Bible-only religion, their individualism 
of private judgment, their subjectivism 


more 


of a personally-experienced salvation, 





Father Rumble has been introduced to our 
readers in four earlier articles. He has gained 
an international reputation for his many 
works, analyzing teachings opposed to the 
Chureh, as well as for his weekly radio pro- 
gram in Australia in which he answers objec- 
tions to the Church. Himself a convert to the 
Church and son of an early-day Witness of 
Jehovah who later renounced the erratic sect, 
Dr. Rumble has devoted a lifetime of research 
to the teachings of other sects. He is per- 
haps best known for his Radio Replies Press. 


and their doctrine of an _ invisible 
Chureh. And we know that these things 
meant the rejection of an authoritative 


visible Church, emancipation from 
which was regarded as a_ liberation 


from servitude and the attaining of 
“the glorious freedom of the sons of 
God.” Such is the Protestant tradi- 
tion. 

Is it a matter for wonder, then, that 
in our own days the resurgence of 
against the authoritarian 
character of the Catholic Church 
should so readily appeal to hosts of un- 
thinking and prejudiced Protestants? 
The prediction of the dire results liable 
to follow upon any access of “Catholic 
Power” has an effect upon them not 
far removed from that which we ex- 
perienced as small children when we 
had read to us Little Orphan Annie’s 
breathless warning: “An’ the Gobble- 


propaganda 


uns’ll git you ef you don’t watch out!” 
THE TOTALITARIAN MONSTER 


The case against us is made worse 
by the political twist given to the 
dread word “totalitarianism” whieh un- 
scrupulous anti-Catholic propagandists 
so constantly use in their references to 
Catholicism. 

It is necessary to speak of this po- 
litical twist because there is a sense in 
which the word “totalitarian” can 
rightly be Church. 
Scholarly Protestant theologians have 
not been left unaware of this as a result 


applied to the 


ome 





CATHOLICISM—TOTALITARIAN OR 


TOLERANT? 





of their study of the New Testament, 
even though they have failed to see 
that what they declare to be essential 
to the Chureh established by Christ is 
to be found only in the Catholie Church. 

Thus the Anglican, the Rev. T. M. 
Parker, writes: 


Totalitarian the Church must be 
in one sense; she must be able to de- 
mand the unlimited devotion of the 
whole personality of her members. 
This fact becomes more and more ob- 
vious today, as it becomes apparent 
that only such a body, and not a 
mere debating club which neither 
asks for acceptance of her dogmas 
nor extends her moral demands to the 
whole life of man, can hope to stand 
against totalitarian paganism.! 
Kven more astonishingly we find the 

Congregationalist scripture — scholar, 
Prof. C. H. Dodd, after rejecting the 
political totalitarianism of Absolute 
States, insisting upon the necessary re- 
ligious totalitarianism of the Church: 


There is no Christian warrant 
for saying the community as such... 
has an absolute claim upon the indi- 
vidual. . . Only the community 
which is the body of Christ has such 
a claim, just because it is ‘“Christ’s”’ 
body. Rightly understood, therefore, 
the Chureh is the one society which 
can make total demands upon its 
members without being totalitarian, 
because it is not a self-determining 
sovereign power. It is entirely sub- 
ordinate to ends beyond itself, the 
end of Christ.* 

Such an insight into the true nature 
of the authoritative claims of the 
Chureh is, however, confined to but a 
few among even Protestant theologians. 
It is far beyond the reach of the rank 
and file of Protestants generally; and 
it is the easiest thing in the world for 
propagandists of the Paul Blanshard 
type to play upon their prejudices and 


1 The Re -Creation of Man, p. 105. 
* Gospel and Law, pp. 35, 36. 


fears, building up in them a dread and 
hatred of a “powerful, unscrupulous 
and intolerant Rome.’ And they en- 
gage in doing so with almost a malig- 
nant enthusiasm. 

There is no need to discuss here at 
any length the activities of these people. 
Our present concern is with the reac- 
tions of Catholics to the resultant and 
widespread increase of active opposi- 
tion to Catholicism. 

There are Catholics who, over-sensi- 
tive to the weight of hostile opinions 
around them, have entertained and 
have not hesitated themselves to ex- 
press misgivings concerning the teach- 
ings of the Chureh on the subject of 
religious toleration. But the cause of 
such misgivings is not always merely 
over-sensitiveness to prevalent antip- 
athy. Where that is the case, there is 
no remedy save to rise above undue 
timidity, accepting fully the uncomfort- 
able privilege of belonging to an un- 
popular religion. When, however, mis- 
givings are due to a misunderstanding 
of our basie Catholie principles, such 
misgivings can be allayed only by a 
dispelling of inadequate and inaccurate 
ideas on the subject; and it is with diffi- 
culties belonging to this latter category 
that this present article attempts to 
deal. 


ROME AND THE SECULAR ARM 


The Catholics under consideration 
are good, intelligent and ordinarily well- 
instructed members of the Church. 
They know quite well what is meant by 
the dogmatic intolerance of the Church, 
fully realizing that the word dogmatic 
in this context has nothing to do with 
arrogant and over-confident self-asser- 
tion, but merely means that the Catho- 
lie Chureh, conscious of the divinely- 
revealed truth of all her defined articles 
of faith, cannot admit as also true any 
doctrines opposed to them. 
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They realize quite clearly, too, that 
the intolerance associated with the ex- 
pression is restricted to her attitude 
toward error as such, in no way in- 
cluding the persons of those who happen 
to be in error. There is no question of 
any resentment against 
happen to think differently from our- 
selves, nor of any desire to persecute 
them in any way at all. 


people who 


It is not from the foregoing aspects 
of the subject, therefore, that difficulties 
arise. But what imake some 
Catholics uneasy is the charge, re- 
peatedly thrown in their teeth, that 
the Catholic Chureh has never re- 
nounced the principle that in a pre- 
dominantly Catholic country she has 
the right to invoke the help of the 
secular arm in defence of her teaching 
and prerogatives. They would like to 
be able to say that the Church repudi- 
ates the charge that she makes today, 
whatever may have been the case in the 
past, any such claim as that whieh her 
enemies attribute to her. 


does 


The grim fact is, from their point of 
view, that they can quote no official 
declaration to that effect; nor at first 
sight, according to the popular impres- 
sion that “Rome never changes” as far 
as her principles are concerned, does 
there seem any likelihood of their being 
able to do so in the future. But is not 
such a change of circumstances pos- 
sible that the Chureh, without altering 
her principles, and even beeause of her 
principles, will feel obligated to adopt 
an altogether new attitude toward the 
activities of non-Catholie — religious 
bodies? That. will demand considera- 
tion in due course, after a brief re- 
view of the Catholic position independ- 
ently of probable changes in the world. 

Aceording to Catholic principles, it 
must be remembered that man is not 
only an individual, but also a social 
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being of his very nature. Socially, 
therefore, as well as privately, he is 
obliged to profess and practise the true 
religion, granted his knowledge of it. 
If a state, then, is predominantly Catho- 
lic, rulers and ruled alike being al- 
most entirely Catholic, that State would 
be obliged officially to profess and prac- 
tixe the Catholie religion. Moreover, 
in the civie order, those Catholies who 
are entrusted with the government of 
the country are obliged to defend the 
Catholie religion of the citizens against 
all efforts to rob them of that gift of 
God, and against all disturbances of 
the peace by anti-Catholic agitators. 
But in the exercise of that duty on 
the part of the State, Catholic principles 
do not demand that the secular arm 
should impose penalties for any opposi- 
tion precisely to herself as a Church, or 
for any purely religious aberrations. 
It is in so far as the just laws of the 
State are infringed that the State has 
the right and the duty to vindicate its 
authority and punish law-breakers. 


THE PROTESTANT RETORT 


These principles, under the cireum- 
stances to which our discussion has so 
far been restricted, are perfectly sound 
in themselves, and the Catholic Church 
cannot and will not renounce them. As 
we shall see later, such circumstances 
helong to an order of social relation- 
ships which in practice are rapidly be- 
coming non-existent. But the prin- 
ciples themselves, in their proper set- 
ting, are Catholic principles; and they 
must still be defended as principles 
against the traditional opposition to 
them on the part of the Church’s 
enemies—an opposition no less vocifer- 
ous in our own days despite its having 
been rendered simply an anachronism 
by the passage of time and the altered 
international situation. 
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The obsolete thinking of Protestants 
still produces the argument that if the 
Catholic Church reserves the right to 
restrict propaganda on religious matters 
where she has the power to do so, 
Catholics must not complain when they 
themselves become the victims of re- 
strictions in modern non-Catholic coun- 
tries. But there never was any sound 
basis for that argument. It offended 
against both justice and logic. 

Take first the question of justice. 
Even if it were wrong—which we do not 
grant—but even if it were wrong for 
a given Catholic State to restrict non- 
Catholic propaganda, it would not 
therefore be right for other and non- 
Catholic countries to penalize Catho- 
lies within their localities. While they 
continued to grant what they believed 
to be just freedoms, they should at most 
exert all possible and lawful influence 
to persuade what they regarded as the 
offending Catholic State also to grant 
such freedoms. 

Again, it would be unjust to punish 
the wrong persons by restricting the 
liberty of Catholic people in another 
country altogether, Catholics who had 
never set foot in the supposedly offend- 
ing Catholic State and who had nothing 
to do with shaping its policy. If a 
Buddhist in Ceylon flogged a white man, 
that would not justify some other white 
man in flogging a totally different Bud- 
dhist in the U.S.A., the first he hap- 
pened to come across! 

As for the logie of the case, condi- 
tions prevailing religiously in an en- 
tirely Catholic State are quite different 
from those in a non-Catholic State. 
In the Catholic State, all are convinced 
that they are certainly in possession of 
the one true religion. They deem it 
their bounden duty to safeguard that 
religion, any compromise involving the 
very rights of God Himself and not 


merely their own interests. On the other 
hand, in non-Catholic countries, as a 
result of the principle of private judg- 
ment, a multiplicity of religious bodies 
has developed, none of which claims in- 
fallible certainty that it possesses the 
full truth, and to none of which could 
the non-Catholic country concede the 
legal right to hold the field alone. The 
only possible position for such a State is 
to recognize legally the equality of all 
cults and grant tolerance to all, pro- 
vided they avoid creating public dis- 
turbances of the peace. In such a 
country the Catholie Church must be 
content to put up with the non-recogni- 
tion of her as a divine institution, and 
to avail herself of such liberty as human 
legislation grants without exception to 
all religions. 

“FREEDOM OF CONSCIENCE” 

The classical Protestant charge is 
that Catholies, with their logic, offer a 
mere debating answer to all complaints. 
Catholics, they say, pretend that when 
they demand liberty for themselves in 
the modern non-Catholic State they are 
appealing to that State’s own prin- 
ciples of freedom of religious conscience, 
not to their own Catholic principles 
which these States reject. 

It must here be remarked that “free- 
dom of conscience” does not come into 
the case. Freedom of conscience is in 
no way opposed to Catholic principles. 
In fact, the Catholic Church insists that 
a man must be free to follow his con- 
science and that he is obliged to do so 
even if, through no fault of his own, it 
be an erroneous conscience. For that 
reason, in the most Catholic of Catho- 
lie States absolute freedom must be 
granted to all non-Catholics to practise 
their own religion according to their 
own conscientious convictions. 

The problem, therefore, must be kept 
to freedom of religious propaganda, the 
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effort to persuade people to adopt a 
religion other than that already pro- 
fessed. And it is not a mere debating 
point to say that it is intelligible that 
a country in which all believe the 
Catholic religion to be the true religion 
should object to the introduction and 
propaganda of other religions; while it 
is unintelligible that non-Catholic coun- 
tries, which accept the idea that one 
religion is as good as another, should 
object to efforts to persuade people to 
accept any one of the existing religions, 
even the Catholic religion, rather than 
another. The only reasonable attitude 
of such a State would be: “If anyone 
wants to be a Catholic rather than any- 
thing else, let him!” 


UNJUSTIFIED FEARS 


Here, however, there emerges the 
great Protestant doubt. What if, in 
the modern non-Catholic country, such 
as here in America, Catholics, profiting 
by the freedom granted them, were to 
make such progress and become so 
powerful a majority that they could 
control legislation? Would they re- 
strict the freedom of Protestants to 
continue preaching and continue trying 
by every means to propagate heresy— 
conceived by them, of course, to be the 
truth? 

To allay these Protestant fears there 
are Catholics who suggest that the 
Catholic Church should openly pro- 
claim that, having enjoyed in such 
countries the benefits of complete re- 
ligious toleration, she herself believes 
that she is under a strict moral obliga- 
tion to continue the same policy. They 
have even made the sweeping state- 
ment that if the Catholic Church ex- 
pects in all circumstances freedom under 
modern non-Catholic governments, she 
should declare her own sincere belief 
in the rights of non-Catholic religious 


4 


bodies in all conceivable circumstances 
to propagate their opinions, she herself 
relying solely on the objective truth and 
superiority of her own teachings to 
carry the day! 

But it really can’t be done. While 
we declare the Protestant fears to be 
quite unfounded, equally we must re- 
ject the way in which these Catholics 
suggest that we ourselves should re- 
spond to them. 


UNWARRANTED CONCESSIONS 


Why cannot the Catholic Church 
make such concessions? Because she 
cannot say what is untrue; nor can she 
compromise basic principles. 

She cannot declare her belief in the 
right of non-Catholic denominations to 
propagate their opinions. For she can- 
not proclaim as her belief what is not 
her belief. Holding that specifically 
non-Catholic religious teaching is false, 
she is compelled to deny that there can 
be any strict right to propagate false- 
hood. 

What can be admitted is that the 
Catholic Church herself, and the State 
also in the civil order, have the right 
to tolerate the propagation of false 
teachings where, in certain cases, the 
higher law of the common good de- 
mands such toleration. Thus Our Lord 
Himself gave the parable of the field 
sown with good grain, but over-sown by 
an enemy with cockle or tares. In the 
parable the workers were bidden to 
tolerate the growth of the cockle to- 
gether with the good grain, lest the good 
plants should be uprooted with the 
weeds. Things could be sorted out 
finally at the harvest. The Catholic 
Church could at most proclaim her sin- 
cere conviction that she had the moral 
right and even the duty to adopt a 
similar attitude. 

This rules out the suggestion that she 
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should proclaim her own conscientious 
conviction that she should grant com- 
plete liberty in all conceivable circum- 
stances. 

There are conceivable circumstances, 
even though realizable only in a dream- 
world, in which the Catholic Church 
could not grant any right to propagate 
non-Catholie religious doctrines. Ever 
we come back to the principle that the 
Catholie Church is obliged to maintain 
God’s rights. Knowing the Catholic 
religion to be the one true and divinely- 
revealed religion, she can never grant 
that anyone has the objective right to 
pit false doctrines against what God has 
revealed to be true. 

Take our “dream-world.” Let us 
suppose that everyone on the face of 
this earth was a convinced and fervent 
Catholic. All men without exception, 
to whatever nation they belonged, 
firmly believed the Catholic religion to 
be the religion given to mankind by 
God. If a “man” came here from the 
planet Mars and said that, among other 
things, he wanted humanity to accept 
a religion different from that which all 
men on earth knew that God had given 
them, the Catholic Church would cer- 
tainly fail in her duty to God if she 
said: “That's all right. Goahead. You 
have complete freedom to persuade as 
many as you can to forsake the religion 
God has given us and to substitute 
your own for it!” : 

The idea that the Catholie Church 
should rely solely on the objective truth 
and superiority of her teachings to 
carry the day is fallacious. That sug- 
gestion would be sound if every human 
being at all stages of life were endowed 
with sufficient education and keenness 
of intelligence to perceive the objective 
truth to be the objective truth the mo- 
ment it was put before him; and also to 
perceive at once the error of any con- 


trary teaching as soon as he encountered 
it. But human beings are not built that 
way. Also there is question, not only 
of intelligence, but also of the will which 
can be corrupted by allurements, so 
that often enough it is prepared to for- 
sake even the known truth, sacrificing 
conscience for what appears for the 
time being to be convenient. However 
reliable objective truth may be in itself, 
it cannot be said that human beings 
need no safeguards against their own 
unreliability. 

But now, having cleared up those 
misconceptions, what of the suggestion 
that, having enjoyed the benefits of 
complete toleration in a modern non- 
Catholic State, the Catholic Church 
should at least continue that same 
policy, were her progress such that she 
eventually attained to a position of 
controlling authority? Here the posi- 
tion will seem a much happier one to 
our non-Catholic neighbors. 


SIGNIFICANT WORDS OF 
CARDINAL GIBBONS 


From the. very beginning, America, 
as well as my own more recently settled 
Australia, welcomed to its shores Eu- 
ropean peoples professing very different 
forms of the Christian religion and of 
other religions. Now it is quite certain 
that if ever Catholics did attain to a 
position of majority-control in such 
countries where a multiplicity of re- 
ligions had ever been the accepted thing, 
the Catholic Church herself would in- 
sist upon its being their duty to con- 
tinue the same policy of religious free- 
dom and toleration; and that, not 
merely as a matter of expediency, but 
from a sense of true moral obligation 
toward the common good of all the 
citizens. 

The late Cardinal Gibbons (1834— 
1921) expressed a thoroughly Catholic 
outlook when he said: 
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With all my heart I pray that re- 
ligious intolerance may never take 
root in our beloved country; that the 
only king ever to rule over our con- 
sciences be the King of kings; that 
the only prison ever built among us 
to punish the sin of unbelief or false 
belief be the prison of a troubled con- 
science; that the only motive for our 
adherence to the truth be not fear of 
man but the love of the true and of 
the good.* 


He went even farther than that in 
a declaration which must have seemed 
to many Catholics at the time, above all 
in other countries, over-liberal and 
hardly reconcilable with Catholic prin- 
ciples. In 1890, on the occasion of the 
persecution of the Jews in Czarist Rus- 
sia, he issued the public statement: 


I express the ardent hope that all 
nations, through their governments, 
will become more and more tolerant 
in matters of religion as we are in 
this country; that they will take these 
United States as their guide, where 
all men, standing equal in the sight of 
God, are equal before the law.* 

If this last statement, made by Car- 
dinal Gibbons over sixty years ago, was 
calculated to make Catholic theologians 
in other countries raise their eyebrows 
in disapproving surprise, it was because 
the world was a very different world 
then from the one we live in today. As 
recently as fifty years ago the various 
countries existed in comparative iso- 
lation from one another, almost in 
water-tight compartments. 

An entirely Catholic country, there- 
fore, such as Spain, with Catholicism as 
its established State religion, or an 
entirely Protestant country, such as 
Sweden, with Lutheranism as its es- 
tablished State religion, could argue 
that there was no resemblance between 


*The Life of James Cardinal Gibbons, by 
John Tracy Ellis. Vol. 2, p. 533. 
‘Ibid., p. 531. 


36 


their circumstances and those of the 
United States with its multiplicity of 
different religions, all to be granted 
full freedom, the State not identifying 
itself with any one of them. 

But immense changes have taken 
place during the last half-century. The 
world has become practically a huge 
“United States.”” The world community 
of nations does not acknowledge, of 
course, a single political rule. Member 
nations retain their status as sovereign 
States. But the close solidarity of 
peoples today in an international society 
means the implication of all in almost 
every social problem in any section of 
the world. And no less an authority 
than Pope Pius XII has endorsed to a 
great extent the application to the 
whole world of the desires expressed by 
Cardinal Gibbons in 1890 on its behalf. 

Thus, in December, 1953 addressing 
a Convention of Italian Jurists in Rome, 
Pope Pius XII said that in our own 
times the barriers between individual 
nations have practically disappeared, 
yielding place to a one-world interna- 
tional community of nations. He de- 
clared that, even while they remain 
sovereign States, there must be some 
kind of International Law for all of 
them, an International Law to which 
the laws of individual States will be 
subordinate. 

Of particular interest to us here is 
his recommendation that, in the inter- 
ests of world-harmony, this Interna- 
tional Law should include provision for 
complete freedom of religion in all 
countries; and he added that this could 
make it a duty for all individual States 
without exception not to impede by civil 
legislation and coercive measures even 
the propagation of religious errors. In 
such circumstances, obviously, even in 
an entirely Catholic member nation, 
the Catholic Church would neither in- 
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voke the “secular arm” on her behalf, 
nor could even claim the right to do so 
—beyond, of course, insisting, as also 
would all sensible citizens, that the State 
must see to it that law and order is 
preserved. Surely, in the light of this 
teaching, non-Catholic fears that the 
Catholie Church would restrict religious 
freedom, if she attained to power in any 
individual country, are seen to be with- 
out any sound grounds. 

It should be noted, in conclusion, that 
the attitude of Pope Pius XII is not one 
dictated by mere expediency. He laid 
down the moral principles of the good 
and right thing to do on a world-basis, 
conditions being what they are. He in 
no way granted that error as such has 
the same rights as truth. He did not 
concede that true and false beliefs are 


in themselves to be put on the same 
level. He merely declared that since. 
as a matter of fact, people differ as to 
what are true and what are false be- 
liefs, it is right and just that, in accord- 
ance with the higher moral law govern- 
ing the common good of the world-com- 
munity of nations, all States should 
grant religious freedom to all men to do 
what they conceive to be their duty, 
even according to an erroneous con- 
science, exercising tolerance in their re- 
gard provided they behave reasonably 
and do not disturb the public peace. 

No non-Catholic could reasonably ask 
more than that of the Catholic Church. 
Most non-Catholics would find the 
Catholie position as explained in this 
brief survey far more tolerant than they 
have ever imagined. 
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Do Manfully 


By DAVID TERENCE MAGENNIS 


_™ CATHOLIC WRITERS on 
both sides of the Atlantic are comment- 
ing on the horrible, destructive dangers 
of the over-possessive mother—the 
mother who clings selfishly to her sons 
and who bitterly resents their ever 
really growing to full maturity. The 
suggestion that the son is anxious to 
enter Holy Matrimony evokes angry 
retorts, derisive remarks at the girl he 
intends to marry, and much petty deep- 
seated jealousy. Americans call this 
sort of thing ‘“‘Momism.” It is hateful, 
unchristian, but very common. 

Catholic mothers have reason to ex- 
amine their consciences. Is their affec- 
tion for their sons a mere inverted self- 
interest, or an attempt to compensate 
themselves for defects in their own mar- 
riage? Do mothers realize that the joys 
of full Christian marriage form the vo- 
cation of most of their sons, if not of 
all of them. God will demand an ac- 
count of how those sons used their 
splendid gifts of physique, of character, 
of talent, of time, of money. Would 
Catholic mothers be horrified to hear 
that they themselves in their selfish 
pride are often the cause of stunted 
wasted lives for their sons. Question 
any experienced priest or doctor or 
teacher. The problem is becoming 
grave. A United States military chap- 
lain lately gave outspoken comment on 
the abnormal spread of this rotten 
thing called ‘““Momism.’”’ What are we 
going to do? 
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THE STUFF OF MANHOOD 


A boy should be treated and educated 
as such, and he deserves to be properly 
treated as one destined to be a real man. 
Responsibility, grit, reverence for 
women, an appreciation of sex, a deep 
esteem for the great trust of marriage— 
are these the normal equipment of our 
average Catholic male? I doubt it. 

We speak to our boys over and again 
of the dignity of the priesthood and of 
the brotherhood. And we do well. But 
95% of our boys are called to serve 
God in the world. Do we really, earn- 
estly hold up St. Paul’s great ideal of 
the union of man and woman in one 
flesh as being akin to the union of 
Christ and His Church? “But this is 
a great sacrament. I speak in Christ 
and in the Church.”” And St. Paul asks 
a real man to cherish and love his 
woman as Christ does the Church. 

We should think well of a man who 
gave, say, his life’s savings of £500,000 
to build a Church. What of the man 
who, to please God, from his body 
raises up several immortal children, liv- 
ing temples of the Holy Ghost. When 
gold and silver and wood and stone are 
gone to dust, the child in God’s image 
will still live on. The child is God’s 
temple for eternity. Do we believe this? 
Have we an intelligent grasp of the 
Faith at all? 

The love of boy and girl blossoming 
forth into new life is a constant sym- 
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bol of the Holy Trinity’s fecund crea- 
tive activity. Love is holy. Sex is 
holy. The thrills and raptures and joys 
and sorrows of hallowed union between 
man and woman are high and holy and 
most sacred things. When a boy is 
drawn toward a girl, that is a good and 
blessed thing. For this was his man- 
hood given to him. By prayer and the 
sacraments and the light of the Holy 
Ghost he must channel and direct his 
mighty powers according to God’s 
wonderful plans for him. “God is love,” 
says St. John, and Juliana of Norwich 
tells us that “. 
ing.” 


Love is His mean- 


WHAT IS OUR ATTITUDE 
TOWARD SEX? 


When shall we, elders, writers, teach- 
ers, parents, guardians, clergy, stop 
talking as if sex and love were shabby 
excrescences on our nature? When 
shall we give over speaking and behav- 
ing as if the procreative faculties in men 
and women were an artistic mistake on 
God’s part, and as if we could have 
done more cleanly, more nobly, more 
according to man’s nature. This is 
blasphemy. Much of our behavior and 
outlook on sex is smeared over with a 
rotten, smug hypocrisy, at worst, or an 
unwillingness to face reality, at best. 
And reality is truth. And God is Truth. 
Seeing things as God sees them is 
sanity. Acting accordingly is sanctity. 
Much of our present-day outlook is 
neither sane nor holy. 

Man was made for woman. Woman 
was made for man. Holy Scripture is 
explicit. If, for love of God, one wishes 
to consecrate himself to God in celi- 
bacy, this merely means filling up the 
heart with the greatest of all loves. It 
does not mean stunting, warping, with- 
ering, much less perversion. But this 
has absolutely nothing in common with 


the selfish, frustrated, futile and love- 
less bachelor state of the thousands who 
could and should marry, but who are 
not men enough to face up to the splen- 
did issues of family life. Very often 
‘“Momism”’ is a big factor in leading to 
this. The selfish mother holds on to 
her son and spoils his life. 

A real 100% man will be too big, too 
in earnest, too close to God, too anxious 
to make his life a flaming, radiant, 
beauteous thing to seek satisfaction in 
the shoddy gratifications of casual and 
illicit sex. Life is too precious for 
squandering. The precious box of my 
spikenard ointment must be treasured 
up for use according to Christ’s sweet 


word. Christ is Mary’s real son. He 
‘ame from her most pure body. Both 
Christ and Mary were at Cana. Both 


of them will walk with me through life. 
They have a deep tender sacred care 
“for me and my girl.” 

If our Catholic mothers had a real, 
solid, doctrinal devotion to Mary, we 
should have less of “Momism.” We 
should have early marriages, many 
marriages, and happy, fruitful mar- 
riages. God wants our children to be 
as young olive branches round about 
our tables. This won’t come from 
snobbish “money-planned” marriages, 
nor from marriages deferred till all 
hopes of a family are past, nor till sel- 
fishness has cut deep grooves into a 
person’s character that unfit him for 
holy parenthood. If we really loved 
our Mass and our seven-fold sacramen- 
tal system, we should have less of this 
all-too-true talk about the vanishing 
Irish. Our lives are wasted because we 
are lip-service Catholics. We are not 
the real thing. We are frauds where 
Momism reigns. 


HOLIER THAN THE CHURCH? 
The Holy Father again and again 
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speaks to us the words of Eternal Truth. 
A magnificent Pope says magnificent 
things. But we do not hear. Films, 
radio, television, novels, newspapers— 
above all, our own deep-rooted self- 
seeking make such a din that we are 
deaf to the Pope’s words, and, of 
course, even more so to the Divine 
Words of Christ. Our Lord raised the 
contract between man and woman to the 
shining dignity of a great sacrament, 
one of His seven golden channels for 
pouring His gifts and Graces into our 
lives. Shall we take God at His Word? 

The healthy urge for sexual inter- 
course is a splendid God-given thing. 
It is clean, holy, life-giving and soul- 
saving. Man’s virility and woman’s 
tenderness and beauty—these are parts 
of God’s design. If we are receptive to 
His grace and obedient to His Law all 
will be well. God does not want us to 
“pretend,” to act as if we had no body, 
no emotions. That is sham, hoax, hum- 
bug. And God is Truth. Christ is the 
Way, the Truth, and the Life. Real 
love and successful marriage will face 
up to the eall of Christ’s Way (this 
road may be hard, but it is happy and 
secure—to the infallibly safe guidance 
of Christ’s Truth, to the loving invita- 
tion of Him who is Life and by whom 
alone we really live. In His creative 
power Christ allows us to share when 
we pass on new life by sexual union 
blessed by His saving grace. 


VIRILITER AGE! 


All beauty of body, like all beauty 
of mind, is but a pale reflection of In- 
finite Beauty. All human love, rightly 
ordered and generously expressed, is an 
image of Him who has loved us with an 
everlasting love. His are the hills and 
seas and stars and rainfall and thun- 
der. His more intimately still are our 
ager hearts, our high ideals, our ardent 
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emotions, our vibrant responsive bodies 
and the echoing love of another human 
being with whom, hand in hand, we 
shall walk bravely forward even unto 
the Mount of God. “It is not good for 
man to be alone.” God said that. 
And when we tell our boys about the 
beauty and nobility and splendor of 
the consecrated life of the priest and the 
brother, let us not forget to extol the 
God-given glories of human love and 
holy matrimony. Every well-instructed 


Catholic knows that virginity—for 
God’s sweet sake—is higher than 


But sour, selfish, stunted, 
celibacy, 


wedded life. 
warped adopted through 
cowardice, softness or greed, is a very 
different affair. Man serves God by 
being fully a man, never by negation of 
his manhood. And here let me salute 
the teaching brothers and priests who 
had a part in my formation. They were 
men, aflame with the highest of loves, 
who gave back to God countless sons— 
not of their bodies, but of their prayers, 
their penance, and their sterling work. 
They were, in all things, men. 

It is important to do some straight 
thinking, some deep praying, and some 
resolving. We may all too 
easily canonize our own unwillingness 


earnest 


to face life manfully and fool ourselves 
into believing that a prolonged baby- 
hood is a life of virtue. The psalmist 
‘alls out: ‘“Viriliter age’—‘Do man- 
fully.” 
ney to the cross was suffered and of- 


Christ’s thirty-three-year jour- 


fered to win for us the graces to be real 
Christian men. Christianity is essen- 
tially a virile religion. The supreme 
test of all genuine manliness is given to 
It is brief. It 
It is comprehensive. 


us by Christ Himself. 
is clear. “Tf any 
man will come after me, let him deny 
himself, take up his cross daily and 


follow me.” 
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BRING A FAMILY TO HEAVEN 


How strange then to hear Catholic 
mothers speak like this: ‘“I’d hate to 
see my Patrick ever marrying.” “No 
girl will ever take my place with Tom.” 
“Sure, there isn’t a woman good enough 
for him.” “At thirty a boy is far too 
young to marry.” “I wouldn’t want my 
I couldn't 
live if Sean went off and married,” 


boy getting tied up at all.” 


and so on with such nauseating, sickly, 
Does it 
Ask any teacher or pas- 
tor. And you must have read Father 
John A. O’Brien’s book, The Vanishing 
Trish. 


sure of their facts in every detail. The 


and utterly selfish nonsense. 
ever happen? 


He and his writers made very 


book has a message for all of us, es- 
pecially for priests, parents, teachers. 
What we badly need is real men! 

Life is so short, so swift, and we have 


only one life. Waiting to marry till 


there’s no possible financial risk is as 
stale and unprofitable as it is selfish 
and unromantic. If young people could 
be trained to be hard-working and to 
“arly, right on from first pay- 
check, we shouldn’t see them at thirty 
saying, “And how can I marry without 
a dollar to my name?” 

At the end of the road past the cus- 
toms barrier of death, one cannot take 
motor cars, jewelry, fur coats, or T.V. 
But one can take one’s beloved 
children. How eagerly will Christ, the 
True Vine, lean forward to meet us as 
we go forth with our wives and sons 
and daughters to meet Him after having 
taken Him at His Word and given to 
Him through those we love the best 
years of our lives, the ardor of our 
bodies, the service of our heart, the 
sweat of our brow, and the loyalty of a 
manly soul! He will say “Come!” And 
we shall know Him for Eternity. 


save 


sets. 
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Roma Locura 


By VERY REV. AIDAN M. CARR, O.F.M. Conv., S.T.M., J.C.D., LL.B. 





Mary’s New Feast 


In keeping with the Holy Father’s 
repeated manifestations of an abiding 
intent to foster the Marian cult in the 
Universal Church, the newest edition of 
the Acta carries the Office and the Mass 
for the Feast—B. Maria Virgo Regina.' 

The decree of promulgation refers to 
the institution by Pope Pius XII, by the 
encyclical Ad caeli Reginam, of the feast 
—Maria Regina. “It is fitting,” the 
decree declares, “that this feast be 
adorned with a proper Office and Mass, 
by which the regal dignity of Mary 
might enjoy also a liturgical splendor.” 
Therefore, the Sacred Congregation of 
Rites, at the command of His Holiness, 
has approved this Office and Mass, to- 
gether with the annexed eulogy to be 
inserted in the Martyrologium Roma- 
num. This feast is to be celebrated by 
the Universal Church on May 31, under 
a duplex rite of the second class, and 
the feast of St. Angela dei Merici is 
placed now on June 1. 

The Office and the Mass are of singu- 
lar beauty and richness. Perhaps es- 


‘Acta Apostolicae Sedis, XXXXVII, pp. 
470-480. 





We are pleased to announce that Father 
Carr has of recent date been appointed 
Censor liborum for the diocese of Albany, 
New York. Since 1946 Father Carr has 
taught Dogmatic Theology and Canon Law 
at Rensselaer, and Medical Ethics and pre- 
Psychiatry at St. Peter’s Hospital, Albany, 
N. Y. He has written extensively for clerical 
readers, is Associate Editor of a magazine for 
the laity and is Vice-President of the Na- 
tional Franciscan Educational Conference. 
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pecially deserving of note is the hymn of 
Matins, the first verse of which runs: 


Rerum supremo in vertice 
Regina, Virgo, sisteris, 
Exuberanter Omnium 
Ditata pulchritudine. 


The lessons of the first Nocturn are 
from Ecclesiasticus. The fourth and 
fifth lessons are from St. Peter Canisius; 
the sixth from the encyclical Ad caeli 
Reginam. The three lessons of the third 
Nocturn are from St. Bonaventure. 
The Mass uses the introit Gaudeamus 
omnes in Domino . . ., and has a proper 
oration and a commemoration of St. 
Petronilla. The Epistle is from the 
Book of Wisdom, while the Gospel is 
that of St. Luke, I, 26-33. 


Catholic Finland 


The Vicariate Apostolic of Finland, 
by a recent decree of the Congregation 
for the Propagation of the Faith, has 
been elevated to the rank of a diocese, 
to be called “Helsinki.’” 

The decree constituting the new dio- 
cese pays tribute, under God’s Provi- 
dence, to the labor of the priesthood in 
that land and the consequent growth of 
the Church. The Ordinary, Bishop 
Villelm Cobben, is instructed to care 
for the establishment of a seminary 
and for the institution of a Cathedral 
Chapter. Until the latter can _ be 
canonically formed, diocesan consultors 
are to be appointed. Other ecclesiasti- 


2 [bid., pp. 483-485. 
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cal matters are similarly provided for 
in this document. 


RELEVANCE 


The Church in Finland has known 
varying fortunes. Catholicism was 
introduced to those sturdy people (pos- 
sibly of Mongolian origin according to 
ethnologists) by St. Erie IX, King of 
Sweden, and St. Henrik, Bishop of Up- 
When Sweden fell into 
Protestantism in 1527 under King Gus- 
tav Vasa, Finland rapidly followed suit. 
Freedom of worship in Finland was 
granted in 1922 by the so-called ‘“Toler- 
ation Act,” and the Finnish govern- 
ment has regularly (at least prior to 
World War II) shown itself very well 
disposed toward the Church. 


sala, in 1155. 


The political complexion of the coun- 
try is almost as mystifying as that of 
France. The government has pursued a 
policy that is “realistic” and so accept- 
able to the Soviet Union, in whose cold 
orbit the star of Finland must now 
swing. Civil liberties have been pre- 
served even today to a surprising ex- 
tent, and this new advance of the 
Chureh is probably symptomatic of 
that. Numerically the Church is woe- 
fully weak: of approximately 4,000,000 
people, perhaps 2,000 are Roman Catho- 
lies. Recent figures are hard to come 
by, but in 1947 there were 1,112 Catho- 
lies registered in Finland. 97% of the 
Finns are Evangelical Lutherans. 

Americans have admired the indus- 
try and honesty of the Finnish people 
(they always paid their “War Debt” 
to us after World War I), and their re- 
sistance to Russia’s invasion was heroic. 
American Catholics will surely pray 
that the future of the Church in Fin- 
land will be a glorious one despite the 
constant cloud reaching over Finland 
from the U. 8.8. R. 


The Holy Father 
Speaks on Roses 


It is a never-ending source of as- 
tonishment to see how Pope Pius XII 
makes himself available to nearly any 
group who comes to him for words of 
counsel and encouragement. It is 
equally marvelous to remark with what 
appositeness the Holy Father adapts his 
words to each particular interest. 

A recent illustration of this is had in 
his address to the international meeting 
of rosegrowers gathered in Rome.* 
Speaking in French, the Supreme Pon- 
tiff referred to the beauty of a life that 
sees the majesty of God in the splen- 
dors of created nature. The red rose 
has traditionally been a symbol of 
bloody martyrdom, the Pope observed, 
and the white rose the symbol of 
virginity. 

This flower has for centuries found 
an enviable place in Church architec- 
ture, he added, as well as in various ex- 
pressions of liturgical art. But par- 
ticularly notable is the frequent use 
of the rose with reference to Mary, 
the “Mystical Rose’—the “Queen of 
the Holy Rosary.” Man has chosen the 
most beautiful of flowers to offer to the 
most beautiful of creatures. 

When the Virgin appeared to St. 
Bernadette, the Holy Father reminded 
his hearers, she wore an unfurled rose 
on each foot. The Pope concluded this 
almost poetic discourse by inviting the 
assembled horticulturists to see in their 
life’s work the occasion to elevate their 
hearts and minds to the Creator and to 
the Blessed Mother. 


The Pope on Italian Rural Life 


In an allocution to the National Fed- 
eration of Italian Cultivators of the 
Soil, the Pontiff restated the basic prin- 
ciples of the Christian ideal of the 


8 Tbid., pp. 495-496. 
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farmer’s calling. He adverted to the 
tremendous economic, social and moral 
influence of agricultural workers on the 
nation’s life, and the consequent need to 
form that life upon the solid principles 
of Catholic social doctrine. 

The Pope mentioned prominently the 
aspirations and difficulties of the farm 
families of Italy, and urged study of 
their spiritual and social maladjust- 
ments. The Holy Father reminded his 
audience also that legitimate personal 
economic strivings should not lead to a 
baneful egoism, but rather that all con- 
cerned with the cultivation of the land 
bear in mind the national importance of 
their industry. At the same time the 
Pope admitted the necessity of certain 
land reforms, particularly where the 
small landowner (piccoli proprietari) is 
concerned. The allocution, although 
not of great length, is remarkable for 
its sweep and yet its attention to some 
fine points as well. 


RELEVANCE 

Italy’s agricultural economic prob- 
lems are of perennially staggering pro- 
portions. The Communists have ex- 
ploited this chronic ailment for all it is 
worth, and—thanks to their shrewd use 
of political leverage—were making 
progress among the traditionally con- 


servative Italian farm vote. This 
spring, Christian Democrat Deputy 


Paolo Bonomi and the “National Feder- 
ation of Dirt Farmers” gave the Com- 
mies a real drubbing: of 7,649 com- 
munes, the Reds won a minuscule 142. 

The Pope’s present address serves to 
focus attention on our own country’s 
National Catholic Rural Life Confer- 
ence, although our farmers do not have 
the same problems as the Italians. U.S. 
Catholic rural leaders formed a con- 
ference in 1922 which today numbers 
some 10,000 members among rural pas- 


~*Tbid., pp. 497-500. 
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tors, teachers, agricultural agents, farm- 
ers, etc. Its head office is in Des 
Moines, la., and it has directors in 
nearly 100 dioceses. The fundamental 
raison d’étre for the formation of the 
Rural Life Conference was the imbal- 
ance between the number of Catholics 
in cities and in the country; roughly 
80% of the Catholic population lives in 
cities. This has had a bad effeet upon 
Catholie life in rural areas. 

One of the chief aims of the Confer- 
ence is to encourage the development of 
a strong Catholic family life on the 
land. A similar note was sounded by 
Pius XII in this address. The Con- 
ference has promoted rural homestead- 
ing—for those who wish to live on the 
land, while earning their basic income in 
neighboring cities or towns. It has also 
urged a national review of social policy 
with regard to The 
movement is in the best tradition of en- 
lightened Catholic social principles and 
deserves the interest and support of all 
Catholies. 


co-operatives. 


Frederic Ozanam en 
route to Sainthood 


The Sacred Congregation of Rites 
has issued a decree for the introduction 
of the cause for the beatification of An- 


toine Frederic Ozanam.° 
RELEVANCE 


This will be good news to all mem- 
bers of the St. Vincent de Paul Society, 
of which he was a founder. Ozanam 
was a truly great layman, and his life 
makes fascinating reading and meritori- 
ous imitating. Born in 1813 in Milan, 
he first studied philosophy and law. 
After 1832, when he went to Paris, 
Ozanam became associated with other 
Cha- 


“greats” of the era: Lacordaire 


teaubriand—Ampeére. 


°Tbid., pp. 521-524. 
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He taught at Lyons and at the Sor- 
bonne. In 1841 he married Marie Sou- 
lacroix, by whom he had one daughter. 
A leader in social Catholie thought, stu- 
dents recognize that he worked in the 
direction that led to Leo XIII’s teach- 
ings. He had a profound influence also 
in Germany and Italy. His writings 
are of a scholar of the very first rank. 

Most importantly for our age, lie 
Was a genius in the realm of sanctity, 


and he brought his love of God into a 
concrete expression in works of charity 
for his fellowmen. This is pointedly 
underscored in the opening paragraph 
of the introductory decree of his cause, 
when it applies to him the words of 
Scripture: ‘“Sicut enim corpus sine 
spiritu mortuum est, ita et fides sine 
operibus mortua est” (James, II, 26). 
Ozanam’s works were ample proof of 
his living and loving faith. 








After you have completed your reading of this issue of THE HOMILETIC AND 
PasToRAL Review, we are hopeful that you will see the merit in ordering a 
year’s (12 issues) subscription for a seminarian—at a special price of $3.50. 
A gift card in your name will accompany mailing of the first issue. We shall 
therefore need your own name and address, as well as the name and seminary 
address of the young man. Thank you. 
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Homies FOR THE Monru 
Homilies on the Liturgy of the Sundays and Feasts 


By VINCENT P. McCORRY, S.J. 





Feast of All Saints 


We Can—Because They Did 


“And then I saw a great multitude, past all counting, taken from all nations and 
tribes and peoples and languages. These stood before the throne in the Lamb’s 
presence, clothed in white robes, with palm-branches in their hands” (Apoce. vii: 9). 


OUTLINE: 

I. November, the month of the Commun- 
ton of Saints: the month of Christian 
solidarity. 

I]. First we celebrate the Church Trium- 
phant. We who are not yet saints 
should take heart from the feast of 
All Saints. 

1) From the fact that people have 
attained heaven, it follows that 
we can. 

2) The saints are our intercessors and 
helpers on the way to salvation. 

III. Even as we take courage from the 
saints, let us take them for our 
models. 


The time of November, known and 
loved in the calendar of Mother Church 
as the month of the Holy Souls, might 
be regarded yet more accurately and 
perhaps loved even more as the month 
of the Communion of Saints. Every 
time the Catholic Christian recites the 
Apostles’ Creed he reaffirms his com- 
plete faith in the doctrine called the 
Communion of Saints. The dogma is 
a profound and consoling one, and it is 
only regrettable that the title by which 
it is known is so misleading. As far as 
the English language is concerned, in 
the phrase “Communion of Saints” the 
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only word not susceptible to serious 
misunderstanding is the merely struc- 
tural preposition. The words Commun- 
ion and Saints are commonplace in 
Catholic usage and understanding, but 
in the expression which links them, 
neither of the words means exactly 
what it means in ordinary use. 


MEANING OF 
“COMMUNION OF SAINTS” 


The dogma of the Communion of 
Saints is the Catholic doctrine of the 
community or solidarity or essential 
one-ness in Christ of all those, whether 
living or dead, whether in heaven or in 
purgatory or yet here on earth, who 
stand in actual possession of sanctify- 
ing grace. Holy Mother Church’s sig- 
nificant liturgy for the first two days 
of November makes it abundantly 
clear that the last month in the eccle- 
siastical year is the time for recalling 
and celebrating and realizing the pro- 
found, complete solidarity, in Christ, 
of all true and truly living Christians. 
Once again we perceive the genuine 
insignificance of the incident called 
death in the most real history of every- 
one who is really Christ’s. 
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FEAST OF ALL SAINTS 





First commemorated in Mother 
Church’s month of solidarity is what 
is joyfully termed the Church Trium- 
phant. The feast of All Saints is the fes- 
tival of all those, known and unknown, 
who are saints in the strict, final sense 
of being now permanently and _per- 
fectly happy and holy in the possession 
of the Beatifie Vision. Wisely does 
Holy Mother Church open this time 
with the remembrance of All Hallows, 
as the old terminology had it, for the 
festival of the Chureh Triumphant 
must surely provide the deepest inspi- 
ration and encouragement for the la- 
boring men and women of the Church 
Militant. For more than one reason 
we who are not yet saints in the sense 
of this day’s festival may take heart 
from the feast of All Saints. 

What we first and most obviously 
recall about all who are now saints in 
heaven, from Father Adam and Mother 
Eve to the last shining soul who has 
just stepped from the shadows of Pur- 
gatory into light everlasting, is the fact 
that they are there. Eternal salvation 
is, in a certain real sense, a precarious 
thing, and to-day’s liturgical feast very 
justly recalls to our minds a precious 
truth that was long ago sealed up in a 
brief philosophical axiom which runs, 
“Ab esse ad posse valet illatio.” That 
is to say, “From the fact that something 
has been done, we may safely argue 
that it can be done.” The living, face- 
to-face vision of God is not a mere 
possibility, but an actuality, and it is an 
actuality that is at this moment actu- 
ally possessed and inexhaustibly rel- 
ished by not a few souls who were once 
ordinary men and women, even as you 
and you and I. 

We cannot too often reflect that the 
very ones whom we celebrate to-day 
were once people, and, very frequently, 
plain and extremely imperfect people. 
There they now take their ease, bask- 


ing in the warm splendor of the Beatific 
Vision, St. Paul and St. Peter and St. 
Mary Magdalene and St. Dismas and 
St. Patrick and the Little Flower and 
St. Francis Xavier and Mother Cabrini 
and all the Saints Nameless-For-Now. 
But not so very long ago, as the uni- 
verse wheels and spins, these were all 
men and women with eyebrows and sore 
feet and short tempers and sexual 
appetites and possible ulcers of the 
stomach. They had their troubles and 
they had their temptations and they 
didn’t always completely manage either, 
as they were the first to proclaim. 
But—they made it; they achieved sal- 
vation; they reached the vision of God 
forever. And all the Saints whom we 
happily remember to-day are where 
they are and what they are by virtue 
of the same, the identical, the equally 
abundant and overflowing grace of God 
which to-day is ours for the earnest 
asking. 


INTERCESSORY POWER 
OF THE SAINTS 


A second reason why the festival we 
keep to-day ought to breed in us new 
courage and optimism may be found 
in a further aspect of the dogma of the 
Communion of Saints. It is the solid, 


ancient teaching of Holy Mother 
Chureh that the Saints in heaven 
possess true intercessory power by 


which they ask and secure for their 
clients here on earth new graces, new 
mercies, new blessings from the omni- 
potent, loving Lord of all. Our earnest 
prayers to the saints are revealed to 
them by almighty God in the translu- 
cent communication of the Beatific 
Vision. The saints in their turn plead 
with God for us, and since they are in 
a position of considerable advantage 
where they would supernaturally pos- 
sess a deal more sense than we, they 
wisely petition the Divine Majesty to 
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bestow upon us not, perhaps, what we 
happen to desire at the moment, but 
what will be best for us in the long run. 

Any man is more than glad to have 
an influential friend or two at court or 
in high place, and that is exactly our 
situation with regard to the saints. 
Obviously we cannot pray to all the 
saints individually, although it is not 
a bad idea for all of us, upon occasion, 
to recite or join in the full Litany of 
the Saints. We will naturally, in our 
practical piety, have favorites among 
the saints, even as the entire body of 
the faithful seems to favor particular 
saints at particular periods in history. 
The happy possessors of the Beatific 
Vision stand not in competition, but in 
perfect union with one another, and it 
may well be that a prayer to one saint 
is in some sense a prayer to all. Still, 
we may join heartily in the festive joy 
of wise, loving Mother Church to-day 
as she celebrates, under a single title, 
the triumph of all Saints. 


GENUINE ENCOURAGEMENT 


So, then, this first feast day in the 
month of Christian solidarity should 
be for us of the Church Militant a day 
of reasonable optimism and most gen- 
uine encouragement. Nor, as we take 
heart at the victory and intercession of 
those who now possess God forever, are 
we likely to forget one other large truth 
about the saints: that Holy Mother 
Church sets them before us not only as 
victors and helpers, but as models; that 
the saints are presented to us not merely 
for our consolation, but for our imita- 
tion. Now since all the canonized 
saints did certainly practice moral vir- 
tue of that sort and degree which is 
rightly called heroic, we may fairly 
conclude that by proposing the saints 
as our models, Mother Church is sug- 
gesting that ordinary moral goodness 
by no means represents the limit of 
supernatural possibility for even the 
most ordinary of us. 


All Souls Day 


The Souls in Purgatory 


“Remember also, Lord, Thy servants, men and women, who have gone before us 
with the sign of faith, and who sleep in the sleep of peace” (Canon of the Mass). 


OUTLINE: 

I. After the feast of the Church Trium- 
phant, the solemn commemoration 
of the Church suffering. The cer- 
tainty of the Catholic Church that 
the dead are not beyond help. 

II. The Catholic practice of praying foi 
the dead rests on a dogmatic basis. 
The doctrine of Purgatory. 

1) The argument from reason and 
an argument from Scripture. 

2) The nature of the pains of Pur- 
gatory: 

a) Pain of loss, pain of sense 

(sic). 

b) The pain is real, apparently 

lengthy. 
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c) The sufferers are completely 
helpless. We alone can 
them. 

III. The profound consolation of Purgatory. 


On the second day of Holy Mother 
Church’s month of community, of sol- 
idarity, of the Communion of Saints, 
immediately after the festival of the 
entire Church Triumphant, the entire 
Church Militant makes gentle and lov- 
ing remembrance of the entire Church 
Suffering. One of the most inspired and 
compassionate insights of Mother 
Church into the deposit of faith left 
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ALL SOULS DAY 





to her has been her clear understanding 
that the dead may in truth be helped by 
the prayers and good works of the 
living. It is surprising to recall, now 
that the harsh outery has dwindled into 
embarrassed silence, that one of the 
prime denials of the Protestant Refor- 
mation was the savage denunciation of 
this touching truth. Four centuries 
ago prayers for the departed were 
branded by the Reformers as idolatrous 
and superstitious, but on this point, as 
on so many others, the Reformers have 
reformed, and a remembrance of the 
dead is now not unheard of in Protes- 
tant worship. 

Holy Mother Church, it goes with- 
out saying, has never had the slightest 
qualms about prayerfully remembering 
her faithful departed. Not only on All 
Souls Day once a year, but in every 
Mass and in every liturgical Hour of 
her day, in every major Litany and in 
almost every official prayer, Mother 
Chureh makes loving mention of those 
whom Christian piety has significantly 
named the Holy Souls. As always, the 
sure solid practice of the Catholic 
Church rests on a sure, solid dogma of 
faith. Our devotion to our dead rests 
not on a sentimental yearning, but on 
a firm belief in the revealed doctrine 
of Purgatory. It might be well for us 
on this All Souls Day to review the 
basic teaching of Holy Mother Church 
on the subject of Purgatory. 


DOGMA OF PURGATORY 


The dogma of Purgatory is the 
revealed answer to a highly resonable 
difficulty or question. If the souls of 
those who wretchedly die in mortal sin 
are condemned to hell forever, and if 
the flawless happiness of heaven is the 
immediate reward of those blessed ones 
who face Christ the Judge completely 
innocent both of all actual sin and all 
debt to God’s justice for past, forgiven 


sin; then what happens, immediately 
after death, to those—and surely they 
must be so many, if not the majority of 
mankind—who come to judgment either 
guilty of lesser, venial sin or yet 
indebted to God’s perfect justice by 
reason of past sin? Such souls clearly 
do not merit the terrible punishment of 
hell, yet nothing that is even slightly 
unholy can stand in the living, visible 
presence of Infinite Holiness. Where 
are these souls to go? 

Our Divine Savior Himself seems to 
have made reference to an intermediate 
state between heaven and hell in one of 
His most mysterious statements. He 
said, “For him who blasphemes against 
the Holy Spirit there is no forgiveness, 
either in this world or in the world to 
come” (Matt. xii: 32). The sin of 
blasphemy against the Holy Spirit is 
generally thought to be stubborn, wilful 
resistance to the clearly known truth, 
but that is not the point which at pres- 
Our Lord speaks of 
the distinet possibility that a sin which 
was not forgiven or expiated in this 
world might* be forgiven and expiated 
in the next world. Such an actuality 
is what is basically meant by the 
Catholie doctrine of Purgatory. 





ent concerns us. 


NATURE OF PURGATORY SUFFERING 


The expiation for sin which is made 
in Purgatory is, of course, expiation 
by suffering. Naturally we inquire: 
What is the nature of this suffering? 

The suffering of Purgatory is the 
same, in general kind, as the suffering 
of hell, although it is obvious at once 
that there exists a decisive difference 
between the two sets of pains, for the 
dreadful factor of eternal duration in 
the case of hell makes all the difference. 
However, the first pain of Purgatory is 
separation of the soul from that which 
alone it now desires, God. The second 
and distinct agony is an_ external 
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anguish similar to the external torment 
of hell and which we can only describe 
as the pain of fire. 

It follows that Purgatory is not only 
a state of detention, it is not a mere 
neutral postponement of happiness. 
Purgatory is a condition of real and 
positive and extreme pain. Our habit- 
ual prayer, “Eternal rest grant unto 
them, O Lord,” is completely accurate. 
In no sense can there be rest in Purga- 
tory. Moreover, although nothing 
whatever is revealed to us concerning 
the duration of Purgatory for individual 
souls, Holy Mother Church seems to 
suppose that the torments of this inter- 
mediate state are no more brief than 
they are trivial. 


CHURCH MILITANT MUST AID 
THE CHURCH SUFFERING 


So, then, the Poor Souls, isolated from 
the Beatifie Vision and imprisoned in 
purifying flame, really do suffer, and 
suffer keenly and long. But what is 
most touching about the suffering souls 
is their complete helplessness. Having 
passed from the state of probation and 
trial, which is finished with death, they 
‘an no longer by their own good deeds 
atone for their sins. They cannot help 
themselves, but we on earth can help 
them. It is this exact dogmatic con- 
sideration that draws into a special and 
tender union of charity the Church 
Suffering and the Chureh Miuilitant. 
You and I, by the mercy of God, 
possess the princely power to abbrevi- 
ate the burning pains not only of those 
whom we knew and loved in this world, 


but of many another whom we know 
and love in Christ alone. It stands to 
reason that those whom we _ have 
speeded on their way to everlasting joy 
will not forget us when they enter into 
the splendor of the Beatifie Vision and 
thus begin to exercise their intercessory 
power. 


THE CONSOLATION OF PURGATORY 


On the second of November Holy 
Mother Church wears the black gar- 
ments of mourning; yet neither the day 
nor the month of the Holy Souls is a 
time of sadness and gloom. For there 
is one certain and most bright aspect 
of Purgatory which no degree or dura- 
tion of pain can dim. The Holy Souls 
may not be at rest, but the Holy Souls 
are indeed holy; that is, they are secure 
forever in the mighty love of God. 
Granted that those who tarry in God’s 
purifying place can no longer satisfy 
for their sins, neither can they any 
longer sin or fall from grace. We will 
faithfully and lovingly remember the 
Poor Souls, as we should. But let us 
remember also that in one overwhelm- 
ing sense the Poor Souls are richer far 
than we. They are saved, yousee. For 
them, eternal salvation stands no longer 
in doubt. They cannot lose God for- 
ever. They need only wait a little— 
and in comparison to eternity, how 
many of our years would yet come to 
but a little!—and then they will 
infallibly meet and see and possess their 
God. 

We will indeed pray for the Holy 
Souls. And we will pray also to be as 
fortunate, some day, as they. 
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TWENTY-THIRD SUNDAY AFTER PENTECOST 








Twenty-Third Sunday after Pentecost 


Christ and Women 


“And He said, Have no fear, my daughter, thy faith has brought thee healing” 
' (Matt. ix: 22). 


OUTLINE: 

I. The Gospel involves two miracles. The 
striking circumstances of the mira- 
cles make this a women’s Gospel. 

II. The remarkable relationship between 

Christ and women. 

1) Women owe their whole dignity 
to Christ. Women before and 
after the Incarnation. 

2) What women, in turn, have done 
for Christ. 

3) Women can continue to demon- 
strate their loyalty to our Lord: 
in two ways. 

III. Nothing could be better for women 
than Christ. 


The Matthean chronicle which makes 
the liturgical Gospel for the twenty- 
third Sunday in the long Pentecostal 
season is a crowded and exciting nar- 
rative. In the short space of nine 
scriptural verses we encounter two dis- 
tinct miracles of healing, with vivid 
circumstances and _ sharp dialogue 
thrown in for our relish and edification. 
It is while we ponder the carefully 
noted circumstances which attended 
these miracles that a particular impres- 
sion is apt to form in our minds, an 
impression which has every appearance 
of validity and which we might wisely 
welcome. The Holy Spirit, as He 
speaks to us in His inspired utterance, 
is apt to be eryptic and not overly 
explicit. His hearers need not be espe- 
cially brilliant; just attentive. 

Christ our Redeemer is petitioned by 
a prominent man, now not so important 
as he is frantic, to come and save his 
child, who seems already dead of a 
grievous illness. The child is a girl, and, 


as St. Mark informs us, she is twelve 
years old: that is, on the verge of 
womanhood. As our Lord makes His 
kindly way through the crowded street, 
a sick person presses close to Him and 
touches the hem of His cloak. A mi- 
raculous cure follows at once. The per- 
son turns out to be a woman who for 
twelve years has been plagued with a 
tormenting ailment which is specifically 
female. Staggered, perhaps, by such an 
accumulation of provocative detail, the 
attentive reader of the Gospels is 
obliged to wonder whether the Holy 
Spirit caused all these small facts to be 
recorded for literary completeness only. 
Would it not be wiser to conclude 
frankly that this Gospel is a women’s 
Gospel, as the feast of the Visitation is 
a women’s feast? 


WOMEN—BEFORE AND 
AFTER THE INCARNATION 


The question of the striking relation- 
ship between Christ the Incarnate 
Word of God and the fair or at least 
feminine sex has been abundantly 
explored and discussed. Let us attempt 
only a few most general remarks on 
this engrossing subject. 

To begin with, a generality of the 
most glittering and sweeping sort may 
here be employed with complete confi- 
dence. Contemporary woman owes her 
entire dignity to Christ our Lord as 
Creator and Redeemer. No modern 
woman has the slightest right to be an 
atheist or, really, a non-Christian. 

What must be grasped is the staring 
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historical fact that prior to the advent 
of the Incarnate Word, few thought of 
a female in terms of human dignity. In 
all those ages which are now designated 
as B.C., the female of the species had 
two main functions: to serve the male 
in his needs and to produce children. 
It is doubly significant that, in the par- 
ticular matter of children, a boy-baby 
was invariably desired and welcomed, 
whereas a tiny girl might, as history 
indifferently recalls, be simply exposed 
on some hillside. 

It was Christ our Lord who changed 
all this; He, and no one else. It was 
our Savior who adopted toward 
women—toward all women—an atti- 
tude so new in His world and so difficult 
in any world that words like revolution- 
ary, astounding and incredible do not 
half describe the actuality. The 
Redeemer of the world treated woman 
with genuine respect without ever being 
remotely ruled by them. 

This new and difficult attitude toward 
the feminine sex, where the whole 
emphasis was in the direction of the 
adjective and away from the noun, was 
so sensational that it was not grasped 
at once. Even in the Chrisian commu- 
nity the ladies did not immediately 
come into what would accurately be 
termed their own. Even when divine 
revelation provides a strong impetus, 
broad social changes are slow to come 
about. Nevertheless, the Christian proc- 
ess whereby the human female has 
entered into equal human dignity with 
the human male has been sure and 
steady, and has never really been 
reversed since our Lord’s day. The 
point is that if any man ever raises his 
hat to a woman, or rises when she 
enters a room, the lady in the case may 
thank Christ our Lord, and no one 
else, for such historically unprecedented 
treatment. 

What have women done for Christ? 
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WHAT WOMEN HAVE 
DONE FOR CHRIST 


On their part, Christian women have 
amply demonstrated their instinctive 
gratitude to the Incarnate Word for all 
He has done for them, even when they 
didn’t know He did it. The reader of 
the Gospels must be deeply impressed 
with the unfailing devotion of women 
to Christ in His own lifetime. In the 
early ages of persecution the Cecilias 
and the Agathas and the Lucys were 
apparently as numerous and certainly 
as indomitable as the valiant bishops 
and deacons and Christian men who 
died horribly that the faith might sur- 
vive gloriously. Throughout the cen- 
turies women have served the Mystical 
Christ as fiercely and faithfully as their 
predecessors had served the physical 
Christ. The debt of Holy Mother 
Chureh to holy Christian mothers and 
holy Christian nuns lies beyond all 
human calculation. 


1) RELIGIOUS VOCATIONS 
2) FEMINIST OR FEMININE? 


A braver and less wavering response 
is needed, among qualified Catholic 
girls, to the subtle but divine invita- 
tion that goes by the name of religious 
vocation. What is wanted, we insist, 
is not more vocations, but a more genu- 
ine and response to the 
gentle call which Christ is issuing to 


generous 


Catholic girls. Nuns are sorely needed 
in our day to help with the prodigious 
labors of Holy Mother Church, and it 
is a religious truism that divine Provi- 
dence always responds in some positive 
way to a distinct need in human affairs. 
The conclusion must simply be that 
God is giving vocations to Catholic 
girls. The vocations are not being 
accepted. 

Secondly, Catholic women must begin 
those brawling, 


to be wary of all 





— 








BD tel 


Ol 








TWENTY-FOURTH SUNDAY AFTER PENTECOST 





screaming, hot-eyed social movements 
that go by the general name of femi- 
nism. There is a type of woman who 
has been monotonously and mysteri- 
ously chanting for a hundred years or 
so that the women in this world must 
have absolutely everything that men 
have in this world, be the thing in ques- 
tion good, bad, or indifferent. What 
this female really means, of course, is 
that women should own, dominate and 
run this world, together with .every- 
thing in it, and, most particularly, the 
men in it. On this subject of female 
domination as distinct from the essen- 





tial equality of the sexes in human dig- 
nity, Holy Mother Church has always 
been and will always be clear and 
courteous and firm. The notorious 
Popess Joan is indeed a legend; a false 
one; and so she will continue to be. 
Christian women must glorify God by 
being feminine, not feminist. 

There is something in women which 
responds astonishingly to the special 
love which our Lord clearly cherishes 
for them. It is when women devote 
themselves to returning this love that 
they are at their best. It is when they 
are happiest, too. 


Twenty-fourth Sunday after Pentecost 


Divine Pedagogy 


“The kingdom of heaven, He said, is like a grain of mustard seed .... The 
kingdom of heaven is like leaven” (Matt. xiii: 31, 33). 


OUTLINE: 
I. Christ the Teacher. 
an instrument of 


The parable as 

teaching. The 
meaning of “the kingdom of heaven.” 

Il. We may read several meanings in the 
two Gospel parables: 

1) The gradual but amazing growth 
of the Church. The 
miracle. 

2) The slow growth of holiness in 


moral 


the individual soul. 
3) The Catholic as leaven in a pagan 
world. 
111. We must be good pupils in the school 
of Christ the Teacher. 


When the Incarnate Word of God 
came among us He fulfilled a triple 
office, He exercised a three-fold fune- 
tion: Christ came among us as Prophet, 
as Priest and as King. We naturally 
think of a prophet as a clairvoyant, as 
one who reads the future, but such is 
neither the ancient nor the accurate 
i concept of the prophet. A _ prophet 
sent by God is a teacher sent by God. 





His primary task is not to predict what 
people will do in the uncertain future, 
but to point out in God’s name what 
people ought to do in the very real 
present. 


“AND WITHOUT PARABLES .. .” 


Since the prophet must teach, he gen- 
erally employs the best, if not always 
the most modern, methods of pedagogy. 
Now one of the most reliable ways in 
which a given truth may be conveyed 
to another mind, especially if that other 
mind be either young or simple, is to 
embody the truth in a short, symbolic 
story. In the masterful pedagogy of 
Christ our Lord these symbolic stories 
are called parables. As to-day’s Gospel 
assures us with emphasis, our Savior 
made wide and frequent use of parables. 

The pair of parables recorded in our 
present Gospel concern what Christ 
always called “the kingdom of heaven.” 
Oddly enough, “the kingdom of heaven” 
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in our Lord’s terminology does not 
mean heaven or eternal happiness or 
the possession of the Beatific Vision. 
It means the living and embattled 
Church here on earth. The parable, 
for example, of the good and bad seed 
would make very little sense if it were 
intended to describe heaven, for what 
in heaven would be those evil weeds 
which must be permitted to grow until 
the time of harvest, when they will be 
gathered “in bundles to be burned?” 

The primary significance of both 
these parables is the same. The stories 
portray the very gradual but very con- 
siderable growth of the Church. 

Anyone who has ever come into con- 
tact with that branch of theology which 
goes by the unfortunate name of Apolo- 
getics must be familiar with the Moral 
Miracle argument for the divine insti- 
tution of the Church. There can be no 
adequate natural explanation of the 
astounding spread of Christianity; 
therefore the explanation must be super- 
natural or divine. 


CHRISTIANITY’S GROWTH 


The Church, which the Savior of the 
world founded, to all appearances began 
with a handful of the most unlikely 
and ill-equipped partisans that could 
readily be imagined. From the outset 
three crushing factors militated power- 
fully against even the most moderate 
success for such a paltry, local move- 
ment. First, the new sect, entirely 
Jewish in its membership, was bitterly 
opposed by the Jews themselves. Sec- 
ond, as far as any possible westward 
expansion might be concerned, young 
Christianity could only expect to be 
received as another of the countless and 
often shameless mystery-cults from 
Asia which Romans, like Juvenal, so 
depised. Consequently, the new reli- 
gion almost immediately fell foul of 
the majestic, terribly competent civil 
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authority that was mistress Rome. 
Third, no man in his right senses would 
have predicted a bright future for any 
movement that made a business, so to 
speak, of unpalatable items like chas- 
tity, self-denial, unworldliness, meek- 
ness and martyrdom. 

It is not mere rhetoric, then, to say 
that the tiny seed of Christianity never 
had a chance of survival in the rank 
jungle of this world. As our Lord says 
serenely, “Of all seeds, none is so 
little.” But Christianity swiftly 
recruited from Jewry, then bypassed 
it; Christianity assisted at the demise 
of mistress Rome, then cheerfully took 
Rome as its permanent headquarters. 
Christianity leaped over the oceans and 
became the astounding reality it is to- 
day: the basis and the backbone of an 
entire civilization. ‘Of all seeds, none 
is so little, but when it grows up it is 
greater than any garden herb; it grows 
into a tree, so that all the birds come 
and settle in its branches.” 


HOLINESS IS NOT A 
HURRIED MATTER 


The sincere Catholic of 1955 might 
profitably read a secondary and more 
personal meaning in the parables of the 
mustard-seed and the leaven. Could 
not these symbols suggest the slow 
growth of holiness in the individual 
soul? 

In these days when more and more 
theological attention is being given to 
the question of true holiness in special 
connection with the Catholic laity, the 
earnest Catholic man and woman must 
clearly grasp certain very general laws 
or principles in this entire matter. One 
such general law of personal spirituality 
would be the strictly critical nature of 
sanctifying grace. There is simply no 
point to any talk of holiness in any 
case where mortal sin regularly or fre- 
quently dynamites the whole super- 
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natural structure in the soul. Another 
such sweeping principle is the strict 
necessity of no little voluntary self- 
denial in any striving for holiness. Yet 
another generality that must be borne 
in mind is the very point which may be 
seen in our present parables: super- 
natural growth is an exceedingly slow, 
laborious and gradual process. 

For those admirable Catholics who 
rarely or never turn totally away from 
God by mortal sin, the likelihood is 
that they will, in perhaps unconscious 
discouragement, falter or stop on their 
way to God, in their search for the inti- 
mate friendship of God. Such honest 
and earnest souls must think in terms 
of mustard-seeds and _ old-fashioned 
sluggish yeast. In a different figure of 
speech the robe of holiness is a some- 
what special and costly garment, and 
it takes a very long time to assemble 
the suitable materials for it, and to get 
a proper fit. Anyone who wishes more 
of God in his life must be both ex- 


tremely resolute and_ exceedingly 


patient. It is characteristic of God our 
Lord that He is never in a hurry. 

The parable of the leaven might make 
one further suggestion to the alert 
reader of to-day’s Gospel. One of the 
most trying problems for the sincere 
Catholic is the thorny question of con- 
tinuing to be a completely Christian 
man in that neutral, naturalist and 
pagan environment in which we must 
all now live. The challenge is enor- 
mously difficult, and we can do no more 
here than advert to the broad principle 
that is clearly implied in the symbol of 
the yeast. It is not the greater quantity 
of meal that affects the bit of yeast; it 
is the yeast that changes the meal. The 
true Catholic is faced with a huge task. 
He must not only resist his pagan 
environment; he must actually influ- 
ence it in the direction of good. Our 
ultimate moral ideal will be not merely 
to stay away from the lecherous movie, 
but to isolate and eliminate it. 

May the Holy Spirit make us good 
pupils in the school of Christ! 


Last Sunday after Pentecost 
The End of the World 


“And then the sign of the Son of Man will be seen in heaven; then it is that all 
the tribes of the land will mourn, and they will see the Son of Man coming upon 
the clouds of heaven, with great power and glory” (Matt. xxiv: 30). 


OUTLINE: 
I. Holy Mother Church has her own 
calendar. Her year ends with the 
Gospel which foretells the end of 
the world. 


II. The circumstances of the eschatologi- 
cal discourse. The triple prediction. 
1) The destruction of Jerusalem. 
The significance for our Savior’s 
hearers. 
2) The end of the world. 
do not know. 


What we 


3) The Parousia. Its two aspects, 
consoling and cautionary. 
III. Christ only asks us to be reasonable. 


It is not an exaggeration, and it is 
certainly no mere flippancy, to say 
quite simply that Holy Mother Church 
has everything. The Catholic Church 
not only possesses a complete theology, 
as one would expect, but she has also 
a coherent system of philosophy that is 


55 











THE HOMILETIC AND PASTORAL REVIEW 





distinctly hers. She has a language of 
her own, a music of her own and even a 
-alendar of her own. In the calendar of 
Holy Mother Church, this present day, 
the Twenty-fourth Sunday after Pente- 
cost, is the last Sunday of the year. 
The final Sunday Gospel which we read 
to-day is final, indeed. It is an excerpt 
from what was really our Savior’s last 
sermon, and it deals with certain very 
final things: for example, the end of 
the world. 

In the late afternoon of Tuesday in 
the first Holy Week, Christ our Lord, 
having uttered a last and terrifying in- 
dictment of His implacable enemies, left 
the Temple of Jerusalem for the last 
time and headed for His temporary 
quarters at Bethany, the town near 
Jerusalem where Mary and Martha and 
Lazarus lived. At a point where the 
road to Bethany curved around Mount 
Olivet the traveller could enjoy an un- 
obstructed view of the elaborate Temple 
buildings on Mount Sion. Here our 
Lord and His party paused. The disci- 
ples, impressed, as faithful Jews always 
were, by the resplendent Temple of 
Herod, called our Savior’s attention to 
the shining sight: the golden dome of 
the Temple was gleaming and flashing in 
the rays of the setting sun. Christ 
answered ; He answered solemnly and at 
length, and if His followers had been 
shocked at His blistering denunciation 
of the Scribes and Pharisees, they must 
have been appalled as our Lord, in firm, 
measured tones, like the tolling of 
doomsday’s bell, quietly foretold three 
‘ataclysmic events: the destruction of 
Jerusalem, the end of the world and the 
last. judgment. 


DESTRUCTION OF THE 
WORLD FORETOLD 


The sacred city of Jerusalem was to 
the Jew the concrete, visible and in- 
fallible pledge of the greatness to come. 
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As our Redeemer sadly described to His 
disciples the future destruction of Jeru- 
salem, He passed unobstrusively to a 
description of the destruction of the en- 
tire world. To His immediate hearers 
the transition did not much matter. For 
them, then, the end of Jerusalem might 
as well have been the end of the world. 

It is useless to speculate on the de- 
tails of the cosmic cataclysm which will 
be the end of this temporal world. We 
have Christ’s word that our world will 
come to some sort of term or conclu- 
sion, and it would seem that that end 
will have the nature of a titanic dis- 
aster. However, the two questions 
which naturally concern us most, 
namely, when and how the world-de- 
nouement will take place—these ques- 
tions our Savior’s prophecy carefully 
and properly ignores. The early Chris- 
tians spoke confidently of a swift end 
to all things, and such an attitude of 
what was actually wishful thinking is 
entirely understandable in men who 
lived in hourly expectation of the most 
barbarous martyrdom. To-day there 
is no speculation whatever on the point. 
The time and manner of the world’s 
end is God’s strictest secret, a secret that 
will not be revealed in any scientific 
periodical or in the Sunday newspaper 
supplement. 

As a matter of fact, neither the de- 
struction of Jerusalem nor the end of 
the world constitutes the heart or es- 
sence of this prophetic pronouncement 
by the Son of God. What really mat- 
ters is that every human being who has 
ever lived or will ever live must one day 
stand for everlasting judgment before 
the just and strict tribunal of Christ the 
Judge. In comparison with this finally 
decisive fact, nothing else matters in 
any sense. Nothing at all. 

It is understandable and proper that 
we all generally picture this final judg- 
ment in terms of terror, for each one of 
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us naturally thinks of his own lament- 
able misdeeds and of the strict price he 
will then have to pay for them. Holy 
Mother Chureh herself, in her liturgy 
for the departed, speaks with forebod- 
ing of that day which will be a day of 
wrath, of misery and of ruin: a day of 
grandeur and of great horror. Never- 
theless, any man who is sincerely trying 
to make his choices, as he goes through 
life, on the basis of what is right and 
not wrong in God’s sight, and who, con- 
sequently, suffers from the revolting 
spectacle of evil visibly prospering in 
this world—any such man ought to be 
heartened by the certainty, founded on 
Christ’s sacred word, that there will 
come at long last a day of perfect jus- 
tice, a time and hour when fearful evil 
will be fearfully punished, and every 
least good deed will have its reward. 
A passionate yearning for actual justice 
lies deep in the heart of every normally 
good man, and it is deeply satisfying to 
reflect that this honest hunger will not 
in the end be cheated of its fill. 
Meanwhile, it behooves every sane 
man who believes in the words of Christ 
the Savior to exercise that constant 
vigilance, fidelity and _ prayerfulness 


which the Lord steadily commends and 
even commands, in order that at any 
moment he may comfront with some 
security the prospect of coming face to 
face with Christ the Judge. It is a very 
terrible thing for the Catholic who be- 
lieves what the Catholic must believe 
to pass brazenly from day to day and 
from week to month in the fatal state of 
mortal sin. Brave men will run ealeu- 
lated risks in this chanecey world, but 
here is one risk which only a madman 
or an atheist would undertake. 


THE VIRTUE OF HOPE 


The end of anything tends always to 
make a thoughtful man a shade more 
thoughtful. As the ecclesiastical year 
draws to a close Holy Mother Church 
pointedly draws our attention to other 
and more portentous endings. Our 
Lord Himself has assured us that we are 
not to go through life fretful and fearful 
and perpetually worried. The virtue 
of hope is still the second of the theo- 
logical virtues. Christ only asks us to 
be reasonable. He only wants us 
to be good. He really does wish us to 
be happy with Him forever. 


First Sunday of Advent 


Jesus Wants Only to Be Wanted 


“Stir up Thy power, we beseech Thee, O Lord, and come” (From the Prayer of 
the Mass). 


OUTLINE: 
I. The medieval sense of the seasons of 
the Church's year. 
II. The same to-day. What is the mean- 
ing of the season of Advent? 
1) The three comings of Christ 
?) Advent is a preparation for the 
coming of Christ by grace. 
a) Advent for the soul in 
mortal sin. 


b) Advent for the soul in 


sanctifying grace. 
III. The Collect of the Mass 


It is always fascinating, when one 
reads any authentic chronicle of the 
Middle Ages, to observe the sharpness 
of the popular consciousness of the 
Church’s feasts and fasts and seasons. 
We learn that this occurred at Michael- 
mas and this other took place at Candle- 
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mas; we hear of the Carnival Days and 
of the Mid-Lent court assembly, of 
Shrovetide and Whitsun. People of 
that era may have been good and they 
may have been bad, but they were good 
or bad in an atmosphere of unquestioned 
religious faith. They at least counted 
their days with the numerals of Holy 
Mother Church. 


MEANING OF ADVENT 


In order to make any adequate sense 
of Advent, we must begin, not with 
Christmas, but with certain basic theo- 
logical truths concerning Christ the 
Incarnate Word of God. We all know 
about the coming of Christ to our tem- 
poral world. What we must recall is 
that there are three distinct comings of 
Christ for the individual man. 

The first coming of Christ to the 
world of mortal men was the one with 
which we are most familiar, His arrival 
among us in the Incarnation. “Et Ver- 
bum caro factum est,” the priest pro- 
claims at the end of almost every Mass. 
“And the Word was made flesh, and 
came to dwell among us.” Christmas 
is the solemn annual remembrance and 
joyful celebration of this historic ap- 
proach of God to men. Let it be noted 
however, that the initial coming of 
Christ is indeed historic in the exact 
sense of belonging to history. The 
blessed Incarnation has taken place, and 
will not be repeated. 

The third and last coming of Christ 
will be the exalted one described in last 
Sunday’s Gospel, that sublime, final 
appearance of the Incarnate Word as 
Judge of all mankind. Just as our 
Lord’s first coming belongs to the his- 
toric past and thus has already tran- 
spired, so His last coming belongs to 
what we might call, in the same sense, 
the historic future. It has not yet oc- 
curred, and we have not the slightest 
inkling of when it will occur. 
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The season of Advent is a direct prep- 
aration for neither of these approaches 
of Christ. Both figure largely in the 
Advent liturgy, of course: one as a mo- 
tive and example from the past, one as 
a motive and a promise from the future. 

It is the second, intermediate coming 
of Christ which is not only the present, 
actual one, but is, in final analysis, the 
decisive one. This is the coming of 
Christ to the individual soul by grace. 


PREPARING FOR HIS 
ADVENT TO US 


Essential to the whole Catholic theo- 
logical position is the notion, the convic- 
tion, that Christ our Savior is neither a 
memory nor a promise, but a present, 
living actuality. What we Catholics 
worship in the Holy Eucharist is neither 
a memorial nor a pledge, although the 
Eucharist is unquestionably both. In 
the Blessed Sacrament we adore the 
real, the one, the true Christ, and we 
adore Him as living and _ present. 
“Adoro Te devote, latens deitas.” “In- 
all reverence I adore You, hidden God!” 
Similarly, what we Catholics recognize 
as literally dwelling within us is not a 
tender recollection of the Savior and 
not a fond longing for the sight of Him, 
although we surely nourish both these 
attitudes in our hearts. What we be- 
lieve is that Christ 7s in us: that the 
Triune God, Father, Son and Holy 
Ghost, actually lives enthroned and ac- 
tive in our souls. It is exactly as Paul 
said: “Do you not understand that 
you are God’s temple, and that God’s 
Spirit has His dwelling in you?” (I 
Cor. iii: 16). The key to this surpass- 
ing mystery is the Catholic doctrine of 
sanctifying grace. 

For this second and invisible coming 
of Christ by grace the season of Advent 
is a solemn preparation. The method 
of preparation is standard with Holy 
Mother Church: it is by prayer, by a 
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very particular kind of longing, desirous 
prayer, examples of which abound in 
the Advent liturgy, and by self-denial. 
One realizes with a kind of shock how 
unchangeable is truth. Precisely as 
John Baptist—and hence his major part 
in the Advent liturgy—urged men of 
his day to prepare for the first coming 
of Christ the Savior; precisely as men 
of every era must inescapably prepare 
for the last coming of Christ the Judge; 
so you and I must make ourselves ready 
for the newest coming of Christ by 
grace. We must pray, and we must 
deny ourselves. 

There are two alternative states of 
soul for the individual Catholie as he 
enters to-day into the somber but sil- 
very season of Advent. First, a man 
may stand in mortal sin. Let us con- 
sider realistically what the position of 
such a one actually is. 





THE CATHOLIC IN MORTAL SIN 


For the Catholic in mortal sin, the 
first coming of Christ is effectively ne- 
gated. Our Savior Himself has told 
us, “I have come so that they may have 
life, and have it more abundantly. 
(John x: 10). But mortal sin, as the 
very name makes clear, implies the 
supernatural death of the soul. If I am 
in mortal sin, the Incarnation has failed 
to do for me the major thing it was in- 
tended to do. For me, therefore, the 
first coming of Christ exists only as a 
possible hope, a hope which my present 
state keeps strictly ineffectual. 

Next, for the unfortunate fellow in 
mortal sin the last coming of Christ 
does indeed exist in a most real and 
awful sense: as an unmitigated men- 
ace. All that is needed to render that 


final coming finally effective is a cere- 
bral hemorrhage or a coronary throm- 
bosis or a terribly common motor 
accident. 

In plain terms, then, Advent must 
have just one meaning for the Catholic 
in mortal sin. He must at all costs get 
out of sin, must rid himself of the oc- 
‘asion of sins, must stay out of sin. 
For this man, the second coming of 
Christ is urgent and imperative. As 
St. Paul says bluntly in to-day’s Epis- 
tle: ‘Already it is high time for us to 
awake out of our sleep.” 


THE CATHOLIC IN 
SANCTIFYING GRACE 


For the earnest Catholic who is liv- 
ing in sanctifying grace Advent means 
something deeper and more _ tender. 
This good person will prepare by prayer 
and self-discipline for a closer, more 
complete coming of Christ to his soul 
by ever-increasing grace. His plea will 
indeed be that the Savior of the world 
will come to him: will come closer, will 
be his in clearer knowledge and deeper 
love. “I have come so that they may 
have life, and have it more abundantly.” 

“Stir up Thy power, we beseech Thee, 
© Lord, and come,’ Holy Mother 
Church prays in to-day’s Mass. Here 
is an Advent prayer suited to saint and 
sinner alike. The sinner will so cry 
out because he needs Christ more than 
anything in the world. The saint or 
half-saint will so plead because he de- 
sires Christ more than anything in the 
world. On His part, Christ Jesus only 
wants to be wanted. “Ipse veniet, et 
salvabit nos.” “He Himself will come, 
and will save us.” 
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General Administrative Regu- 
lations in the School 


Il. By RIGHT REV. MSGR. PAUL E. CAMPBELL, A.M., Litt.D., LL.D. 


Bus PirtsspuRGH Handbook of 
School Policies and Practices' presents 
the class schedule of subjects for the 
elementary school (#59) and requires 
that this schedule be observed in all 
schools. In the case of the secondary 
schools, because of the variety of pro- 
grams Offered at this level, the arrange- 
ment of the daily schedule becomes the 
responsibility of the principal under the 
direction of the supervisor. The prin- 
cipal may request any necessary adap- 
tation of the schedule to local needs, 
and submit them for the approval of 
the supervisor. No adaptation may 
interfere with the fulfillment of the 
stipulations set down for credit assign- 
ment. In any event the school day 
must be at least five and one half hours 
of class time. A copy of the program 
and daily schedule is to be filed in the 


* Handbook of School Policies and Practices, 
Diocese of Pittsburgh, 1954. By Thomas J. 
Quigley, Ph.D., and John B. McDowell, Ph.D., 
The School Office, 125 N. Craig St., Pitts- 
burgh 13, Pa. 





Paul E. Campbell: Editor of The Catholic 
Educator; formerly Superintendent — of 
Schools, diocese of Pittsburgh; author of 
Parish School Administration and Parish 
School Problems (both published by Jos. F. 
Wagner, Inc., N.Y.C.); co-author of Voyages 
in English (English Textbook Series); vice- 
president general of the National Catholic 
Educational Association; prominent in the 
founding and present work of CAVE (Catholic 
Audio-Visual Educators Assn.); monthly fea- 
ture writer for THE HomILetic AND PASTORAL 
Review since October 1928. 


Superintendent’s Office by the 15th of 
each September. 


THE SCHOOL DAY 


The time determined for the daily 
opening and closing of school must be 
strictly followed. Modification of 
these stipulated hours may be neces- 
sary because of bus service, cafeteria 
service, church services, or peculiar 
local conditions, but every modification 
must be submitted in writing to the 
Superintendent for his decision. In the 
matter of opening exercises in both 
morning and afternoon, it is left to the 
discretion of the principal to determine 
the exact amount of time needed for 
assembly, but the first morning class 
(actual teaching period) must begin at 
8:50, and the first afternoon class at 
1:00. The first dismissal bell sounds 
at 11:35 in the morning and at 3:30 in 
the afternoon. For any modification 
of these set hours, permission is to be 
obtained from the Superintendent in 
writing. The daily schedule looks upon 
the recess period as essential in the ele- 
mentary school in both morning and 
afternoon sessions, and calls for this 
recess to be taken outdoors when possi- 
ble. In the seventh and eighth grades 
an assembly period or a physical edu- 
‘ation period on Friday afternoon sub- 
stitutes for the daily recess period. 


EXCUSING PUPILS FROM CLASS 


Teachers are not permitted to send 
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pupils out of the school building for any 
reason during school hours. The judg- 
ment of the principal will determine 
when a pupil is to be sent home because 
of illness. The sick pupil may require 
a companion, and it is permissible to 
send another pupil with him. Parents 
should be notified beforehand. This 
is one practical use of a school tele- 
phone. When parents present a writ- 
ten request for the early dismissal of a 
pupil, it is left to the principal to deter- 
mine whether or not to grant the 
request. Telephone requests for early 
dismissal are honored in great emer- 
gency, after verification by the princi- 
pal. When a request is made in person 
by the parent, the principal may grant 
it if circumstances warrant, but when 
the petitioner is not known to the prin- 
cipal, a check must be made. Sad mis- 
takes have occurred when children are 
lightly released to unauthorized per- 
sons. The Handbook advises, “If the 
person making such a request is not 
known, prudence and caution must be 
employed, and the child is not to be 
excused until the integrity of the indi- 
vidual is established.” 


STUDENT ATTENDANCE 
AT DAILY MASS 


The Handbook calls upon all teach- 
ers to do everything possible to encour- 
age the children to attend daily Mass. 
Their attendance at Mass is a practical 
application of the instructions received 
in the course of study on the best 
manner of assisting at the Holy Sacri- 
fice. “Children should not be required 
to attend Holy Mass daily, and no reg- 
ulations can be made that the child 
must go to Mass.”” When penalties are 
inflicted on a child for failing to attend 
Mass, it is equivalent to compulsion. 
It is the intent of the course of study 
that all Catholie pupils be so instructed 
in the Mass that they will learn to love 
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it because of its august dignity as the 
central act of Catholic worship. Chil- 
dren who sing the Mass with devotion 
and understanding sharpen their appre- 
ciation of the Mass and of its beautiful 
prayers. 

The Handbook specifies that congre- 
gational singing be encouraged. Chil- 
dren should be afforded an opportunity 
of participating in congregational sing- 
ing at least once a month, but not more 
than once a week. Many parishes have 
established a regulation that the chil- 
dren of the school attend Mass on one 
school day a week, usually on Wednes- 
day. Here is the opportunity for con- 
gregational singing. If the choir 
instructor finds it difficult to prepare 
the children as often as once a week, a 
dialogue Mass could very well take the 
place of the congregational singing of 
the Mass. It is assumed by the Hand- 
book that the Mass that requires the 
presence of the school children is cele- 
brated before the regular school hours. 


THE TEXTBOOK 
SALESMEN AND COLLECTIONS 


In the schools of big cities or metro- 
politan districts, the number of visits 
by agents or representatives of text- 
book and school material and equip- 
ment companies threatens to appropri- 
ate a large part of the principal’s 
available hours. It is not uncharitable 
to say that textbook representatives 
are very aggressive and will blithely 
demand that the principal afford them 
an interview whenever it pleases them 
to call. This type of pressure is to be 
resisted, as indicated in the Handbook: 
“Agents approved by the School Office 
or agents of approved texts may be 
interviewed if the principal so desires. 
Good administration demands that 
agents be interviewed by appointment 
only, in order not to interfere with the 
ordinary routine of the school.” 
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Collections are the bane of every 
school. Even our _ state-supported 
schools place limitations upon philan- 
thropic and charitable organizations in 
appealing to the school children for 
contributions. Certainly, parents who 
support by their voluntary contribu- 
tions a separate system of schools for 
the education of their children should 
not be submitted to any pressure upon 
their children to contribute to a variety 
of charitable and philanthropic under- 
takings. The good school administra- 
tor places certain restrictions upon 
appeals to school children, or these 
appeals will multiply beyond all reason. 
A public school administrator has told 
us that he limits the appeal of even the 
Community Fund to the passing of a 
receptacle through the classrooms, with 
a mere recommendation the children 
contribute only if they wish to do so. 
No publie record of individual contri- 
butions is permitted. In certain school 
systems the appeal of the Junior Red 
Cross is now limited to the high school; 
children of the elementary school may 
contribute through the medium of the 
Christmas box. In this Christmas box 
the children may donate such articles 
as toothpaste, toothbrush, soap, wash 
cloth, pencils, crayons, small pads of 
writing paper, ruler, pen eraser, smal] 
toys that have no suggestion of warlike 
activities, beads, bracelets, barrettes, 
socks, and small articles of wearing 
apparel. 

The Handbook has very definite 
directives in the matter of collections. 
These directives are of such great inter- 
est that we quote them (#38): 


Money collections from students 
for the following campaigns or asso- 
ciations are approved and, unless 
exceptional circumstances prohibit, 
should be conducted in the schools: 

1. The Community Chest Cam- 

paign. 


2. Junior Red Cross Membership. 

3. Holy Childhood Association 
dues, ransoms, and Christmas 
seals. (For children to the age 
of twelve inclusive.) 

4. Propagation of Faith Society. 
(For those twelve years of age 
and older.) 

Money may not be collected from 
students for any other civic or reli- 
gious campaign or association without 
a written permission from the Bishop 
for each specific case. 

No articles such as tags, stamps 
or seals, with the exception of gov- 
ernment Savings Stamps, may be 
placed on sale in the school for pur- 
chase by students. 

Students are not permitted to sell 
chances or raffle tickets except within 
their own school or parish with the 
expressed permission of the pastor, 
announced from the pulpit or in the 
Sunday bulletin; nor to sell adver- 
tising space, except in high school 
periodicals or yearbooks. However, 
no student may be required to sell 
advertising even in school publica- 
tions. A principal making such a 
requirement or penalizing a student 
for not selling advertising, or offer- 
ing rewards for the most sales, may 
be removed from office. 

Religious Communities may not 
conduct fund-raising projects in the 
schools without the expressed per- 
mission of the pastor. In diocesan 
and private schools permission must 
be sought from each pastor involved 
and from the Superintendent. 

Any other fund-raising projects 
sponsored by commercial organiza- 
tions such as subscriptions to news- 
papers, magazines, or selling of any 
products in or outside of school is not 
permitted without the expressed per- 
mission of the Superintendent. 


In a study of the amount of the ele- 
mentary school principal’s time given 
to community work, it was found that 
approximately sixty-two per cent of the 
six hundred and fourteen supervising 
principals who replied to a question- 
naire reported one hour or more of time 
per week given to community work. 
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Reavis* tells us that the median time 
per week was 1.96 hours; the five most 
frequently mentioned activities of gen- 
eral interest were (1) American Red 
Cross, (2) Community Chest Drive, 
(3) Parent-Teacher Association, (4) 
Junior Red Cross, (5) Boy Scouts of 
America. Data such as these should 
aid in a erystallization of policy con- 
cerning the activities of the principal 
in the school community. 


TUITION AND SCHOOL RECORDS 


In some parishes it had been an 
immemorial custom to collect certain 
tuition fees. These fees were never 
adequate to defray the per capita cost 
of the education of a pupil. Now it is 
strictly forbidden to require tuition by 
parents of children who reside in the 
parish. Payment of tuition may be 
required of non-parishioners, but not 
in excess of the amount stipulated by 
the Diocesan School Board. A fixed 
fee for assessment of the Diocesan 
School Office for teaching materials and 
subsidiaries (textbooks, rental, tests, 
transportation, and lunch) may be 
required.® 

With the passing of the years, school 
records have taken on very substantial 
value. The Handbook rules that every 
school must be equipped with a fire- 
proof file in which important records 
are kept. It devolves upon the princi- 
pal to accept the responsibility of keep- 
ing files in order and _ up-to-date. 
While these files should be kept locked, 
they must be made accessible to the 
proper persons. 


In the file should be such impor- 
tant matters as: list of current teach- 
ing staff with State and Diocesan 
Certification, current class schedules, 


*The Elementary School. By _ Reavis- 
Pierce-Stullken (The University of Chicago 
Press, Chicago). 

*Cf. Diocesan Statutes, Ch. 18, p. 120. 
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correspondence with parents, public 
officials, supervisors, superintend- 
ents; duplicates of official reports 
sent out by principals to the latter; 
intelligence and standardized test 
results. Such records should be kept 
on file as long as the child is in 
school. 

An excellent practice now gaining 
favor among parish school superintend- 
ents is the sending of a monthly bulle- 
tin to each pastor, supervisor, and prin- 
cipal. Pastors in particular find the 
monthly bulletin of great value in keep- 
ing in touch with their schools. This 
bulletin contains official notifications, 
any changes in the school program, 
recently approved materials, and any 
other important matters concerning the 
schools. It is required that the current 
bulletin be kept on file in the princi- 
pal’s office. Monthly faculty meetings 
discuss its contents. “Bulletins should 
be kept on file for one year, or even 
longer if the material contained therein 
warrants it.” 

It is required that a telephone be 
installed in the prinecipal’s office in 
every school of the diocese. The tele- 
phone is an invaluable medium for 
keeping in touch with health authori- 
ties, attendance officers, and parents. 
A telephone call to parents acquaints 
them promptly with the details of any 
problem that concerns their child in 
school. It enables the principal to 
check every request of parents for the 
release or early dismissal of their child 
from school. 

The Handbook calls upon the child 
and his parents to exercise prudence in 
the selection of proper clothing for 
school. All practices that savor of reg- 
imentation are ruled out. It is forbid- 
den to require uniforms at the elemen- 
tary level except in the case of private 
boarding schools and academies. In 
high schools for girls, easy acceptance 
of uniforms commonly leads to their 
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level 
In parish 
have the 


adoption. “At the secondary 
uniforms may be required. 
high schools this must 
approval of the pastor.” 


PUPIL LOAD AND COURSE OF STUDY 


In these days when a rapidly increas- 
ing school population demands more 
classrooms and more teachers it is inev- 
itable that the pupil load in thousands 
of classrooms will go beyond accepted 
Additional 
needed everywhere and available funds 
cannot keep pace with the cost of 
imperatively needed classrooms. Some 
theorists in edueation specify that 
teachers should never exceed the pupil 
thirty-five children. With 
increasing thousands knocking at thie 
doors of all American schools many 


standards. teachers are 


load of 


emergency adjustments must be made. 
Some schools attempt to serve two dis- 
tinet groups of pupils by giving a hallf- 
day to each group; others prefer to 
permit a pupil load that is simply 
beyond the capacity of any human 
It is difficult to set a standard 
and adhere to it. If we set a standard 
of forty pupils to a teacher, we do not 
mean that the forty-first pupil makes 
it impossible to teach the group. But 
there is a number beyond whieh effec- 


teacher. 


tive teaching and effective learning 
become impossible. The standard set 
in the Handbook allows not more than 
fifty pupils to be assigned to any class- 
room in the schools of the diocese. 
There is a qualification: “unless extra- 
prevail, and 
permission of the Superintendent has 


ordinary ¢ireuinstances 
heen obtained.” 

The course of study is an important 
mechanism in achieving the aims and 
objectives of the school. Quite gener- 
ally, diocesan superintendents appoint 
skilled teachers to the various curric- 
ulum committees, and these committees 
plan the course of study under his 


direction. Every course of study 
must be flexible; it cannot be perma- 
uent. It is necessary to meet new needs 
und new circumstances as they occur. 
The ideal course of study allows ample 
time and latitude to the teacher for 
local adaptations. Curriculum direct- 
ors keep in touch with changing needs 
and with ways of mecting those needs. 
The Handbgok strongly urges teachers 
to suggest Mmprovements and activities 
to the curriculm directors. The Board 
of Supervisors have the final word; 
courses approved by them must be fol- 
lowed unless exceptions receive the 
special permission of the Superintend- 
ent in writing. It is preseribed that 
each teacher become thoroughly famil- 
iar with the requirements of the course 
of study in each subject she teaches. 
Semester outlines of the materials to 
be taught are recommended. 


ADOPTED TEXTBOOKS 
Where diocesan adoption of text- 
books is in effect, only adopted books 


may be purehased and used in the 
schools. ; 


Since textbooks constitute a large 
part of the expense of education, it 
is the wish of the Bishop and the 
Diocesan School Board that the 
approval or adoption of basic texts 
be carefully made and strictly ad- 
hered to in all schools. 

In the diocese of Pittsburgh the 
Board of Supervisors issues annually a 
list of adopted books in all subjects. 

The procedure for the adoption of a 
text is of interest. The curriculum 
directors channel suggestions for pos- 
sible changes to the Board of Super- 
visors. These suggestions may come 
from any source, but should ordinar- 
ily reach the supervisors by February 
if they are to be acted upon in time for 
the new school vear. After studying 
the suggestions channeled by the cur- 
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riculum directors, the supervisors 
report their findings to the Superin- 
tendent, and recommend action. 


If the recommendation meets with 
the approval of the Superintendent, 
it is submitted to the Diocesan School 
Board and to the Bishop when adop- 
tion of a new text is under consider- 
ation. 


TESTING PROGRAM 


The diocesan testing program is the 
responsibility of the Superintendent. 
He appoints a committee on testing and 
asks this committee to submit a yearly 
program, evaluate tests, and study and 
analyze the results. The testing pro- 
eram measures the educational status 
of the schools, and gathers information 
for curricular revisions, for the 
improvement of teaching, and for 
better pupil adjustment. The tests are 
of three kinds: teacher, diocesan, and 
standardized. 

The testing schedule makes mental 
ability tests of obligation in all schools 
of the diocese. The schedule designates 
the grades in which the given test is to 
be administered and reminds teachers 
that proper administration of intelli- 
gence tests if of vital importance. If 
any factor renders a score doubtful, a 
second test is given. Abnormally high 
or low scores are to be referred to the 
Catholic School psychologist. 

Achievement tests determine the 
level of work of each child, class, or 
school, measure the progress of pupils, 
and detect weaknesses and strengths in 
the educational program. The Hand- 
book gives directions for the adminis- 
tration of teacher-made tests, diocesan- 
made tests, and standardized achieve- 
ment tests. To the testing committee 
belongs the function of selecting stand- 
ardized achievement tests and setting 
the time for their administration. 
These standardized tests are an excell- 
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ent medium for appraising the educa- 
tional status of the school. The super- 
visor of a teaching Community may 
permit her schools to use also other 
standardized tests, if the given princi- 
pal thinks them helpful in the guidance 
of students. 

The School Office sends specific direc- 
tions for the administration of tests, 
and ealls for the exact following of 
these directions. No advance informa- 
tion can be given to classes as to the 
nature of tests. Every pupil of the 
designated classes must take the test. 
The taking of county or public (high) 
school entrance tests cannot excuse any 
group from diocesan tests. Test scores 
are recorded in terms of raw scores on 
forms supplied by the School Office. 
These results are sent to the respective 
supervisors before a given date, and 
then to the School Office. Class records 
of mental ability tests are also sent 
through the supervisors to the School 
Office. 

The recording of results is of great 
importance. The raw scores of the 
tests, after conversion into grade equiv- 
alents, are to be recorded on the pupils’ 
cumulative record cards. Individual 
profile charts, when called for, are to be 
filed for use in the next grade. Teachers 
are urged to use these charts in the 
grouping of pupils early in September. 
Mental ages and intelligence quotients 
are recorded on the cumulative record 
ecards, together with the date and the 
identification of the test. 

“The application of information 
gained from any testing program is the 
most important phase of this work.” 
With the aid of the analysis of test 
results, the supervisor gives all neces- 
sary directives through the principal to 
the classroom teacher and the individ- 
ual child. These directives or recom- 
mendations should be followed care- 
fully. 
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All special testing in the diocese is 
under the supervision of the Catholic 
School psychologist. Pupils having 
difficulty in school or any child with an 


unusually high score or an I.Q. less 
than 85, should be referred to the Cath- 
olie School psychologist. The Catho- 
lie School Office supplies the forms. 








We Invite Your Inquiry 


CHURCH SEATING 


. 
GENUINE QUALITY in church pews embraces design, material, and 
workmanship. 
MANITOWOC SEATING represents the most perfect development in 
pew engineering because it meets all the requirements of the perfect pew— 
comfort, beauty, durability—for lasting satisfactory service. 

. 


Manitowoc Church Furniture Company is equipped to supply you with 
church seating of GENUINE QUALITY at the right price. 
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MANITOWOC CHURCH FURNITURE CO. 
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e Pre-Scheduled for 1957 


© Pages for special notes. 


one for the sacristy. 








The 1956 Parochial Mass and 
Announcement Book 


® Schedule for 1956 (Devotions, Novenas, etc.) 
® Schedule for 1956 (Diocesan and Parish Collections) 


© Simple and Practical Method of Recording Mass reservations, 
Weddings, Funerals, Banns, “‘Pray For,’’ Devotions, Meetings 
and Activities, Collections, etc., Memos, Advance Reminders. 


@ Special Pages for Holydays of Obligation, Unpaid Stipends, etc. 
© Complete General Calendar for 1956 


N. B. Its size (7!/; x 10) makes the book especially suitable for use in the pulpit. 
Pastors know that it is advantageous to obtain two copies, one for the rectory, 


$5.00. Two copies $9.00 


JOSEPH F. WAGNER, Inc., 53 Park Place, New York 7, N. Y. 
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OQ UESTIONS A NSWERED 


By JOHN J. DANAGHER, C.M., J.C.D. 





High Mass Rubrics for Laity 


(Juestion: I shall appreciate your 
answering a question for me. In Father 
L. J. O’Connell’s book on the cere- 
monies or rubrics,’ there is this direc- 
tive for a Missa cantata: “After the 
second elevation of the Mass, stand 


until after the Communion of the 
priest.” For whom is this rubric in- 
tended? Is it for those in the sanc- 


tuary (a choir rule), or for the laity 
outside the sanctuary in the body of 
the chureh? 

MAGISTER 


Answer: Father O'Connell, to whose 
work reference is made by Magister, 
gives this general norm for the posi- 
tions to be taken by the laity during a 
high Mass: “These directions are fol- 
lowed by the clergy in the sanctuary 
and the students who attend Mass ‘in 
choir.’ Lay people should follow the 
clergy as much as possible in kneeling, 
standing, sitting, ete.’* 

Father J. O'Connell, who writes in 
England, gives substantially the same 
rule in his extensive work on the cere- 
monies of the Mass. “In general those 
present at a solemn or a sung Mass 
follow, as far as possible, the ceremonies 
observed by the clergy who may be 
present in choir at the Mass.’* 

This same author, in a recent issue of 
The Clergy Review, offers a more de- 
tailed comment. He speaks of the 
directions given by the Missal, to the 


‘The Book of Ceremonies. By Rev. Lau- 
rence J. O’Connell (Bruce, Milwaukee, 1950). 
*Op. cit., p. 179, note 2. 
‘The Celebration of Mass. By Rev. J. 
O'Connell (Bruce, Milwaukee, 1944), p. 719. 
* June, 1955, p. 352. 


68 


effect that those who are assisting at 
private Masses should kneel all of the 
time, except when the Gospel is read. 
Because the rubrics do not give specific 
rules for those who are attending a sung 
Mass, he writes, some bishops have is- 
sued regulations for their dioceses, and 
rubricians have suggested certain rules. 
Father O’Connell is of the opinion that 
the very silence of the rubries on this 
point is based on a presumption that 
the laity are doing exactly what the 
clergy in choir do, except for rites such 
as the giving of the kiss of peace. It 
is interesting to note that Father O’Con- 
nell makes specific application of this 
norm to the singing of the Et incar- 
natus est, for which, he says, only those 
who are standing at the time should 
kneel. Others are to bow only, save on 
Christmas Day and on the feast of the 
Annunciation, when all kneel. Father 
O’Connell writes that the faithful 
naturally kneel for these words at a 
sung Mass because they see the servers 
doing so. 

In view of the fact that there does 
not appear to be any strict law requir- 
ing that the laity conform themselves 
exactly to the directions given for the 
clergy assisting in choir at a sung Mass, 
it seems preferable to introduce no 
change in the existing practice, on the 
part of the laity, of kneeling after the 
Consecration until the Communion. In 
matters such as this, it is often better 
to leave well enough alone, rather than 
to insist upon changes that the faithful 


8 Rubricae Generales Missulis, XVII, 2. 


























MATERIALS 


Cassocks are made of fine poplin 
with silk-like finish. Surplice ma- 
terial is Fruit-of-the-Loom muslin. 


CUT AND MAKE 

All garments are cut on full and 
tested patterns — sewn with close 
stitch of best thread —all seams 
are finished —hems are generous 
in depth. 








FASTENERS 


Heavy-duty buttonhead snaps are a 
feature of these cassocks. They are 
quicker, and longer lasting than 
other closures. Buttons, if desired. 


COLORS 

Cassocks are available in all popu- 
lar colors—black, red, white, cream, 
green and purple. 
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Close-up of the heavy-duty Properly tapered from 
buttonhead snap. Its dur- back to front and firmly 
ability makes it the most stitched for clerical 
popular fastener. smartness. 
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may find disconcerting. Moreover, it 
is better to have all of the parishes in 
a region following the same procedure, 
with the knowledge and approval of the 
local Ordinary, instead of having one 
that differs from the others in the rules 
followed by the laity for kneeling, sit- 
ting, and standing. 


Telephoned Request for 
Mass Card 


Question: Some people have the cus- 
tom of calling on the telephone to ask 
that a “Mass card” for a deceased per- 
son be sent to the bereaved family. 
They say that they will stop around at 
the rectory later to give the stipend, or 
that they will send it. Months go by, 
and the priest receives no stipend for 
the requested Mass. Does he have an 
obligation in justice to celebrate the 
Mass, since the person making the re- 
quest failed to fullfill his part of the 
contract by neglecting to give the prom- 
ised stipend? 

ANCEPS 

Answer: To the writer it does not 
seem that there necessarily arises the 
obligation of saying Mass for a de- 
ceased person, merely because someone 
asks that a Mass card be sent to the be- 
reaved family. The lay person could 
send the ecard himself, if he had one. 
As we know, it is not uncommon for 
undertakers to leave these cards by the 
casket, and for friends to fill out the 
ecards and to leave them, with an offer- 
ing. It is then left to the family to 
arrange for the Mass. 

Many persons bring a card to the 
priest whom they ask to say the Mass, 
or they ask the priest for a card when 
the Mass is requested. The priest often 
signs the card, but it is not the signing 
that commits him to the celebration of 
a Mass. That obligation springs from 
the stipend and from the acceptance of 
it. Placing one’s name on the card is 
a kind of countersigning, attesting that 
the friend who sends the card has per- 
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sonally made arrangements to have a 
Mass offered.® 

If a person telephones and says that 
he wishes to have a Mass said for a de- 
ceased friend, and also asks the priest 
to send a Mass card to the fainily of 
the deceased, it does not foliow that 
the priest must in every case consider 
himself bound to the offering of that 
Mass before the petitioner sends or 
brings the stipend. At the moment the 
principal purpose of the caller seems to 
be the sending of a Mass card, so that 
the family will receive this token of 
sympathy without delay. The priest, 
by doing the favor of sending a Mass 
ecard for the caller, is not thereby in- 
curring the obligation of saying the 
Mass. The caller has asked the priest 
to send the card, and has also said that 
he will send or bring the stipend for the 
Mass. There does not appear to be in 
these facts sufficient basis for asserting 
the existence of a contract, and for im- 
posing upon the priest the grave obliga- 
tion of saying a Mass, stipend or no. 
As things stand, the person who tele- 
phoned has not vet carried out his in- 
tention of sending or bringing the sti- 
pend, and of arranging for the Mass 
that he told the family would be 
offered. 

The opinion here expressed does not 
mean that a priest is never bound in 
justice to offer a Mass before he re- 
ceives the stipend. For example, if 
someone telephones at night to say that 
an emergency operation is to be per- 
formed in the morning, and to ask for 
Mass that morning, the priest who 
promises the Mass is gravely bound in 
conscience to offer it, despite the fact 
that the stipend has not yet been re- 
ceived. . 
©The priest’s signing the card does not bind 
him to personal celebration of the Mass, un- 
less he was asked and agreed to offer the Mass 
personally. 
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Why don’t you talk to the men at Cumerford 


about raising the money? 


The old church structure you see in the background 
above, was built for a congregation of 1929. But, 
it’s 1955 now, and the church has three members 
for every one it had in ’29! 

And so the parish priest decided to do something 
about these crowded quarters and called in the men 
from Cumerford. Cumerford’s fund raisers directed 
the campaign and soon, they'll be using the new 
building. 

By 1960, it is estimated that every church in the 
U.S. will have 25% more members than it does now. 


If you’re overcrowded now—need a new sanctuary, 
a new school—NOW is the time to build. 

Why don’t you ask the men at Cumerford about 
raising the money? 

They’ve had years of experience in Catholic fund 
raising. A letter or a call will bring a representative 
to you for a day’s consultation at no cost or obligation 
to you. Cumerford, Incorporated, 912 Baltimore 
Avenue, Kansas City 5, Missouri. Telephone 
BAltimore 4686. 
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Mass Servers in Uniform 


(Juestion: Will you kindly answer 
this question in THE HoMILETIC AND 
PasToRAL Review? Are boy scouts, 
policemen, firemen, mail carriers, and 
members of the various veterans’ and 
military organizations permitted by 
Chureh law to serve Mass in their 
respective uniforms in a parish chureh, 
or must they wear cassock and surplice? 

PASTOR 


Answer: The Roman Missal speaks 
of the server’s wearing a surplice at 
Mass, taking it for granted that he 
will already be wearing a cassock.* In 
1906 the Saered Congregation of Rites 
replied to the following inquiry: “Must 
all who wear the cassock, be they 
tonsured or not, wear a surplice when 
they serve a private Mass, according 
to the rubrics of the Missal?” The 
answer of the Sacred Congregation was: 
“Yes, except when there are special, 
approved statutes to the contrary for 
the lay members of any Religious 
Family.’’* 

This response implies that it is not 
strictly required that ‘a lay person be 
vested in eassock and surplice while 
serving at Mass. The implication is 
supported by a later response of the 
same Sacred Congregation.® This ques- 
tion asked whether or not a lay person 
who is serving Mass is permitted to 
receive Holy Communion within the 
sanctuary and at the altar, if he is not 
wearing clerical garb. The reply in 
this ease was simply that it is per- 
mitted. 

Consequently, although it is custom- 
ary for altar boys and for other servers 


7 Ritus servandus, Il, 1: “. . . ministro cum 
Missali praecedente, superpelliceum 
induto.” 

* Decreta Authentica Congrationis Sacrorum 
Rituum (Rome, 1898 ....). Nov. 23, 1906, 
Dubia, D. A. 4194 ad II. 

* June 8, 1911, Baionen., D. A. 4271 ad I. 


~ 
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to wear eassock and surplice while they 
are serving Mass, the wearing of civil- 
ian garb or lay attire by one who is 
not a cleric is not strictly forbidden. 
It hardly needs saying that diocesan 
regulations concerning this matter must 
be observed. Barring any prohibition 
from such a souree, it is permissible 
for boy seouts, policemen, veterans, 
and members of similar organizations 
to wear their uniforms when they serve 
Mass, especially when the Mass is 
attended by the organization as such. 
Although the servers in the parish 
echureh customarily don cassock and 
surplice, a boy or man may be allowed 
to serve Mass in his ordinary lay 
attire. 
delayed, nor need there be last-minute 
confusion and commotion by reason 
of the hurried search to locate a cas- 
sock and surplice that will fit a volun- 
teer server. 


Hence, Mass need not’ be 


Press Service Reports 
of Dispensations 


Question: What value have the 
notices we receive from the Holy See 
by way of the various news services? 
A general dispensation from abstinence 
was granted for December 31, 1954, 
but the only word we had in time to 
make an announcement to our people 
came through the daily newspapers 
and the radio. May we act on such 
authority? 

PRESBYTER 


Answer: In most matters we must 


be extremely cautious concerning 
secular newspaper notices purporting 
to emanate from the Holy See, or from 
“sources close to the Vatican.”” Experi- 
ence has shown how garbled these ean 
be. A notable example of this in recent 
years was the much publicized address 
of our Holy Father, in which he enun- 
ciated certain principles governing the 
morality of the so-called rhythm 
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method. One of the major news serv- 
ices in the United States, if its report 
was published faithfully by a large 
completely 
twisted what the Supreme Pontiff said, 


Wwest-coast newspaper, 
and gave an entirely false report of his 

In matters of this kind, 
safe attitude to adopt is 
expressed in the familiar words: “No 


statements. 
the only 


comment, until we see the official text.” 


In the specific case about which 
Presbyter reports 


received in the Denver area were that 


inquires, the first 


the dispensation had been granted for 
Christmas Eve, December 24. One of 
the network radio stations, in a late 
evening broadeast, announced that this 
report had been checked by its news 
agencies, and that the dispensation 
eranted to Catholics had been given 
for December 31, and not for Christ- 
mas Eve. An inquiry and announce- 
ment of this kind would seem sufficient 
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to give moral certitude that the dis- 
pensation from abstinence had been 
granted for December 31, a Friday, so 
that one could safely in conscience act 
upon this report. 

In several instances recently, the 
Holy See has granted dispensations of 
making them known 


of L’Osservatore 


this nature, 
through the 
Romano, the newspaper published at 
Vatican City. Most of the time these 
notices appear about a week before 


pages 


the day on which the dispensation is 
used. The 
December 31, 1954, was granted by a 


to be dispensation for 
decree of the Saered Congregation of 
the Couneil, dated December 22, and 
was published in the Acta Apostolicae 
Sedis for December 29,’ after earlier 
publication in L’Osservatore Romano. 
If the faithful throughout most of the 


oXNXXVI, p. 775. 
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world were obliged to wait for arrival 
of one or the other of these publica- 
tions, in almost every instance they 
would be unable to make use of the 
dispensation. The day would have 
long passed before the periodical 
arrived. 

Therefore, if one can be reasonably 
certain for such dispensations that a 
correct report has been received and 
distributed by the secular news serv- 
ices, he can safely act upon that 
report. If one has this certainty, he 
may also advise inquirers of the nature 
of the report, and of his judgment con- 
cerning the authenticity and the extent 
of the dispensation. On the other 
hand, it is inadvisable to make from 
the pulpit any public announcement of 
the dispensation, unless the Ordinary 
has given his approval. Because of 
the few days that elapse after publica- 
tion of the dispensation in Rome, the 
Ordinary will frequently have only 
word received by press and radio. 

A further example may be of inter- 
est. Many will remember that, when 
the first reports were received of the 
modifications effected in the discipline 
of the Eucharistic fast by the Apostolic 
Constitution Chrisus Dominus, they 
said nothing about the date on which 
the new regulations would become 
effective. The impression given was 


that they were applicable immediately. 
These first reports were based upon the 
account published in L’Osservatore 
Romano for January 6, 1953. At the 
very end of the report in that paper, 
there was a sentence which said that 
the new discipline would become effec- 
tive only upon its promulgation in the 
Acta Apostolicae Sedis. This issue 
was dated January 16, ten days after 
the original publication. | Undoubt- 
edly, many thought that they could at 
once make use of the new concessions, 
especially to drink water before Holy 
Communion, several days in advance 
of the official promulgation. 

Therefore, we must be on = guard 
against relying too quickly and_ too 
easily upon the secular newspapers’ 
reports concerning statements and 
official acts of the Holy See. In the 
matter of extraordinary dispensations 
from fasting and abstinence, there will 
often be sufficient foundation for acting 
on these reports, because of the manner 
and the time often adopted for making 
known to the faithful such dispensa- 
tions. Some checking at first is in 
order, even for these cases, but we need 
not be so skeptical or so reluctant to 
act as if there were involved changes 
in the Eucharistic fast, in matrimo- 
nial legislation, or in the rubrics of the 
Breviary or Missal. 
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Book Reviews 





Bad Morals—Bad Medicine 


MarrRiaGE. A MEDICAL AND SACRA- 
MENTAL Stupy. By Alan Keenan, 
O.F.M., and John Ryan, M.D. 
(Sheed and Ward, New York, 1955), 
pp. vill and 337. $4.50. 

The full title of this book is also a 
fair indication of its contents. An 
English doctor and a Franciscan priest 
(author of Newroses and Sacraments) 
first discuss marriage from the respec- 
tive viewpoint of each, and then com- 
bine to analyze the aspects common 
to the spheres of both (Chapter 28, 
“Sex Education and Pre-Marriage In- 
structions: Conelusions”’). On the 
whole, the resulting product is quite 
satisfactory. There should be realized 
in great part the hope of the authors 
that the volume will help the theologian 
and the doctor appreciate the problems 
special to the field of each other. 
Readers among American doctors, 
nurses, and social workers will be made 
aware, perhaps for the first time, of the 
moral difficulties even limited State 
medicine has created for their English 
counterparts. The parish clergy, for 
whom the book is intended also, will 
certainly find it very useful, whether 
in providing specific information or 
background material for guidance of 
individuals, or in preparing doctrinal 
or moral talks for groups. This re- 
viewer is not optimistic about the 
book’s attraction for “husbands and 
wives,” at least average ones. The 
language (quite precise for the doctrinal 
and medical explanations included) 
and much of the contents may prove 
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too clinical and technical for many lay 
readers, though passages in both the 
medical and theological studies com- 
pare favorably in clarity and simplicity 
with the most popular Catholic treatises 
on sex and marriage. 

The authors warn (e.g., pp. 7, 21, 115) 
that moral principles and problems in 
marriage are not confined to Catholies, 
but occasionally write as though the 
opposite might be true, 7.e., as if only 
Catholies were subject to the Natural 
Law and the dictates of conscience 
(e.g., pp. 207, 315). Father Keenan's 
section on the sacramental aspects of 
marriage (p. 209 ff.) at times attains 
a lyrie quality usually absent from 
theological explanations; its beauty 
should appeal especially to priests 
searching for attractive approaches to 
marriage themes in sermon courses and 
Cana Conferences. While this reviewer 
recommends the section highly to the 
guides, he feels that it may need pru- 
dent interpretation for those who need 
guidance in marriage, since its beauty 
is somewhat dependent on the novel ex- 
pression of doctrinal parallels of divine 
and human love in symbols of a love 
story. Besides a complete index, the 
book contains a brief glossary of some 
of the technical terms used in the text. 

Atoysius J. Weusn, S.T.D. 


East and West—How Wide 
the Gap? 


THE Bent Wortp. By J. V. Langmead 
Casserly (Oxford Univ. Press, New 
York, 1955), 286 pp. $4.00 


J. V. Langmead Casserly is a man 
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who in The Bent World has written a 
serious work with learning, intelligence, 
and clarity. And in this age of pocket- 
books and book-of-the-month produc- 
tions, that is no mean accomplishment. 

Dr. Casserly is an Anglo-Catholic 
priest, a Londoner by birth, presently 
a professor of Dogmatic Theology at 
the General Theological Seminary, 
New York City. Brought up in an 
anti-Christian tradition, he became a 
convert to the Church of England and 
recently a popular author and lecturer 
in the United States. The advertise- 
ment to the book says: “Written on 
a popular level, in a highly readable 
style, The Bent World is the work of 
a scholar who is one of the most bril- 
liant interpreters of Christian thought 
in our day.” After reading the book, 
I accept every noun and adjective used 
by the publisher to describe Casserly 
as accurate and true. 

The book (its title taken from a poem 
by Gerard Manley Hopkins) attempts 
to examine the conflict between Russo- 
Marxism and Western Civilization on 
the philosophical level. Its first part 
takes the reader through Marxism in 
theory and in practice. Its second, and 
by far larger, part discusses the West 
and its deification of democracy, its 
obsession with technical and economic 
activity, nationalism, family break- 
down, and secularism. 

The reader of this review might like 
to have the flavor of some of his judg- 
ments: 


The real reason that Western 
Civilization, in its neo-paganism, its 
economic materialism, its parblind 
humanism, in its all-pervading secu- 
larity, cannot answer the Marxist 
criticism of Western Civilization ef- 
fectively is this: Western Civiliza- 
tion in its secular phase 1s half- 
Maraist already. (p. 13) 


There is in fact a real conflict not 


between Christian faith and democ- 
racy but between Christian faith and 
the purely secular state, whether 
democratic or not. (p. 71) 


The truth is that at some point or 
other in our philosophizing we can 
none of us escape the absolute. Non- 
conformism (the dogma of the prag- 
matists) cannot, in the very nature 
of the case, be total. (p. 123) 


Western democratic civilization, 
even in this technical phase, is still, 
in my judgment, a vastly preferable 
alternative to Communism, but it is 
not a complete or total alternative. 
In its idolatry of technies, in its 
toughness of mind, in its strange doc- 
trine of justification not by super- 
natural faith, but by humanistic 
dreams, it resembles Communism too 
closely to argue against it cogently. 
(p. 134) 


The so-called ‘Democratic family” 
of some of the individualistic social 
thinkers is really no more than the 
inefficient family or the “unstable” 
family. (p. 211) 


If the Church does not remind the 
people of the true nature of marriage, 
there will soon be not true marriages, 
only a perpetual succession of vainly 
whitewashed fornications, bearing 
fruit in one unhappy, neurotic, and 
frustrated generation after another. 
(p. 237) 

Feminism has never really 
represented the interests of the mar- 
ried woman. It has been the creed, 
almost the ideology, of the spinster 
making her way through the rough 
and tumble of industrial, commer- 
cial and professional life side by side 
with men. (p. 240) 

Dr. Casserly is not pessimistic. He 
thinks the tide has begun to turn against 
secularism. His book reminds me of 
Dom Aelred Graham's Catholicism and 
The World Today: published in 1952, 
although it does not have as much dog- 
matie content as Graham’s. 

Since T agree with so much of what he 
has said, it would be ungracious to 
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quarrel over some facts and phrases, 
when the quarrel would most likely 
depend more on emphasis and termi- 
nology than on real disagreement. Of 
course, he could not expect a Roman 
priest to let go by without comment 
his judgment on our 


policy toward 


divorce: 


It consists in publicly and _ offi- 
cially maintaining what is sometimes 


called a “rigorous” view of the 
matter, while at the same _ time, 
through private and _— discreet 
channels, finding ways of relaxing 


the full rigor of the Christian prin- 

ciple in favor of rather arbitrarily 

selected individuals. Rome is_per- 

haps the Church most notoriously 

guilty of this practice, and most 

strongly criticized on that account. 
Since Dr. Casserly never worked in a 
Catholic Chancery Office I must pre- 
sume that his evaluation of the situa- 
tion is based on hearsay and Protestant 
propaganda, which is satisfied with 
any chink in our armor. 

Nonetheless, the book is very Catho- 
lic, based in good part on Thomistic 
philosophy and Roman sources, so that 
I am inclined to ask the good Doctor 
when is he going to complete his con- 
version and perhaps have the opportu- 
nity of working for matri- 
GEORGE A. KELLY 


one of our 
monial tribunals. 


Of Carmelite Spirituality 

I Am A DAUGHTER OF THE CHURCH. By 
Pére Marie-Eugéne, O.C.D.; trans- 
lation by Sr. M. Verda Crale, C.S.C. 
(Fides Publishers Association, Chi- 
cago, 1955), xxvii + 667 pp. $6.75 
It was a happy day when a group of 

decidedly interested people went beg- 

ging at a Disealeed Carmelite monas- 
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the relationship of the Church to the 
separated churches and to the non- 
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tery for someone to give them the solid 
meat that would satisfy their intellee- 
tual curiosity concerning the life of 
prayer. What they got was Pére Marie- 
Eugéne, and a series of lectures that is 
more than merely intellectually satis- 
fying—a searching analysis of the 
whole development of the life of prayer, 
2 practical exposition of Carmelite 
spirituality. 

The outcome of those lectures, further 
developed, linked together and put into 
most readable form, was a two-volume 
work, the first volume of which ap- 
peared in English dress in 1953, J 
Want to See God (Fides). This sec- 
ond volume takes up where the first 
left off, and both are of one piece. 

In attempting to synthesize the teaeh- 
ing of the Carmelite masters of prayer, 
Pere Marie-Eugeéne took for his guide 
the Interior Castle of St. Teresa of 
Avila, that masterpiece which traces 
the progression of the soul in its ascent 
to God. The concrete language, the 
vivid style, the abounding analogies of 
st. Teresa’s work communicated them- 
selves to the present work beyond what 
one would ordinarily expect of such 
subject matter. This is not a heavy, 
labored work that is destined only for 
the library scholar; the arm-chair 
scholar, the priest at his desk, or the 
religious or lay person interested in a 
better understanding of God’s action 
and the means of corresponding to 
grace will find it more than useful. 

Since the first volume of the work 
dealt. primarily with the first three 
mansions of the “Castle,” I Am a 
Daughter of the Church concerns itself 
with mansions four to seven.  Sinee, 
however, this is meant to be an analysis 
of Carmelite spirituality, and _ not 
merely Teresian, the writings of St. 
John of the Cross and exemplifications 
of the “little way” of St. Therese of 
Lisieux are aptly brought forward. 
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Ample quotations from the writings of 
St. Teresa are to be found through 
the whole body of the book, for she is 
the guide chosen by the author. 

Particwarly commendable is the 
author’s manner of showing how the 
great St. Teresa, and all souls who 
wish to reach the heights of Carmel, 
achieved sanctity through the per- 
fect incorporation into the Mystical 
Body. As the very title of the book 
suggests, holiness flows out from and 
must revert back to the whole Christ. 
And since the author is treating of 
Carmelite spirituality, mention (all too 
brief though) of the place of Our Lady 
in the economy of salvation and of the 
Marian life in contemplative souls is 
had. Further, the author has not shied 
away from the difficult problem of psy- 
chopathology and its manifestations, 
even in the contemplative and mystical 
life. 

While no index is given, the table of 
contents is quite extensive and compen- 
sates for the omission. The arrange- 
ment of the text, with division and sub- 
division, is an aid to comprehension. 
On the whole, a highly commendable 
book by the Assistant General of his 
Order. 

ANSELM Burke, 0. Car. 
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In the minds of most people the name 
of St. Dominic is so closely linked with 
the spread of the rosary, his campaign 
against the Albigenses, the foundation 
of a religious Order (whose undying 
glory it is to have given to the Church 
two of the greatest thinkers the world 
has ever known (St. Albert. the Great 
and St. Thomas Aquinas), that his own 
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personality is almost lost in the 
splendor of his achievement. The merit 
of this new life of the twelfth-century 
Saint is that the authoress gives us a 
portrait of the man, I should say, of 
the Saint, for since this is a hagio- 
graphical work, it is distinguished by a 
happy blend of sound scholarship and 
devotional and even theological con- 
siderations. 

The keynote of the book, the leit- 
motif that recurs on almost every page, 
is the fact of divine friendship between 
God and His creature, man. “The most 
sublime condescension of God-become- 
man was His acceptance of men and 
women to divine friendship.” Friend- 
ship implies a mutual understanding 
and mutual devotion. To Dominic's 
reaction—if such a term may be used 
—to the divine advances, that is, to 
his response to the divine friendship, 
the authoress ascribes all he was in 
himself and all he achieved. 

To this ineredible friendship every 
soul is invited, and every soul in grace 
enjoys its warmth and comfort since 
grace and divine friendship are mu- 
tually inclusive. As a result of this 
friendship, God is said to dwell in the 
soul. On this subject Sister Assumpta 
writes: “This indwelling of God in the 
soul is not appreciated because it is 
unknown.” I think “not realized” 
would be better, for surely a person that 
with God’s help preserves its super- 
natural life could hardly be ignorant 
of the gospel teaching: “If any man 
love me . . . We shall come to him, and 
take up our abode with him.” Experi- 
mental knowledge may be granted only 
to a few, but it is not indispensable. 
The danger is lest we think of this 
presence in material terms. A _ spirit 
is where it exerts its power, hence there 
is a twofold presence of the transcend- 
ent spirit that is God, a natural and 
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a supernatural one, according to the 
effect He produces. But, as Albert the 
Great says, God is everywhere, “non 
localiter sed causaliter,” and St. Augus- 
tine warns us that “He who is every- 
where does not dwell everywhere,” 
—‘qui ubique est non in omnibus 
habitat,” precisely because indwelling 
means friendship. 

St. Dominie’s life was cast in days 
not unlike our own, but for one mag- 
nificent exception. Whereas we have 
seen the Chair of Peter occupied by a 
long and splendid line of admirable 
Pontiffs, men who have fully justified 
the beautiful title which the faithful so 
lovingly bestow on  them—‘Holy 
Father’—and whereas never before 
(unless it be in the pentecostal flush of 
the first decades of the Church’s his- 
tory) has the world seen a hierarchy as 
worthy, learned and devout as today, 
in St. Dominic’s days there were grave 
disorders in high places, when too many 
bishops and prelates were blinded by 
ambition and consumed with an in- 
satiable thirst for honors, dignities and 
material wealth. 

The authoress draws a lively picture 
of Dominic’s campaign which ended in 
the defeat of the Albigensian heresy, 
that strange revival of Manichwzism 
which bears so striking a resemblance 
to modern Communism. “St. Dominic's 
founding of the first Dominican nuns 
in Prouille could be compared to found- 
ing a religious order in Moscow.” It 
was there, under our Lady’s protection, 
that Dominic laid the foundation of 
what was to become the world-embrac- 
ing Order of Preaching Friars. At this 
time, again by our Lady’s inspiration. 
he started the devotion of the rosary 
in which we are made to ponder the 
various mysteries or phases of our re- 
demption, all of whieh were denied by 
the heretics. It is said that it was in 
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the city of Albi, the stronghold of the 
heresy, that Dominic was commissioned 
by our Lady to preach her rosary. 
After the amazing victory of Muret, 
September 1213, which Simon de Mont- 
fort ascribed to the prayers of Dominic, 
the hero had the first chapel of the 
rosary erected in the place. 

The astonishing fruitfulness of the 
Saint’s apostolate sprang from his life 
of prayer and penance. No one realized 
better than he the truth of the maxim 
subsequently formulated by his im- 
mortal son, St. Thomas, namely that 
preaching must be but the overflow of 
contemplation, “contemplata tradere.”’ 

The story the authoress has to tell is 
enlivened by a number of picturesque 
incidents. I like the one of the devil, in 
the shape of a wild creature, climbing 
up along the bell rope into the church 
tower. Even more attractive is that of 
the Saint going from one brother to 
another in choir, urging them to give of 
their best in the recitation of the Divine 
Office: “Fortiter, fortiter,’ he 
say as he passed through the ranks. 

This is a delightful and indeed an in- 
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spiring book. Let a short quotation 
suffice to whet the appetite of readers: 
“Protestantism,” the authoress writes, 
‘is an enfeebled Waldensianism, and 
Communism is merely Aibigensianism 
in modern guise. The methods of St. 
Dominic are still the 
both.” 
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170 pages of text—this is a book of 
very great value. It is nothing less 
than a chronological survey of the his- 
tory of what we call Russia. The 
bibliography alone—36 pages of it— 
gives us an idea of the immense effort 
that went to the making of a book that 
might so easily have become a soulless 
catalogue of barbarous names. <Ac- 
tually, Rome and Russia grips the 
reader as much as any great novel. 
This reviewer, at any rate, read it at 
one sitting. 

The origin of Christianity in the vast 
regions vaguely described as Russia is 
lost in the mists of legend. Greek and 
Roman writers have left us horrifie pic- 
tures of the wild wastes of Seythia, but 
Seythia is but a small sector of an 
immense territory. St. Andrew is said 
to have preached the gospel to the 
Seythians, and Pope St. Clement, when 
banished to the Crimea, is said to have 
found there many thousands of Chris- 


tians condemned to hard labor in 
quarries. 

We are on more solid ground when 
we come to the tenth century. The 
Russian State may be said to date from 
the year 882 when Oleg, a kinsman of 
Rurik, a Viking who had become prince 
of Novgorod, became the ruler of Kiev. 
At this time the whole region of Kiev 
came to be called Russia, from Rus, the 
name by which the Seandinavian vi- 
king-traders were designated. Vladimir, 
honored as a saint, was converted in 
988, when he married the daughter of 
Basil II, Emperor of Constantinople. 
His subjects were also converted, more 
or less forcibly. The Greek liturgy, in 
their own native tongue, made a strong 
appeal to the people, but at the same 
time the young Russian Church took 
over from Constantinople an attitude 
toward the State which eventually led 
to subservience. On three occasions 
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Vladimir welcomed delegates of the 
Holy See. 

Russia was not affected by the schism 
of Michael Cerularius and kept up re- 
lations with Rome for another century 
and a half after Constantinople had 
finally broken with the Holy See. She 
broke away only in the first decades 
of the thirteenth century. Then came 
the Tartar invasions. Kiev was sacked 
in 1240. As a result of these ravages 
tussia lost contact with Greek civiliza- 
tion, and all that remained to her was 
Byzantium’s splendid liturgy. The 
Latin Catholics not only proved un- 
helpful, but the Swedes and the Teu- 
tonic knights chose this hour of peril 
to attack Russia from the West. They 
were defeated by Alexander Nevsky, 
but hatred of the Latins dates from 
this period. Moscow now became the 
seat of the metropolitan patriarch as 
well as the political capital. Time and 
again efforts were made by holy men 
to bring about reunion with Rome, but 
these attempts are a tragic story of 
missed opportunities and fatal errors 
on the one hand, and of cruelty, cun- 
ning and fanaticism on the other. Space 
forbids a further analysis of this 
masterly account of the religious his- 
tory of Russia. 

The last forty years would seem to 
have quashed all hopes for the future, 
but as this book shows, the people of 
Russia are a deeply religious race. 
They have never known freedom as we 
understand it, for they have always 
been enslaved by tyrants of one kind 
or another until the depths were 
reached with the advent of the men who 
terrify not only Russia, but the world 
from behind the grim walls of the 
Kremlin. However, “the gates of hell 
shall not prevail.” In spite of the grim 
tale she has to tell, the authoress ends 
on a note of optimism: “The Soviet 
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sphere of influence extends to 800 mil- 
lion human beings—32 per cent of the 
globe’s total. Among the enemies on 
the West, Soviet Russia has selected, 
as the chief antagonist, the tiny Vati- 
can enclave . . . the odds appear 
hopeless. They would not have seemed 
so to one of the world’s supreme mili- 
tary geniuses: “There are only two 
powers in the world, the sword and the 
spirit,” Napoleon said after his down- 
fall. “In the long run the sword is 
always defeated by the spirit.” 

ERNEST GraF, O.S.B. 
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also well arranged, printed in large 
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tions and notes, also taken from the 
New Psalter, are brief but useful. 
There is, moreover, something novel 
about this latest rendering of the 
Psalms in English, inasmuch as it is 
expressed in what is called rhythmic 
prose, without rhyme or metrical form 
as this is generally understood. The 
Psalms themselves were written in the 
finest Hebrew poetry, which consists 
in making lines or verses parallel to 
each other, either repeating or contrast- 
ing or amplifying the preceding thought, 
regardless of meter or rhyme. But 
here there is no intention of expressing 
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them in English as poetry, except inso- 
far as rhythmic prose can be called 
such. 

For the purpose of the work the 
iambus (a metrical foot consisting of 
two syllables, the first short, the second 
long and accented) has been used, “with 
the occasional and natural substitution 
of an anapaest (a metrical foot of two 
short syllables and one long syllable). 

In this way the authors have thought 
to make their translation more easily 
readable and understandable; but there 
is doubt whether this is always so. 
First of all, this work is intended pri- 
marily for popular use, for those not 
acquainted with the scientifie literary 
aspects of the Psalms or of poetry or 
prose, and who therefore will get little 
or nothing out of iambic or anapaestic 
arrangement of metrical feet, except 
perhaps to notice how often words are 
out of their natural order or how some- 
times lines and sentences seem to be 
lacking in smoothness and cadence. Of 
course the Psalms in themselves are not 
all equally smooth and musical. 

This arrangement of verses and lines 
according to metrical feet helps to ex- 
plain also why the translation is not 
always an exact expression of the Latin 
in English, although, as translated, the 
meaning is clear enough. The Latin of 
the New Psalter is so clear and simple 
that there is no need to have recourse to 
words or phrases which give only the 
general or substantial sense of the 
Latin; but if you have metrical feet 
with which to reckon, that may necessi- 
tate using other words. 

As to the translation here, it seems 
on the whole to be very good, except 
that the authors’ occasional failure to 
observe the difference in meaning of 
some English idioms leads at times to a 
wrong rendering of Psalms or parts of 
Psalms. Thus, for an example or two, 
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in Psalm 71 the psalmist is speaking 
with divine certainty and assurance of 
the Messiah and His reign, and the 
prophetic shall would express his 
thought perfectly in English. But the 
translator here has used the colloquial 
and conjectural will, which takes all 
divine authority and meaning out of the 
verses. Again, in Psalm 36 there is a 
confusion of the prophetie shall and 
the conjectural will in describing the 
fate of the sinner and the reward of the 
just. 

These are blemishes in translation 
which for discerning readers deprive the 
inspired text of its full meaning. The 
iuet that most American readers of this 
book may not notice the difference be- 
tween what we designate as right and 
wrong does not excuse the error. 

Another fault with this new render- 
ing of the Psalms is in the loss of the 
solemn forms of personal pronouns, and 
their corresponding verb forms, when 
referring to the Deity. The Psalms are 
prayers addressed to God, the finest 
prayers ever written, and when we try 
to render them in our own tongue we 
should therefore try to use the most ap- 
propriate wording possible, so as to 
express as far as we can something of 
the dignity, reverence, awe and worship 
due the divine Person to whom we are 
speaking. Even in human relations all 
people of refinement try to suit the 
language they use to the dignity, au- 
thority and state of the person to whom 
they speak. 

True, God has revealed Himself as 
our Father, as a kind of loving Father; 
but He is also and ean never cease to 
be the limitless, all-mighty, incompre- 
hensible Being, existing of necessity 
without beginning or end, who has made 
all things, who holds the vast universe 
in the palm of His hand, and who by a 
simple act of His will can in an instant 
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as easily reduce it all to nothingness as 
He created it in the beginning. 

Now the personal pronouns referring 
to the Diety which best express all these 
thoughts and feelings and which from 
immemorial use in English prayers are 
most easily understood are thou, thy 
or thine, and thee. The popular substi- 
tutes for these solemn and full-meaning 
words—you, your or yours, and you— 
sound and are dull and flat and com- 
monplace, and ill-befitting speech ad- 
dressed to the all-holy and all-mighty 
God of eternity and all time. 

In the judgment of this reviewer the 
greatest defect and loss in this new 
translation of the Psalms is in its de- 
scent to the commonplace and the so- 
called popular in the use of personal 
pronouns referring to God. It is a pity 
unnecessarily so to damage a work 
otherwise so fine in most respects. Such 
usage in the sacred writings reminds one 
of the impolite practice too common 
nowadays among younger people of ad- 
dressing their elders, however distin- 
guished and deserving of respect, by 
their first names, even though they may 
have met them only a day or two be- 
fore. 
standards keep God and the language 
in which we speak to Him at least a 
little impoliteness and rustic 
manners? Is it not right and reason- 
able to say that we should never try 
anywhere or by any means to drag God 
and things divine down to our low level, 
but rather with His help to lift our- 
selves up as far as we can to His high 
and holy estate? 

The criticism which is offered here of 
the otherwise fine work under review 
applies also to any similar English 
translation that has been made or may 
yet be made of the Psalms, or any other 
part of Holy Seripture. 


Can we not in these days of low 
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fiths, O.S.B. (P. J. Kenedy, New 
York, 1955), pp. 168, $3.50. 

I give you this end of a golden string; 
Only wind it into a ball, 
It will lead you in at heaven’s gate, 
Built in Jerusalem’s wall. 
William Blake (1757-1827), poet, ar- 
tist, mystic, enigmatic 
words a long, long time ago. But The 


wrote these 
Golden String, the autobiography and 
spiritual odyssey of Dom Bede, Bene- 
dictine of Prinknash Abbey, England, 
not only quotes them effectively, but 
hews from them a title for his book, 
and employs them to support the frame- 
work of a powerful thesis—namely, that 
Our Blessed Lord is the Golden String 
and that the dogmas of His Church 
form the ramparts which defend the 
City of God, the Catholic Chureh. Ac- 
cordingly, profound mysteries, 
themselves external signs of a mystery 
which we 


these 


‘annot express, are “Jeru- 
salem’s wall.”’ 

The author, a convert from Angli- 
canism, writes only as the sincere con- 
vert is able to write—and that is intel- 
ligently and convincingly. An excur- 
sion, such as his prototype Newman 
must have made, into the great Fathers 
of the Church showed naked and undis- 
guised the heresy of Anglicanism. He 
sat at the feet of Justin Martyr and 
from his pen grasped the foree of a 
penetrating truth: All truth, wherever 
it is found, can be found only in 
Catholicism. 

Thus, for Dom Bede as for many 
another convert from Protestantism, 
“all truth” is to be found only in Ca- 
tholicism. He is careful to emphasize 


this fact. “With regards to the differ- 
ences which exist among Christians we 
have to learn to recognize that every 
form of Christianity embodies some 























BOOK REVIEWS 





aspect of the truth.” But an aspect of 
the truth is not. truth in its entirety. 
Thus “every heresy is the assertion of 
some aspect of Christian truth which 
has been isolated from the rest and so 
has developed into error.” 

The reader of The Golden String 
must arrive at least at this conelusion. 
Dom Bede's life as an Anglican bore 
the hallmark of an inquiring mind 
which simply had to enter in at 
heaven’s gate. He desired more than 
anything else in this world “to find 
God.” That is why he writes that “we 
have to pass beyond all the images of 
the senses, beyond all the concepts of 
the mind, beyond ourselves, if we are 
really to find God.” 

It is quite evident that his philo- 
sophie mind, enlightened by the grace 
of conversion, did find God. But he 
found Him in His entirety only within 
the ramparts of the City of God, the 
Catholic Chureh. Anglicanism, al- 
though it bore an aspect of the truth, 
could never be the True Church, be- 
cause the True Church simply cannot 
betray Our Lord. If the Chureh had 
betrayed Christ she never could be 
what actually she is, the very Body of 
Christ—and a Body which lives by His 
life. 

Perhaps there is, after all, nothing 
surprisingly new in the author’s sum- 
ming up of his brief for Catholicism, 
but there is no question that Dom Bede 
does not sum it up refreshingly—and 
very realistically. The Golden String 
is not just another conversion story. 
It is a powerfully written apologia, a 
scholarly account in autobiographical 
format of the mid-twentieth century 
odyssey of a distressed mind searching 
for light in the darkness. That is why 
we do not hesitate to reeommend Dom 
Bede’s book to all in general, and in 
particular to such minds as are tempted 
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to grasp the end of the Golden String. 
To that mind we venture this recom- 
mendation: 


Only wind it into a ball, 


It will lead you in at heaven's gate, 


Built in Jerusalem’s wall. 
Pau R. Rust, O.M.1. 


Contemplative “‘Strategy”’ 

My BELOvED, THE Story or A CARMEL- 
ire Nun. By Mother Catherine 
Thomas, D.C. (MeCGraw-Hill Book 
Co., 1955), $3.50. 

The excellent purpose which this 
book ean fulfill is 1) positively, to show 
that the strictly cloistered life of con- 
templative women is made for and 
suited to perfectly normal American 
girls, 2) negatively, to lay to rest, for 
those whose minds are open to the 
truth, the endlessly repeated “scare 
stories” of the ghoulish penitential prac- 
tices that supposedly go on within the 
walls of a cloistered convent. 

Ignorance is, of course, a breeder of 
rumor, especially when the subject of 
the ignorance is one of some awe. The 
ignorance in twentieth-century America, 
even among otherwise intelligent and 
well-informed Catholics, on the sub- 
ject of the cloistered religious life is 
great. Correspondingly great, there- 
fore, is the need for an effective, rever- 
ent and unquestionably true “inside 
story” of the purposes, activity and 
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demands of the contemplative life. 
Mother Catherine Thomas’ book is just 
such a good “public relations” docu- 
ment. 

But it is much more. It is an in- 
structive and inspiring record of the 
quiet heroism of women dedicated 
wholly to God’s glory, their own sancti- 
fication and the spread of Christ's Gos- 
pel of forgiveness and love. 

This last point, the intensely apos- 
tolic the contemplative 
life, will come as a surprise to many. 
That this apostolate of souls is an in- 
trinsic part of the Discaleed Carmelite 
life is shown from the Rule, the writ- 
ings of St. Thersa of Avila, the seraph- 
reformer of Spain, 
and the list of “worldiy” intentions for 
which these prisoners of love pray so 
ardently. Mother Thomas states it 
well when she writes: 


character of 


sixteenth-century 


Carmel . . . impressed me as being 
a spiritual headquarters far up in 
the battle area. The nuns seemed 
almost to “stand at attention” when- 
ever the Prioress read an urgent re- 
quest for prayers. Prayer seemed 
like a sort of warfare—silence was 
our fortress—penance and mortifi- 
cation were our strategy.... It is 
obvious that everyone’s problems, 
trials, and aspirations are the con- 
cern of Carmel. 





This book, telling the interesting de- 
tails of the wide interests and vigorous 
activity in prayer of contemplative re- 
ligious is effective in answering the 
‘anard that the life of contemplatives 
is “useless,” “outmoded” and “such a 
waste.” Mother Catherine’s book will 
make any Catholic realize that such 
talk is evil because clearly untrue. 
The mind of the Church in this regard 
can be seen from two papal actions: 
the naming of St. Therese of Lisieux (a 
cloistered Carmelite, like our author) 
as the Patroness of the Missions, and 
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the insistence of Pope Pius XI that the 
establishment of a Trappist Monastery 
(strictly cloistered and contemplative) 
in China was of overriding importance 
in the effort to win that country for the 
Faith. 

Such an attitude on the part of the 
Vicar of Christ not only attested to 
his conviction that cloistered monas- 
teries of contemplatives are not passé 
in today’s world, but on the contrary, 
ure channels of grace through which 
the life-giving rain of supernatural 
Faith is brought to the arid plains of 
twentieth-century society’s wasteland. 

The members of this twentieth-cen- 
tury society could learn much from 
this book by Mother Catherine about 
man and his relation to God, his Crea- 
tor; and, in learning, see the arrogance 
of man’s claims to absolute freedom 
from all restraint. The very raison 
d’étre of a contemplative monastery is 
the conscious glorification of the Divine 
Majesty. The uppermost question in 
the mind of the contemplative is St. 
Francis of Assisi’s, “Lord, Who art 
Thou, and who am |?” with the hum- 
bling reply granted the saint, “I am He 
Who Is; thou art that which is not!” 
Thus in contemplative monasteries the 
many hours daily devoted to the solemn 
fulfillment of the liturgical offices of 
Mass and the Divine Office. For if 
God is all, why should we be “busy 
about many things’? But while in 
this life we must be on guard against 
an unorthodox Quietism, to this end 
Mother Catherine shows a contempla- 
tive’s day as nicely balaneed with 
meditation and liturgy on the one hand, 
and labor on the other; all tempered, 
according to the mind of the Church, 
with a daily hour of gay-hearted rec- 
reation. 


TP 


From the prime concern with God's 
vlory, comes the contemplative’s driv- 
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ing, and yet peaceful, interest in self- 
sanctification. Mother Catherine shows 
how an iron logic demands that the 
contemplative enter deep into the soul 
to make it an ever more fitting abode 
for the Divine Spouse. Mother Cather- 
ine shows how an effective means to 
this end is a complete discipline of the 
senses. Without a single practice to 
which an effete, self-indulgent Ameri- 
can could ebject as “fanatic,” con- 
templative religious men and women 
are living lives of martyrdom—martyr- 
dom to fatigue, as a result of a year in 
vear out eighteen-hour day of prayer 
and work. 

If only Americans would bother to 
learn of the sanctity that is in their 
midst! Or if even Catholics would 
bother! But the regrettable fact is 
that too many of us, even some of 
God's chosen ones, would rather die 
than think. But to those who will 
spend a few hours of thoughtful read- 
ing with My Beloved, many of our 
daily important inanities will shrink 
into their proper perspective, and 
eternity’s awesome realities will be seen 
for what they are—the things that give 
meaning and value to the life of men. 

Lawrence G. Crappock, O.F.M. 
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Reviews in Briefer Scope 





FALLIBLE Fauuacres (2 + 2= 5). By 
Paul R. Rust, O.M.1. (Radio Replies 
Press, St. Paul, Minn., 1955), 25¢. 
Does 2 + 2 = 5? Father Rust, 

author of this new Rumble and Carty 

pamphlet, has undertaken to demon- 
strate that it does—but only for the 

Anglican apologist in the Church of 

England. 

This Radio Replies pamphlet just 
published is, except for revision of its 
title and two or three paragraphs, a 
re-edition of four articles which oc- 
cupied the pages of this Review, May 
to August, 1954. 

It will be remembered by H P R 
readers that Father Rust’s “Reply” 
successfully attacked, point by point, 





objections launched anonymously 
against the Catholic Church in Great 
Britain by “some priests of the Angli- 
‘an communion.” The original draft 
of the Anglican pamphlet which, by the 
way, had elicited official approval from 
the Archbishop of Canterbury, was 
rather clumsily entitled Infallible 
Fallacies. A best seller, the Anglican 
pamphlet has gone through eight edi- 
tions both in this country and in Eng- 
land. 

The seriousness of the charges of the 
Anglican pamphlet called not for just 
any old answer, but for a good and 
thorough answer. The widespread 
propagation of the Anglican pamphlet 
calls for a more widespread propagation 
of the reply—and Father Rust’s is the 
good and thorough reply. It is hoped, 
then, that Fallible Fallacies will become 
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part of the equipment of every ar- 
ticulate Catholic, clerical and lay, that 
it will be made available in church 
book stores and pamphlet racks, that 
it will be brought to the attention of 
thinking people outside the fold. 
Fallible Fallacies (2 + 2 = 5) will, 
predictably, be used over and over. 
C. PRENDIVILLE 


Tue Lire or St. Dominic Savio. By 
St. John Bosco (Salesiana Publishers, 
Paterson, N. J., 1955), 112 pp., illus- 
trated, $2.75 
This is not a new book. It has al- 

ready stood the severe test of one-hun- 

dred years, having become somewhat of 

a hagiographical classic during that 

time. 

The edition under review is the first 
complete American edition, an un- 
abridged translation by Father Aronica, 
S.D.B., from the fifth Italian edition, 
which was the last edition revised by 
the author himself in 1878. The sev- 
eral quaint illustrations are from the 
same edition. Included also are an in- 
troduction, notes, and a_ biographical 
sketch of the author. 

When one saint writes the life of an- 
other saint, one would expect a pene- 
trating analysis of the road to sanctity. 
And when the former is also the spirit- 
ual director of the latter, much more 
in the way of authenticity and value 
would naturally be expected. St. John 
Bosco’s life of St. Dominic Savio does 
not disappoint the reader on either 
count. And it is written in a charmingly 
simple, factual manner, without sugar- 
coating, and the author assures us that 
he rigidly adhered to the facts as he 
saw them or could reliably verify them. 
The language is simple enough for the 
voung reader, for whom the book was 
written in the first place, yet an adult 
reader would also readily enjoy it. 
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In this period of youthful unrest and 
rising juvenile delinquency, the life of 
St. Dominic Savio (who died at the 
age of 15 in 1857 and who was canon- 
ized last June) and the work of St. 
John Bosco deserve wide publicity, the 
former to serve as a model for modern 
youth, the latter as a guide for youth- 
trainers. St. John Bosco personally 
knew and trained thousands of boys, 
but St. Dominic Savio was his pride and 
joy. This young lad was one of the 
first and perhaps the greatest product 
of the so-called “preventive system” of 
Salesian youth-training. 

St. John Bosco’s life of the boy served 
as an important document in the proc- 
ess of canonization and is the definitive 
source of all other writings on St. 
Dominie Savio. Why not go to the 
svurce? 

Winttiam Dennis Ryan 5.J. 
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